CHAPTER 1

INTRODUCTION

A. Background of the Study

Primarily, Islamic education in the Philippines can be traced back
to the period of the Islamization of Sulu in the 13th century. The Madrasah
has been an important educational institution for Muslims in providing
Islamic Education to the young Muslim generation which Secular public
education does not provide. The madrasah system in the Philippines
usually operates on the principle of volunteerism, Carmen Abu Bakar said.
It is usually administered by an organization or by a family that has

decided to freely provide such a service to the community.'

Madrasah in the Philippines has no uniform curriculum for the
reason that this institution is independently working and not registered in
government agency such as Department of Education of the Philippines.
Despite of the issues, problems and challenges of Madrasah in the
Philippines, it continues function for the desire to ensure that the

. . . 2
community receives Islamic Knowledge.

Truly, one of the issues facing the Madrasah Education in the
Philippines is that lack of support from the government’s national

development plans. In fact, it can be said that the policy of the Philippines



government towards the Muslim regions in the southern Philippines has

been largely one of benign neglected.’

Based on the 1987 Philippine Constitution, Article 2, sectionl,
Philippines is a democratic and republican State.Sovereignty resides in the

people and all government authority emanates from them.

In post-independence in 1946, the Philippine was known as the

'

"show case of democracy” in the Asia Pacific. Having been under the
tutelage of the United States for nearly 50 years, the Philippines not only

copied many features of the US political structures, it was also socialized

by the American colonizers to the ways of democracy (Carlos, C., et.al,

2010).

As we mentioned above, Philippines is a republic state with a
presidential form of government wherein power is equally divided among
executive, legislative, and judicial. In a presidential system of government,
separation of powers is present, where legislation belongs to Congress,
execution to the Executive, and settlement of legal controversies to the

Judiciary.”

Philippines may as well be considered as the first Republican state
in Asia, having promulgated what may be regarded as the first democratic

constitution in the region (UNDP, 2004).



Primarily, the reason why the development of Madrasah Education
in the Philippines is tough to achieve is found within some provisions of
the constitution of the country. These provisions are stopping the
supervisions and regulations of the government in the development of any

religious education in the Philippines.

Even though the constitution recognizes the free exercise of
religion yet there are still provisions in which likely not supporting the
development of madrasah Education in the country and same goes with

any religious institution, namely as follows:

1. Artll, Section 6, 1987 Constitution,
2. Art. VI, Section 29 (2), 1987 Constitution,

Art. IX, C, Section 2 (5), 1987 Constitution.

(U8)

Even before the final signing of the agreement between the GRP-
MNLF as we mentioned above, the Philippines constitution already
allowed the religion to be though to the children or wards in public
elementary and high schools within the regular class hours.” But this
provision found in the constitution, particularly on the educational clause,
does not mean that the government of the country recognizes the

establishment of any religion in the country.

Where in fact at the same educational clause in the constitution

says that the country only recognize the role of the public and private



institution in educational system of the Philippines and only this two

mentioned institution can exercise reasonable supervision and regulation.

There is no provision can be found in the Philippines constitution
which say that the government recognize the religious institution and the
government is allowed to give reasonable supervision and regulation for
them. The 1987 constitution of the Philippine government does not
recognize an official religion. The reason behind this is that the

Philippines follow the doctrine of separation of state and church.’

Strictly, separation of state and church enshrined in all constitution
adopted in the country including the Malolos Constitution of 1899, The
Philippine Bill of 1902, The Jones Law, and The Tydings-McDuffie Law
of 1934. The supreme court of the Philippines made strongest statement
on the doctrine of separation of state and church. Just like in the case
happened during 2010 election where the CBCP urging catholic voters to
oppose the promoters of Reproductive Health Bill in the congress, the

Supreme Court said:

The separation of state and church prohibits the state from
interfering in church matters, and prohibits the state from having a state

.. 8
religion.



