CHAPTER IV

FINDINGS AND DISCUSSION

In this chapter, the writer presents the analysis of the findings. She focuses
on illocutionary acts used by Prophet Yusuf on Yusuf Verse. By focusing on
illocutionary acts, it makes her able to answer statement of the problems in this
study. They are types of illocutionary acts used by Prophet Yusuf, direct and
indirect speech acts used by prophet Yusuf and context of situation underlying

illocutionary act used by prophet Yusuf.

The writer divides this chapter into three parts. In the first part of this
chapter, she provides the interpretation based on the findings in relation to types
of illocutionary act used by prophet Yusuf in Yusuf verses of holy Qur’an. She
analyzes based on speech acts theory proposed by Searle (1976:10). It classified
into five categories of illocutionary act: representative, directive, commissive,
expressive, and declarative. In the second part, she also analyzes prophet Yusuf’s
utterance based on speech act theory proposed by Yule (1996:54). It classified
into two categories of illocutionary act: direct and indirect illocutionary acts. In
the last part of this chapter, the writer provides the interpretation based on the
findings in relation to context of situation that underlying Prophet Yusuf’s
illocutionary acts in Yusuf Verse of Holy Qur’an. The writer uses eight features in
interpreting the utterances according to Hymes’ theory of context of situation:

they are setting, participants, ends, and genre.
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4.1. Finding
4.1.1. Types of lllocutionary Acts Used by Prophet Yusuf in Yusuf Verses of

holy Qur’an

In this part, the writer analyzes the data of utterance based on Searle’s
theory of illocutionary acts. There are five types of illocutionary acts used by
Prophet Yusuf’s utterances. They are representative, directive, commissive,

expressive and declarative.

4.1.1.1.Representative of lllocutionary Acts

The first type of illocutionary acts used by Prophet Yusuf is representative.
Representative is those kinds of speech act that commit the speaker to truth of the
expressed proposition. They express the speaker’s belief. Representative act
involves asserting, denying, claiming, concluding, informing, stating, describing,

and predicting.

In the Yusuf Verses, there are representative of illocutionary acts,
especially in Prophet Yusuf’s utterance. Prophet Yusuf uses it to make the hearer
believes with his utterance. His representative act involves informing, asserting,
predicting, describing, denying, concluding, and stating. These are some example
verses that consist of Prophet Yusuf’s utterance. The first utterance occurs in

verse 4.
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Data 1

» 4. When Yusuf said to his father : O my father! Surely | saw eleven
stars and the sun and the moon. I saw them making obeisance to
me.

5. He said: O my son! Do not relate your vision to your brothers, lest they
devise a plan against you; surely the Shaita is an open enemy to man.
Based on the Ibnu Katsir, the meaning of this verse is Prophet Yusuf tells
to his father that he had dream to see eleven stars which is drawn as eleven of
Yusuf brother’s, the sun and the moon which is drawn as his father and his

mother. They are obeisance to him. They are drawn as a mind creature because

they were obeisance to Yusuf. ( Ar-Rifai, 1999:835)

From Prophet Yusuf utterance “ O my father! Surely | saw eleven stars
and the sun and the moon. | saw them making obeisance to me « . He informs to
his father about his dream that he sees eleven stars, the sun, and the moon which
are obeisance to him. His utterance is Representative Illocutionary act. He tries
to give information about event in the past to his father. He persuades his father to
believe about his dream that he saw eleven stars, the sun and the moon which are
obeisance in him. The word “surely” helps Prophet Yusuf to make his father
believe to him. His utterance is representative which includes informing. Prophet

Yusuf also uses it in verse 50. This is an utterance about it :

Data 14

» 50. And the king said : Bring him to me. So when the messenger came to
him, he said: Go back to your lord and ask him, what is the case of the
women who cut their hands; surely my Lord knows their guile.
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Based on the Tafsir Ibnu Katsir, the meaning of this verse is the messenger
tells to the King about the amazing interpretation dreams from Prophet Yusuf.
After the king knows it, he asks to his messenger to bring Prophet Yusuf come to
him. Then, when the messengers come back to Prophet Yusuf, he asks them to go
back and ask their lord about the women who cut their hands. Prophet Yusuf also
make them believe in him by saying Allah knows their guile. (Ar — Rifai,

1999:861)

From Prophet Yusuf utterance “ Surely my Lord knows their guile « . He
informs to the prisoners that Allah knows anything that we do, especially in
making guile. His utterance is Representative Illocutionary act. He tries to give
information about dominance of Allah. He persuades the prisoners to believe
about his utterance that Allah knows their guile. The word “surely” helps prophet
Yusuf to make the prisoners believe to him. His utterance is representative which

includes informing. Prophet Yusuf still uses representative act in verse 37.