This principle of separation of state and church become obstruction
to the development of madrasah education in the Philippines since the
madrasah aims to educate the young Muslim children towards Islam as a
religion. Government assistance in the form of funding has constantly
questioned base on this principle. For example, the case of Gerry A.
Salapuddin, Representative of the Lone District of Basilan, he initiated a
bill in the congress in 2004 to fund the madrasah development and yet it
failed to gain support because the fund of the government cannot be used

for the religious purpose.’

The Philippine constitution prohibits the government to fund, to
give, and to appropriate budget for the benefit and/or support of any
system of religion. In other words no money shall be given to any system
of religion, directly or indirectly.'” The 1987 Philippine Constitution

emphasizes that:

No public money or property shall be appropriated, applied, paid, or
employed, directly or indirectly, for the use, benefit, or support of any
sect, church, denomination, sectarian institution, or system of religion, or
of any priest, preacher, minister, or other religious teacher, or dignitary

as such, except when such priest, preacher, minister, or dignitary is



assigned to the armed forces, or to any penal institution, or government

orphanage or leprosarium.

Furthermore, the Philippines constitution does not allow any
Religious denominations and sects to be registered in the Commission on
Election of the Philippines.'' This commission has the power, as provided
by the Philippine Constitution. over all contests relating to the elections,

returns, and qualifications of elective official."”

This would means that no public official is allowed to run in the
public office representing the development of any religious group, this
additional hindrance to what we mentioned above which no public official
is allowed and the government in general is allowed to fund and support

any religious institution.

Separation of state and religion, lack of funding and support from
the government, and lack of representation within the Philippine
government branches — Executive and Legislative, are the three primary

hindrances in the development of madarsah Education in the Philippines.

Some other issues facing by the madrasah in the country as

follows:



N

5.

. Curriculum

Inadequate resources

. Lack of competent teachers

. Lack of competent administrators

Lack of adequate teaching materials (no relevant textbooks and

references)

6
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. Lack of school facilities such as buildings, etc.

. Peace and order as an extraneous factor affecting the normal operation

of madrasah.

P

1.

There are three general descriptive types of madrasah in the

hilippines according to Boransing (2011) as follows™:;

Traditional or Weekend Madrasah. Instruction is basically religious.
The classes are held on Saturdays and Sundays. This type of madrasah
and only requires its teachers to be graduates of a madrasah or to be
an imam (Muslim religious leader). This madrasah considered as non-
formal education.

Developmental or Formal Madrasah. This type of madrasah operates
like a regular school where the students go through
madrasah edadi (pre-school), to madrasah sanawi (high school). This

type is not recognized and accredited by the Department of Education.
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Communication, 2011. Web. 10 May 2015.



3. Standard Private Madrasah. This type of madrasah is recognized and
acknowledge through the issuance of DepEd Order No. 51, s. 2004,
prescribing the Standard Curriculum for Elementary Public Schools and

Private Madaris.

According to Mercado J. (2009), for how many years, policy
makers of the Philippines in education have been looking for way to
integrate the madrasah Education into Philippine Education. That
“integration” is the crux of the Madaris issue. The Philippine Agreement
between the GRP and the MNLF on September 02, 1996 gives a
refreshing vocabulary when it speaks of the madaris system. The
agreement says that the Madaris system shall be recognize as a subsystem

of Philippine educational system; this is easier than done.**

One of the known actions from the government to address the
problems in the Islamic Education in the Philippines is the Standard
Curriculum for Elementary Public Schools and Private Madaris. This
action was approved under the Department of Education Order no.51
5.2004, executed by its Secretary in August 18, 2004, known as “Standard
Curriculum for Elementary Public Schools and Private Madaris.”. The
Department of Education of the Philippines recognizes the aspirations of
the Muslims in the country to have authentic and appropriate Islamic

Education and the significance of Islamic Education.™

“Modernization of Madarsah”.GMAnetwork GMA News Online. 25 May 2009. Web. 4
Oct. 2015.
Department of Education Order No. 51, Series 2004.



Primarily, there are three aims of the Standard Curriculum for
Elementary Public Schools and Private Madaris, namely: 1. to establish a
smooth transfer from public to private madrasah or vice-versa; 2. to unify
the long history of dichotomy among Muslims; and 3. to promote Filipino
national identity and at the same time preserve the Muslims’ cultural

heritage.®

There are two types of curriculum prescribed under Department of
Education Order no.51 s.2004, namely: 1. The Enriched Curriculum for
Public Elementary Schools, and 2. The Standard Curriculum for Private
Madaris. The Enriched Curriculum for Public Elementary Schools has
been implemented in all DepEd regions nationwide for Muslim students
and is known as the Arabic Language and Islamic Values Education
(ALIVE) Program. The Standard Curriculum for Private Madaris, on the
other hand, approved in 2004, aims to put in place an educational system

that is appropriate for the Muslim population, Reliefweb (2009).

The guidelines on the implementation of the curriculum for Public
Schools and Private Madrasah under Department of Education Order
no.51 s.2004 is that, that the curriculum focuses on the following learning
areas: English, Sciences and Health, Mathematics, Filipino, Makabayan,

Avrabic Language, Islamic Studies, and Islamic Values.*’

The Arabic Language concerns with developing competence in

listening, speaking, reading, and writing. For the Islamic Studies, it

16 Bustamam-Ahmad, K, & Jory, P, (2011). Islamic Studies and Islamic Education in
Contemporary Southeast Asia. Yayasan lImuwan: Kuala Lumpur, Malaysia
YDepartment of Education Order No. 51, s. 2004. Standard Curriculum for Elementary
Public Schools and Private Madaris.August 28, 2004.



includes Qur’an, and Seerah and Hadith. While the Islamic Values
focuses on the development of muslim personality, the self, which remains
conscious of Allah (SWT) as he undergoes the process of internalizing the

different values concepts or virtues.'®

The DepEd Order no. 51 s.2004 hereby order that all public
schools and private Madaris in Muslim communities shall implement the
standard curriculum provided Enclosure 1 during the Pilot year SY 2005-

2006.

August 16, 2005, DepEd Order no. 46, s. 2005 known as
“Operation Guidelines for the implementation of DepEd order no. 51, s.
2004 Prescribing the enrich curriculum for Public Schools and Standard
Curriculum for Private Madaris” was created.”® Pursuant to item No. 8 of
DepEd Order No. 51, S. 2004, all private madaris and public schools in
Muslim communities are hereby required to implement the enriched
curriculum for elementary public schools and standard curriculum for

private madaris during the pilot year SY 2005 — 2006.

“It is in this context that all public schools and private Madaris in
Muslims communities are hereby enjoined to implement this standard

curriculum provided in enclosure 1 during the pilot year SY 2005 - 2006~

Under DepEd Order no. 46, s. 2005, the implementation of the

Standard Madrasah Curriculum in Public School for SY 2005-2006 starts

181 i

Ibid.
YDepartment of Education order no. 46, s. 2005. Operation Guidelines for the
implementation of DepEd order no. 51,s. 2004 Prescribing the enrich curriculum for
Public Schools and Standard Curriculum for Private Madaris. August 16, 2005.
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in Grade 1. For the Public school with mixed enrollment (Muslims and
non-Muslims), a minimum of 5 Muslim pupils, shall be sufficient to open

classes in Arabic Language and Islamic Values.?

Under the same order, stated the qualifications, salaries, and
training of the teachers of the standard Madrasah Curriculum in Public
School. Where it stipulated that the teacher must be College Graduate of
an Islamic Institution in Muslim countries or a local Madrasah if
Available; otherwise a high school graduate but proficient in Arabic
Language or an experienced madrasah teacher may be temporarily hired.
For the high school graduates and/or experienced teacher in weekend
Madrasah, a certification of their proficiency in Arabic Language and
Islamic Values by a refutable Muslim organization in the community is

required.?

The salaries of the teachers to be hired shall be paid on honorarium
basis funded by Local Government Unit/local School Board or from other
outside sources. Financial request/appeal from the mayors and/or governor

is encouraged.?