Data 5

» 36. And two youths entered the prison with him. One of them said: | saw
myself pressing wine. And the other said: | saw myself carrying bread on
my head, of which birds ate. Inform us of its interpretation, surely we see
you to be of the doers of good.

37. He said : There shall not come to you the food with which you are fed,
but I will inform you both of its interpretation before it comes to you, this
is of what my Lord has taught me, surely | have forsaken the religion
of a people who do not believe in Allah, and they are deniers of the
hereafter.
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Based on Tafsir Ibnu Katsir, the meaning of this verse is the prisoners
want to Prophet Yusuf make interpretation of their dream. Then, Prophet Yusuf
explains to them the interpretation with his prediction that there will not the food
come to them. Besides, he also asserts that this interpretation had taught to him by
Allah before he explains to the prisoners. He also gives information to the
prisoners that he had left the people who do not believe in Allah, because they do
not want to get rewards and they are not afraid with the punishment in the
hereafter. With his utterance, the prisoners know and get information about it. (Ar

— Rifai, 1999;853-854)

In this case, Prophet Yusuf uses Representative lllocutionary act. He
tries to make the prisoners believe with him. This utterance is representative
which includes asserting because he asserts and says “ this IS “ to the prisoners. In
addition, this utterance also includes informing because he also gives information
about the punishment to the people who do not believe in Allah. So, the prisoners
know about Prophet Yusuf’s information. Prophet Yusuf also uses it in some
verses. These are verses 37,38,40,90, and 100 . But, the writer explains two of

five verses as the example. This is the other utterance about it:

Data 6

» 38. And | follow the religion of my fathers, Ibrahim, and Ishaq and
Yaqoub;'it beseems us not that we should associate aught with Allah; this
is by Allah’s grace upon us and on mankind, but most people do not
give thanks.
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Based on Tafsir Ibnu Katsir, the meaning of this verse is Prophet Yusuf
tells to the prisoners that he has followed his fathers’ religion ( Ibrahim, Ishaq,
and Yaqoub ) and he has held off from the worse ways, then he has followed
Rasulullah’s ways. He also asserts that there is no God besides Allah. Allah is the
One. Allah has given his mankind the big gift but most of the people do not give

thanks. ( Ar-Rifai, 1999:855 )

In this case, Prophet Yusuf uses Representative lllocutionary act. He
tries to make the prisoners believes him. This utterance is representative which
includes asserting because he assert and says “ this is “ to the prisoners. In
addition, this utterance also includes informing because he also gives information
that Allah is the One and the mankind must to worship Him. So, the prisoners
know about Prophet Yusuf’s information.Then, there is another example about

representative act in verse 37.

Data 5

» 36. And two youths entered the prison with him. One of them said: | saw
myself pressing wine. And the other said: | saw myself carrying bread on
my head, of which birds ate. Inform us of its interpretation, surely we see
you to be of the doers of good.

37. He said : There shall not come to you the food with which you are
fed, but I will inform you both of its interpretation before it comes to you,
this is of what my Lord has taught me, surely | have forsaken the religion
of a people who do not believe in Allah, and they are deniers of the
hereafter.

Based on Tafsir ibnu Katsir, the meaning of this verse is the prisoners

want to Prophet Yusuf make interpretation of their dream. Then, Prophet Yusu
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explains to them the interpretation with his prediction that there will not the food

come to them. (| Ar-Rifai, 1999:855 )

In this case, Prophet Yusuf want to inform about his prediction in the
prisoners’ future based on their dream. They will not get the food in their future.
He makes his prediction by stating Representative lllocutionary act. His
utterance is representative which includes predicting illocutionary act. The word
“ There shall not come to you “ helps Prophet Yusuf to make the prisoners believe

with his prediction.

Next, Prophet Yusuf still uses it in some verses. These verses are verses
41, 47, 48, and 49. But the writer explains three of five verses. These are the other

utterance about it:

Data 9

» 41. My two mates of the prison! As for one of you, he shall give his
lord to drink wine, and as for the other, he shall be crucified, so
that the birds shall eat from his head, the matter is decreed
concerning which your inquired.

Based on Tafsir Ibnu Katsir, the meaning of this verse is Prophet Yusuf

continues the explanation to the prisoner about their dream with his prediction that
one of the two mates of the prison will be wine and the other of the prisoners will

come out from this prison after three days. He will be crucified. Then, the birds

will eat his head. ( Ar-Rifai. 1999:857 )
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In this case, Prophet Yusuf want to inform about what happen in the
prisoners future based on their dreams. He makes his prediction by stating
Representative Illocutionary act. His utterance is representative which includes
predicting. The word “he shall give his lord to drink wine, and as for the other,
he shall be crucified, so that the birds shall eat from his head “ helps Prophet
Yusuf to make the prison believe with his prediction. Then, this is another

example of Prophet Yusuf utterance in verse 47.

Data 11

» 46. Yusuf! O truthful one! Explain to us seven fat kine which seven
lean ones devoured, and seven green ears and ( seven ) others dry, that
I may go back to the people so that they may know.

47. He said: You shall sow for seven years continuously, then what
you reap leave it in its ear except a little of which you eat.

Based on Tafsir Ibnu Katsir, the meaning of this utterance is the prisoner
wants to Prophet Yusuf explain about the King’s dream that there are seven fat
oxs which is eaten by seven thin female cows, seven green corns, and seven others
dry. Then, Prophet Yusuf tries to explain with his prediction that they will crop
for seven years continually because the rain will come and they will get fertile day
for that years. After that, the dryness day will come to them, so they must keep
their harvest partly. So, they will not hunger in the dryness day. ( Ar-Rifai,

1999:861 )

In this case, Prophet Yusuf wants to inform about what happen in the

King’s future based on their dream. He makes his prediction by stating
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Representative Illocutionary act. His utterance is representative which includes
predicting. The word “You shall sow for seven years continuously “helps him to
make the prison believe with his prediction. Next, Prophet Yusuf still uses

representative act in verses 100.

Data 26

» 100. And he raised his parents upon the throne and they fell down in
prostration before him, and he said: O my father! This is the
significance of my vision of old. My lord has indeed made it to be
true and He was indeed kind to me when He brought me forth
from the prison and brought you from the desert after the Shaitan
had sown dissensions between me and my brothers, surely my Lord
is benignant to whom He pleases, surely He is the knowing, the Wise.

Based on Tafsir Ibnu Katsir, the meaning of this utterance is Prophet

Yusuf says to his father “ My lord has indeed made it to be true and He was
indeed kind to me when He brought me forth from the prison and brought you
from the desert after the Shaitan had sown dissensions between me and my
brothers . He explains and describes to his father about the interpretation of his
dream and the event that he did in the past. Prophet Yusuf persuades his father to

believe with his utterance about the interpretation of his dream, so he tries to

describe the event. ( Ar-Rifai, 1999:882 )

From Prophet Yusuf’s utterance, he uses Representative Illocutionary
act. He describes about the interpretation of his dream to his father. His
representative includes describing because he describes event in the past to his
father with the utterance “He brought me forth from the prison”. Next, Prophet

Yusuf still uses representative act in verses 26.
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Data 3

» 26. He said: She sought to make me yield, and a witness of her own
family bore witness, if his shirt is rent from front, she speaks the truth and
he is one of the liars.

Based on Tafsir Ibnu Katsir, the meaning of this verse is Prophet Yusuf
defends himself that he never seduces Zulaikha. He informs to Zulaikha’s

husband that Zulaikha who seduces him first and makes him surrender to her. (Ar-

Rifai, 1999:849)

From the utterance above, Prophet Yusuf uses Representative
Illocutionary act. He shows that he never seduces Zulaikha. He tries to make
Zulaikha’s husband believes to him. His utterance is representative which
includes in denying. Next, Prophet Yusuf also uses Representative act in verse

41.

Data 9

» 41. My two mates of the prison! As for one of you, he shall give his lord to
drink wine, and as for the other, he shall be crucified, so that the birds
shall eat from his head, the matter is decreed concerning which your
inquired.