Under DepEd Order No. 22, s. 2010 stated that the effective
September 2009, the payment of asatidz’” monthly allowances were

transferred to the Regional/Division Offices. This means that the payroll

2bid.
2 bid.
2pid.



preparation and payment of the asatidz’ shall become the responsibility of

the regional or division offices.®

The teachers shall undergo training in English Language and
teaching methods (Modules). The regional offices shall conduct their own
training for the teachers. The School division superintendents are
authorized to utilize part of their training budget and/or any saving from

PS or MOOE for the teacher training.**

The 23-day Pre-service Training on Language Enhancement and
Pedagogy (LEaP) is a requirement for the newly hired asatidz who passed
the Arabic Qualifying Exam prior to deployment in Public elementary
schools with organized ALIVE classes. The fund of this program is still
under the Undersecretary for the Muslim Affairs charge to Madrasah fund.
The allocation budget of this program shall be incorporated in the budget

of the Regional/Division Offices.?

The asatidz are required to take Accelerated Teacher Education
Program (ATEP) offered by CHED. ATEP graduates can attend the
Licensure Examination for Teacher (LET). Those asatidz passers of the

LET will have Madrasah Teacher 1 Items.?®

“Department Education Order No. 22, s. 2010. Mainstreaming and Institutionalizing
Madarsah Education Program by transferring its developed components to the Bureau of
Elementary Education and Regional and Division Offices.March 08,2010.

*Department of Education order no. 46, s. 2005. Operation Guidelines for the
implementation of DepEd order no. 51,s. 2004 Prescribing the enrich curriculum for
Public Schools and Standard Curriculum for Private Madaris. August 16, 2005.
®Department Education Order No. 22, s. 2010. Mainstreaming and Institutionalizing
Madarsah Education Program by transferring its developed components to the Bureau of
2Eelementary Education and Regional and Division Offices.March 08,2010.

Ibid.
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For the Private Madrasah, in order for them to be recognized by
the Department of Education (DepEd), application form for permit to
operate must be completed and submitted. Those private madrasah
applying for permit to operate is required to adopt and implement the

standard curriculum as prescribed in the DepEd Order No. 51, s. 2004.

The Private Madrasah institutions are encouraged to charge
reasonable tuition fees. DepEd shall not interfere in the decisions of
private Madaris operators on matters relative to the amount of tuition fees,
provided that the consultation requirements under RA 6728 are compiled.
Nevertheless, the Private Madrasah must charge and collect tuition fee in

an amount at least equal to the financial assistance of P5, 000.00

Under DepEd order no. 18, s. 2008 known as “Implementing
guidelines for DepEd order no. 81, s. 2007 re-financial assistance to
Private Madrasah” stated that pursuant to DepEd order no. 81, s. 2007, the
Department shall grant assistance to private Madaris the amount of
P5,000.00 per student/school year effective SY 2007-2008. The financial
assistance shall be allocated for the teacher salaries (80%) and for the
improvement of classroom facilities of students (20%). The financial
assistance shall be granted only to the schools implementing the standard

Madrasah Curriculum for Private Madrasah.?’

Madrasah educational system is already a component of the
Philippine national educational system, similar to the Christian and

Chinese school systems. It has been prescribed by the Department of

“"Department of Education order no. 18, s. 2008. Implementing guidelines for DepEd
order no. 81, s. 2007 re financial assistance to Private Madrasah. March 18, 2008.
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Education or DepEd under its Order No. 51, s. 2004.®Nevertheless it is
clear that positive steps towards the mainstreaming of madrasah
curriculum have taken place. At the Conference and Workshop on the
Unification of the Curriculum of Private Madrasahs in May 2002, some
400 madrasah operators in the ARMM area expressed their willingness to

mainstream their curriculum to that of the national educational system.”