Based on the Tafsir Al-Ibnu Katsir, the meaning of this verse is Prophet
Yusuf ends this explanation to the prisoners. He says this matter have decreed
with their inquiring. Although, in fact, they did not dream anything, but the

interpretation of their speaking will still come true in the future. (Ar-Rifai,

1999:858)
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From Prophet Yusuf utterance, he makes conclusion by saying “ the
matter is decreed concerning which your inquired “. Prophet Yusuf utterance is
Representative Illocutionary act. His utterance is representative which includes
concluding. He thinks his explanation is enough, so he will make conclusion. The

last example, Prophet Yusuf uses representative act in verse 77.

Data 21

» T77. They said: if he steal, a brother of his did indeed steal before, but
Yusuf kept it secret in his heart and did not disclose it to them. He said:
You are in an evil condition and Allah knows best what you state.
Based on the Tafsir Ibnu Katsir, the meaning of this verse is Prophet
Yusuf states his annoying to his step brothers by saying with himself that their

condition are worse than Prophet Yusuf and his sibling. They had stolen Prophet

Yusuf from his father. ( Ar-Rifai, 1999:873)

From Prophet Yusuf utterance “ You are in an evil condition and Allah
knows best what you state ““. He uses Representative Illocutionary Act. Because
he tells the truth by stating that his step brothers’ condition are worse than him

and his sibling. His utterance includes stating of representative act.

Next, the writer shows directive of illocutionary acts to know prophet

Yusuf’s desire to the hearer.



41

4.1.1.2. Directive of Illocutionary Acts

Directive is that kind of speech act that represent attempts by the speaker to
get the hearer to do something. They are ordering, requesting, praying, advising,

begging, asking, and warning.

Prophet Yusuf uses directive to get the other characters to do something. He
wants the addressee follows his desire. Here, it is a dialogue between Prophet

Yusuf and the messenger in verse 50.

Data 14

» 50. And the king said: *“ Bring him to me.” But when the messenger came
to him, he said: Go back to your lord and ask him, what is the case of
the women who cut their hands, surely my Lord knows their guile.
Based on Tafsir Al-lbnu Katsir, the meaning of this verse is the King

wants to the messenger bring Prophet Yusuf to him. When the messenger comes
to Prophet Yusuf, he does not want to leave the prison before the king and his
people know his freedom. Then, he asks the messenger to go back to their King

and ask him about what is the case of the woman who cut their hands. ( Ar-Rifal,

1999:861 )

From Prophet Yusuf utterance “Go back to your lord and ask him, what is
the case of the women who cut their hands” it is clear that Prophet Yusuf uses
Directive Illocutionary act because he forces the messenger to go back to their

lord and ask him. His utterance is directive which includes ordering because he
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orders the messenger to follow his utterance. Then, Prophet Yusuf still uses it in

verse 62.

Data 18

» 62. And he said to his servants: Put their money into their bags that
they may recognize it when they go back to their family, so that they
may come back.

Based on Tafsir Ibnu Katsir , the meaning of this verse is Prophet Yusuf
asks to his servant to put step brothers’ money as a substitute of food price in their

food bags in order to they know that they go back to their family. Then they spill

their things from their bags. ( Ar-Rifai, 1999:867 )

From Prophet Yusuf utterance * put their money into their bags that they
may recognize it when they go back to their family ” it IS clear that he uses
Directive Illocutionary act because he forces his servants to put his step
brothers’ money into their bags. His utterance is directive which includes
ordering because he orders the servants to follow his utterance. Besides, prophet

Yusuf also uses it in verse 93.
Data 25
» 93. Take this my shirt and cast it on my father’s face, he will (again) be
able to see, and come to me with all your families.
Based on Tafsir Ibnu Katsir, the meaning of this verse is Prophet Yusuf

asks to his step brothers to go and bring his shirt. His shirt is given by Ibrahim. He

wore it when he had thrown into a fire. This shirt can recover an illness. Then, he
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asks to his step brothers to cast on his father’s face. So, his father will able to see

and come to him with their family. ( Ar-Rifai, 1999:880)

From Prophet Yusuf utterance “take this my shirt and cast it on my
father’s face” it is clear that he uses Directive lllocutionary act because he
forces his step brothers to take his shirt and cast it on his father’s face. . His
utterance is directive which includes ordering because he orders his step brothers

to follow his utterance. Next, prophet Yusuf still uses Directive in verse 55.
Data 15
» 55. Place me ( in authority ) over the treasures of the land, surely I am
a good keeper, knowing well.
Based on Tafsir Ibnu Katsir, the meaning of this verse is Prophet Yusuf
says to the King that he wants to be placed in the treasures of Mesir. He is clever

in counting and writing. So, he asks to the King to be placed in that position. ( Ar-

Rifai, 1999:864)

From this utterance “Place me ( in authority ) over the treasures of the
land”, Prophet Yusuf requests the King to place himself in the treasures of Mesir.
He really wants that position because he feels that he experts in counting and
writing. It is clear that he uses Directive Illocutionary act. Directive describes
the speaker’s desire for the hearer to do something. He says “ Place me” and
describes his desire to the King. His utterance includes requesting of
illocutionary act because he requests the King to place him as a treasure of Mesir.

Then, he still uses it in verse 59.
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Data 16

» 59. And when he furnished them with their provision, he said : Bring to
me a brother of yours from your father; do you not see that I give full
measure and that | am the best of host ?

Based on Tafsir Ibnu Katsir, the meaning of this verse is Prophet Yusuf
prepares the food stuff to be brought by his step brother. While doing that, he says

to them bring to me a brother of yours from your father that is Bunyamin. He asks

it to them because he wants to check the truth of their story. ( Ar-Rifai, 1999:866 )

From this utterance “bring to me a brother of yours from your father”,
Prophet Yusuf requests to his step brother to bring Bunyamin to meet him. He
really wants to know the truth story. It is clear that Prophet Yusuf is Directive
Illocutionary act. Directive describes the speaker’s desire for the hearer to do
something. Prophet Yusuf says “ bring to me” and describes his desire to the
King. His utterance includes requesting of illocutionary act because he requests
to his step brothers to bring their brother for him. Besides, he still uses it in verse

62.

Data 18

» 62. And he said to his servants: Put their money into their bags that they
may recognize it when they go back to their family, so that they may
come back.

Based on Tafsir Ibnu Katsir, the meaning of this verse is Prophet Yusuf

asks to his servant to barter the grist with his step brothers’ things. Without their

knowing, he returns their things into their bag because he worries they do not
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have things to be bartered again. From his utterance, Prophet Yusuf hopes they

will come back again. ( Ar-Rifai, 1999:867 )

From this utterance above ““ so that they may come back “, prophet Yusuf
wants to his step brothers come again to him next time. He requests them by
returning their things into their bag. It is clear that prophet Yusuf uses Directive
Illocutinary act because prophet Yusuf as speaker wants to his step brother as a
hearer to take particular action. This utterance is directive which includes
requesting because he requests to his step brother to come back again. Next,

prophet Yusuf still uses Directive Illocutionary act in verse 33.

Data 4

» 33. He said : My Lord! The prison house is dearer to me that that to
which they invite me; and if thou turn not away their device from me, |
will yearn towards them and become ( one ) of the ignorant.

Based on the Tafsir lbnu Katsir, the meaning of this verse is prophet
Yusuf prays to God. He wants to be avoided from the gimmick and the crime. So,

he wants to be placed in the prison. If Allah does not avoid their device from him,

he will follow it and make sins. ( Ar-Rifai, 1999:852 )

From this utterance above “ My Lord! The prison house is dearer to me
that that to which they invite me” prophet Yusuf begs to Allah by praying. He
really wants to be placed in the prison. It is clear that prophet Yusuf is directive
illocutionary act. His utterance is directive which included praying because he

prays to God about his desire. Then, prophet Yusuf still uses it in verse 101.
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Data 27

» 101. My Lord! Thou hast given me of the kingdom and taught me of
the interpretation of sayings : Originator of the heavens and the
earth! Thou art my guardian in this world and the hereafter: make
me die a Muslim and join me with the good.

Based on Tafsir Ibnu Katsir, the meaning of this verse is prophet Yusuf
prays to God that he feels gratitude about what he got in the past and he wants to
pass away in Muslim condition and gathers with the good people. He got partly of

kingdom in Mesir and he had been able to interpret the dream. It is a gift from

God who given for prophet Yusuf. ( Ar-Rifai, 1999:883 )

From this utterance above “my Lord! Thou hast given me of the kingdom
and taught me of the interpretation of sayings : Originator of the heavens and the
earth! Thou art my guardian in this world and the hereafter: make me die a
muslim and join me with the good”, prophet Yusuf says gratitude and begs to
Allah by praying. He is really gratitude about what he got in the past. He also
wants to die in a good condition and gathers with the good people. It is clear that
prophet Yusuf is directive illocutionary act. His utterance is directive which
includes praying because he prays to God about his desire. Then, prophet Yusuf

still uses directive act in verse 42.