The objective of the new interpretation of mainstreaming is to
allow the madrasah to become fully-fledged educational institutions that
offer regular courses like other public or private schools. The goal is to
make madrasah education in the ARMM a component of the National
Educational System through the following steps: unification of the
curriculum of private madrasahs to include basic education curricula as a
major first step in the recognition and accreditation by the Department of
Education-ARMM and the central government; mandatory teaching of
Arabic Language and Islamic Values in the public schools as mandated by
Republic Act No. 9054; strengthening the organizational and funding
mechanisms to sustain the mainstreaming efforts of the private madrasahs
and to provide sustained adequate financial support for the teaching of
Arabic Language and Islamic Values in public schools; and switching or

transferability from madrasah to public schools, and vice versa.®

The implementation of these reforms was divided into three steps

and by 2004 it was already started. In December 2004, 40 ulama had

% Macarimbang, Acmad. The 2011 Status of Philippine Madrasah System. Peace
PosterProject, 2011. Web. Nov. 1, 2013. <http://acmadtoqueromacarimbang.webs.com>
2 Bustamam-Ahmad, K, & Jory, P, (2011). Islamic Studies and Islamic Education in
3C00ntemporary Southeast Asia. Yayasan llImuwan: Kuala Lumpur, Malaysia.

Ibid.
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begun preparing new textbooks and other instructional materials, teaching
guides, and student books from Grades 1 to 6 to be used in the new
mainstreamed curriculum. Once finished the textbooks and other materials
would be printed and distributed to the schools. The second stage of
implementation focuses on training the madrasah teachers. The training
design consists of two phases. Phase I involves training madrasah teachers
in the English language and teaching methodology. Phase Il requires
madrasah teachers to earn 18 units of education subjects on the completion
of which they receive a degree in Education. This qualifies them to take
the Licensure Examinations for Teachers (LET). Once they pass these
exams they are considered professional teachers. A third phase designed to
sustain and institutionalize madrasah education is to provide for the
offering of a major in Arabic language and Islamic Values in the Bachelor

of Science in Elementary and Secondary Education.®*

Some others government responses have been the result of the
Moro struggle in the country, according to Panda A. (n.d.)*. The

responses as follows:

1. Letter of Instruction 71-A was issued by former President Ferdinand
E. Marcos on April 28, 1973 allowing the use of Arabic as medium of
instruction and its teaching in areas predominantly populated by

Muslims.

31y hi

Ibid.
%panda A. (n.d.).Islamic Education: Problems & Development in Philippine Secular
State.
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Department Orders no. 25 series of 1980 provides Arabic as a learning
area in the curriculum of both public elementary and high schools in
regions 9 and 12 in Mindanao. LOI 1221 was also issued by Pres.
Marcos on March 31,1982 for the development of the madrasah
system and to strengthen the teaching of Arabic language which was
considered vital to the educational program in Mindanao.

MECS Order No. 24, series of 1982 was issued by the then Ministry
of Education, Culture and Sports which includes the formulation of
Guidelines and Standards for the Recognition and Operation of
madaris.

In the same year, the Education Act of 1982 or “Batas Pambansa” 232
was enacted and states: “The State shall promote the right of the
national cultural communities in the exercise of their right to develop
themselves within the context of their cultures, customs, traditions,
interest, beliefs and recognizes education as an instrument for their
maximum participation in national development and in ensuring their
involvement in achieving national unity.” This Act motivated
Madrasah administrators to initiate for the integration of madrasah
into the educational system. Even the New Elementary School
Curriculum (NESC) has been revised to include Arabic as a learning
area. (Rodrifguez, 1993).

Under the Presidential Decree 290, there was the mass production of
instructional materials in selected public elementary schools in the

regions. Instructional materials are those printed and distributed

16



through the Department of Education and Culture’s Reconstruction
and Development (DEC-RAD) program for Muslim Mindanao.

7. Republic Act 6734 which created the ARMM provided that the
madrasah educational system shall be recognized strengthened and
developed. A Bureau of madaris Office was created in the region as
well as the Office of Under-Secretary of Education at the national
level to look into the needs of the madrasah schools. Republic Act
9054, an Act expanding the ARMM and specifically provides the
development of the spiritual, intellectual, social, cultural, scientific
and physical aspects of the people of the region to make them God-
fearing, productive, patriotic citizens, and conscious of their Filipino

and Islamic values and cultural heritage.

B. Identification and Limitation

The study is limited to the perception of the respondents in Tawi-
Tawi which has qualitative data will determine in this study and to assess
how effective is the educational system applied, how is the general feature
of madrasah, what are the problems affecting the development of
madrasah and how to overcome their problems. There have been a
program of a certain agency to institutionalize madrasah education, thus,
this study it also aims to measure the resources available in the program
and the efficacy including teaching strategies employed as perceived by

the teachers and students.
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C. Statement of the Problems

This study is to be conducted through investigating the problems
occurred in madrasah system in Tawi-Tawi, Philippines and propose to
provide solution in order to enhance the development of madrasah

education and hone the teaching skills of the teachers.

Specifically, this study sought to answer the following:

1. How is the general picture of madrasah in Tawi-Tawi, Philippines?

2. What are the factors affecting the development of madrasah in Tawi-
Tawi, Philippines? And

3. How does the Implementation of Madrasah in Tawi-Tawi, Philippines

contributed in terms of Islamic education towards society?

D. Theoretical Framework of the Study

1. Aristotle “the Four Causes”

For the purpose of the study, the researcher uses the theory of
Aristotle known as “the Four Causes” to explain and to show the origin of
the Problems of Madrasah in the Philippines. In Aristotle books Physics
and Metaphysics, he describes and argues for four causes as part of
developing his philosophy of substance. He claims that there are four
causes needed to explain changes in the world, namely: Material cause,
formal cause, efficient cause, and final cause.**Alvarez, M. P. (2009) said:
Avristotle expounds the doctrine of the four causes in his works, Physics

andMetaphysics (Aristotle, 2002; 2003) in which he seeks a fundamental

$3«The Four Cause.” simplyphilosophy.org.Web. 10 May 2015
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knowledge of being, as something can certainly exist in many ways but,
no matter what, it is. Wesense that the Aristotelian meaning of cause was
different from the meaning it hastoday, even though “cause” is the best
translation (Guthrie, 1981). The current meaningof cause is generally
understood as an antecedent event that is sufficient to produce something
(more or less reminiscent of the efficient cause). In contrast, Aristotle’s
causes are principles, foundations, the reason for being, or why something
is the way it is. They are about fundamental knowledge; one could say
metaphysical knowledge, not merely empirical knowledge. Their interest
is not scientific-technical, but ontological. The four causes are considered
fundamental to knowing about something with “causal knowledge”,
beyond merely empirical knowledge. Of course, the four causes do not
take the place of, excuse, or disregard empirical knowledge, although it

may be questioned.*

Alvarez, M. P. (2009) emphasized that these four causes are very
important to have complete idea about things. He said that ifthings were
stationary, two causes would suffice: the material and the formal, or even
just one, the formal cause, because it would provide us with their
essence.The efficient and final causes must be considered at the same time
as the material and formal ones, in order to account for change. The four
causes are, in fact, four ways ofsaying why something iswhat it is. They

are all necessary and nothing else is missing.*

%Alvarez, M. P. (2009). The four causes of behavior: Aristotle and Skinner.International
Journal of Psychology and Psychological Therapy.
351hi

Ibid.
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The Material Cause is what something is made out of.**Alvarez,
M. P. (2009) mentioned that the material causewould be the series of
elements involved in the process of change. The material cause points to
"that from which, as a constituent, an object comes into being." (For
instance, the bronze of a statue.

The Formal Cause would be the structure with which the

phenomena are represented, often analogies, metaphors, or models.
Aristotle said that “everything that comes into being becomes something
from something else and by the action of something else, which is the
same species as the previous one” and “a musician [is generated] by the
actionof another musician, there is always something that produces the
initiation of the movement. And whatever produces that movement is
already actual.”*’ Alvarez, M. P. (2009) stated:
That Formal causes as models would condition the possibilities for what
we can become, not to detract from any variation or recombination that
could lead to new, even unforeseeable forms. Formal causes would thus
have the Aristotelian meaning of act and activity, because they are
presented precisely as models for action, whether self defined or leading
to something different from themselves, according to Aristotle’swell-
established distinction (Arendt, 1958).%