Data 10

» 42. And he said to him whom he knew would be delivered of the two:
Remember me with your lord; but the Shaitan caused him to forget
mentioning (it) to his lord, so he remained in the prison a few years.
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Based on Tafsir Ibnu Katsir, the meaning of this verse is prophet Yusuf
asks to one of the prisoners who are predicted will leave the prison soon that
remember about Yusuf to his King. But the Shaitan makes him forget about
Yusuf. While, prophet Yusuf is still in the prison a few years. ( Ar-Rifai,

1999:858 )

From this utterance above “ remember me with your lord “ prophet Yusuf
gives advice to one of the prisoners to explain about Yusuf to his lord. He advises
him to remember about him to his lord. It is clear that prophet Yusuf uses
Directive lllocutionary act because it causes the hearer to take some particular
action. His utterance includes advising because prophet Yusuf said something to
advise one of the prisoners. Next, prophet Yusuf still uses Directive act in verse

79.
Data 21
» 79. He said : Allah protect us what should seize other than him with
whom we found our property, for then most surely we would be unjust.
Based on Tafsir Ibnu Katsir, the meaning of this verse is prophet Yusuf
and his servants beg a protection to God than they must hold the people who steal

their property. If , they follow prophet Yusuf’s step brother, they will be injustice.

( Ar-Rifai, 1999:874 )

From this utterance above “ Allah protect us “ prophet Yusuf and his
servants beg a protection to God. They really want God to give them protection.

It is clear that prophet Yusuf uses Directive Illocutionary act because it causes
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the hearer to take some particular action. His utterance is directive which includes
begging because prophet Yusuf said something to beg a protection. Next, prophet

Yusuf still uses Directive act in verse 39.
Data 7
» 39. my two mates of the prison! Are sundry lords better or Allah the
One, the Supreme?
Based on Tafsir Ibnu Katsir, the meaning of this verse is prophet Yusuf
give a question to the prisoners. He wants to know their answering about accuracy

of God. Which one is the best between Allah and other Lord? ( Ar-Rifai,

1999:856 )

From the utterance above “ are sundry lords better or Allah the One, the
Supreme ?”, 1t IS clear that prophet Yusuf uses Directive Illocutinary act
because it causes the hearer to take a particular action. He says something to the
prisoners in the form question to get information about which one the best
between Allah and other Lord is. So, this utterance is directive which includes
asking because he wants the prisoners do something to him by asking them
question. In addition, the word “ are and question mark “ can be proved that this
utterance is asking in directive illocutionary act. Then, prophet Yusuf still uses it

in verse 89.

Data 22

» 89. He said : Do you know how you treated Yusuf and his brother
when you were ignorant ?
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Based on Tafsir Ibnu Katsir, the meaning of this verse is prophet Yusuf
gives a question to his step brothers. He wants to know their answering about their

awareness because they ever treated him. ( Ar-Rifai, 1999: 879 )

From the utterance above “ do you know how you treated Yusuf and his
brother when you were ignorant ?”, it is clear that prophet Yusuf uses Directive
Illocutinary act because it causes the hearer to take a particular action. He says
something to his step brothers in the form question to get information about their
awareness when they treated Yusuf. So, this utterance is directive which included
asking because he wants his step brothers do something to him by asking them
question. In addition, the word *“ do you know and question mark “ can be proved
that this utterance is asking in directive illocutionary act. Next, the last example of

prophet Yusuf uses directive act occurs in Verse 70.
Data 19
» 69. And when they went in to Yusuf. He lodged his brother with himself,
saying: | am your brother, therefore grieve not at what they do.
Based on Tafsir Ibnu Katsir, the meaning of this verse is prophet Yusuf
invites his brother, Bunyamin in his places. Then, he gives information that he is

his brother and he forbids Bunyamin to be sad with whatever they do. ( Ar-Rifai,

1999:871 )

From the utterance above “ therefore grieve not at what they do *, it is
clear that prophet Yusuf uses Directive Illocutionary act because it causes the

hearer to take a particular action. He is warning his brother who has felling sad.