The Efficient Cause refers to the agent as builder, for example,
instructor or educator. Aristotle stated “where change begins.” Aristotle
also emphasized “he who gives advice is the cause [...]Jand, in general, the

agent is the cause of what is done, and what produces the change is the

*|bid.
"|bid., Pg. 51
*bid., Pg. 52
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cause of what is changed.”*The efficient cause is "the source of the
change or rest"; it is the moving cause: "what makes of what is made and
what changes of what is changed" (the sculptor who makes the statue).
The Final Cause refers to the final causality. Final causality
includes apparent causality which known as  “superstitious
behavior.”®The final cause is why efficient causes do what they do and
why formal causes do what they do.Why do rocks fall? Aristotle said that
rocks fall because they are heavy. Air is light, therefore air rises.The final
cause states "that for the sake of which" a thing is done, or, in other words,
it explicates something's end (the final shape or the effect on the audience

which admires the statue).

Material Philippine Constitutional

del of Stat
cause Affairs

Artll, Section 6, 1987
Ce i i Art. V1, i 29
Formal Cause {2) . 1987 Constitution, and Art.
IX, C, Section 2 (5), 1987
Constitution

Efficient Executive, legislative
Cause and Judicial

Final Cause EFFECTS

*|bid., Pg. 52
“Olpid., Pg. 55
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E. Objectives of the Study

Generally, this study aimed to measure the effectiveness and
contribution of Madrasah Education in Tawi-Tawi, Philippines. This can

be done through the following:

1. To analyze the nature of Madrasah implementation in Tawi-Tawi,
Philippines in terms of teaching Islamic education and management
information system.

2. To analyze the factors affecting the development of educational System
of madrasah in Tawi-Tawi, Philippines in terms of instructional
techniques, availability of the facilities, and capabilities of the guru in
the teaching learning process, and

3. To analyze the contribution of Madrasah education in Tawi-Tawi,

Philippines.

F. Benefits of Research

This study is attempting to flag some concerns of madrasah in
Tawi-Tawi, Philippines. Before anything else, the fundamental aim of
madrasah education in the Philippine is to provide Muslim children with
an Islamic knowledge with right guidance which will make them to
become or grow a law abiding ummah in the country which lead to a
peaceful lives in this world and aspire for a rewards in the hereafter. With
the establishment of madrasah in Tawi-Tawi perhaps many Muslims have

acquired Islamic education and through the will of Allah (S.W.T.) they
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were able to perform some Islamic obligations but there some who have

not yet observing what are being expected as Muslims.

To the Madaris. The purpose of madrasah education is to impart
Islamic knowledge to guide students to achieve their purpose of existence
in this world. People do not develop their potential automatically, but it
needs to be developed. The nature of mankind is forgetful and therefore
subject to commit mistake or sin. It is through madrasah education that
they will develop the wisdom of true Islamic faith which will help them to
spend time in performing good deeds and will not lose their relationship
with God and as mankind. A teacher has always been regarded as the
noblest human beings. He/She considered as the central figure in school
and serve as a surrogate parent to the students. Because of the
responsibility a teacher perform if only to achieve the madrasah vision and
mission. He/she has a multi-task in role teaching, facilitating, guiding, role
model, and most important task is to inspire students. Through sharing
some techniques and skills in teaching learning process the madrasah
education, In sha Allah will be improving in terms of teaching learning

process.

To the society. Madrasah education, like any other thing can never
be a single affair; this because individual development cannot take place
without regard for the environment in which transpires, but more
profoundly because education in that account, it serves many individuals,
which means in developing or bringing the society into a desirable society

that could transform them into a good citizens in the community through
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education and education must be a vehicle for preserving every member in

the society.

The future Researchers: The findings of this study will help or
serve as a guide for the future researchers who will study related concept

and problems.

Students: the outcome of this study would somehow enhance the
teaching capabilities of the Ustadz or Muallimat concern in the madrasah
and likewise it would give inputs on teaching strategies, methodologies,
techniques and teaching approaches to be employed in the class so the

product or the result of all these will benefit the students.

Parents: the findings of this study would make parents more
confident for entrusting their children to pass through the molding hands

of the asatiz or teachers in the madrasah.

Perdure: both the teachers (asatidz and muallimaat), students and
as well as the parents will receive a continue rewards from Allah the
Omnipotent for the Islamic knowledge being taught and put into practice.
As supported by the Qur’an and the utterance (hadith) of the prophet

Muhammad (peace be upon him)

And warn your tribe (O Muhammad peace be upon) of near
kindred. Hence, education process must begin from our own family. In
fact this was the way of all prophets. Allah (S.W.T.) also says to the

believer in the Qur’an At-Tahrim:
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" ’uwu’s;s;ub(.im’ r&:.m 3155 wwwb

“O you, who believe, save yourselves and your families from a fire...”

The verse above is emphasizing the importance of education as

way of saving ourselves in the fire, Ibn Kathir said as follows:
1. Ali bin Abi Talhah reported from Ibn "“Abbas:. UG;:(@T;MT@ "Work

in the obedience of Allah, avoid disobedience of Allah and order your
families to remember Allah, then Allah said “we will save you from

the fire.”

2. Muijahid stated: :\565&;975;&237\;3‘: "Have Taqwa of Allah and order

your family to have Tagwa of Him.

3. Qatadah said, "He commands obedience to Allah, to not disobey
Allah, he orders his family to obey His orders and helps them to act
upon His orders. When one sees disobedience, he stops them and
forbids them from doing it."

4. Ad-Dahhak and Mugatil; "It is an obligation for the Muslim to teach
his near family members, and his male and female slaves what Allah

has made obligatory for them and what Allah has forbidden for them."

Furthermore Prophet Muhammad (<) said: "He who goes forth in
searching knowledge is considered as struggling in the cause of Allah until

he returns.”

* Qur’an (66:6)
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Future Researchers: the findings of this study will be of some help
and a guide for the future researchers and other readers who would like get

some information and ideas.
G. Significance of the Study

This part of the study or research explains the integral of madrasah
education as a scheme for Islamic education in which how the society has

benefited and transformed into a well-being.
1. Practical

This section provides brief information on the various

significances on the research practically the following:

a. The research towards School Administrator: this endeavor is beneficial
to the entire administrators of schools in providing information about
the development of madrasah education. This research enhances
teaching potentiality of every member of madrasah in the teaching force
and boosts the administrator with knowledge.

b. The research towards Teachers: this research will give teachers a deeper
understanding of teaching strategies, teaching styles and teaching
approaches. The result of this study will enhance the traditional
methods in teaching the subjects as employed by the teachers. As such,
it will also encourage them to plan their lessons in advance according to

the learning needs and learning capabilities of the students.

2 Al-Tirmidhi, Hadith 1385
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c. The research towards the Students: primarily, students are the main

benefits and recipients of the effective teaching applied by the teachers
in madrasah.

. The research towards Researchers: this research will help and give
significance to the readers and future researchers as their guide in
studying the same field and other related areas. The findings of this
study are served as a breakthrough for the future researchers who aim to
discover the educational development of madrasah particularly its
contributions toward society and be aware of this present research.

. The research towards Society: This research provides several
knowledge in particular. The madrasah education is a vital education
for every Muslim Ummah, without the existence of madrasah education
in the community the Muslim children will keep ignorant of
understanding the Qur’an, Hadith and Islam as in general. The
developments of character will not in place what are being expected as
Muslims and will not definitely live according to the norms of the
Islamic society.

. The research Guide: All the information gathered in this study will
serve as a valuable guide for all researchers, educators, students,
administrators, government and non-government personalities and
foreign and local individuals who would like to research and understand
further about the deployment of madrasah education and its

contributions in the community.
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2. Theoretical

The research as a Reference: The output of this research can be
used as reference or guide materials for the personnel who are responsible
for looking into the result of madrasah education and tasked to improve
and develop the education system in order to adopt the educational

standard implemented in the Philippine education system.
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