50

His brother must obey what prophet Yusuf warning, and his brother will know
what possible can be happened if he does not give attention about prophet Yusuf
warning. So, this utterance is directive which included warning because he
forbids his brother by giving warning do not be sad. In addition, the word “ grieve

not “ can be proved that this utterance is warning in directive illocutionary act.

Besides, prophet Yusuf uses other illocutionary acts to other characters.

He uses commisive of illocutionary acts to say future action.

4.1.1.3.Commissive of Illocutionary Acts

Commisive is those kinds of speech act that commit the speaker to some
future course of action. There are promising, swearing, threatening, pledging,

guarantying, and flowing.

Prophet Yusuf uses commisive to refusing, promising, and threatening to
other characters. This is an example dialogue between prophet Yusuf and

Zulaikha in verse 23.

Data 2

» 23. And she in whose house he was sought to make himself yield ( to her),
and she made fast the doors and said: Come forward. He said: | seek
Allah’s refuge, surely my Lord made good my abode: Surely the
unjust do not proper.

Based on Tafsir Ibnu Katsir, the meaning of this verse is Zulaikha asks to
prophet Yusuf to follow her desire. She closes the doors in her house and say

come here to prophet Yusuf. Then, prophet Yusuf tries to refuse her desire. He
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refuses it by begging a protection of Allah. He also does not want to hurt Al Aziz
as a Zulaikha’s husband because he had taken care of him nice. He also gives a

reason that the fornicated people will not be lucky in their life.

Based on the utterance above, the commisive appeared in the prophet
Yusuf’s utterance. He uses commisive when he does not want to follow
Zulaikha’s desire in the next day. His commissive includes refusing because he
refuses Zulaikha’s statement. Next, prophet Yusuf still uses commisive act in

verse 37.

Data 5

» 37. And two youths entered the prison with him. One of them said: | saw
myself pressing wine. And the other said: | saw myself carrying bread on
my head, of which birds ate. Inform us of its interpretation, surely we see
you to be of the doers of good.

He said : There shall not come to you the food with which you are fed, but
I will inform you both of its interpretation before it comes to you, this
is of what my Lord has taught me, surely | have forsaken the religion of a
people who do not believe in Allah, and they are deniers of the hereafter.
Based on Tafsir Ibnu Katsir, the meaning of this dialogue is the prisoners
want to prophet Yusuf make interpretation of their dream. Then, prophet Yusuf
explains to them the interpretation with his prediction that there will not the food

come to them. But, it is not the real interpretation. He will inform the

intepretation for them before their dream come true.

Here, prophet Yusuf uses Commissive Illocutionary act in his utterance.

He says to the prisoners that he will inform the interpretation. So, he says with
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word “ will ““ to do future action. The commisive includes promising because he
makes a promise with the prisoners. Then, prophet Yusuf still uses commisive act

in verse 60.
Data 17
» 60. But if you do not bring him to me, you shall have no measure ( of
corn) from me, nor shall you come near me.
Based on Tafsir Ibnu Katsir, the meaning of this verse is prophet Yusuf

treats to his step brothers. If they do not bring his womb brother, they will not get

the grist from prophet Yusuf and they cannot close to him.

In the utterance above shows that he uses Commisive Illocutionary act.
He commits future course of action with the word ““ you shall ““. The commisive is
threatening because he threatens his step brothers. He threatens to give no some
food for them and forbid them to close him, it means that he will not give them

the food stuff and forbid them to close him.

Then, the writer shows prophet Yusuf’s expression to other characters. It

includes expressive illocutionary acts.

4.1.1.4.Expressive of Illocutionary Act

Expressive is those kinds of speech act that the speaker expresses their
feeling to the hearer. It expresses various psychological states such as:
apologizing, deploring, blaming, congratulating, praising, thanking, welcoming

and mocking.
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Prophet Yusuf uses expressive of illocutionary act in the verses to express
his feeling to other characters. The example is a dialogue between prophet Yusuf

and the prisoners in verse 100.

Data 26

» 100. And he raised his parents upon the throne and they fell down in
prostration before him, and he said: O my father! This is the significance
of my vision of old. My lord has indeed made it to be true and He was
indeed kind to me when He brought me forth from the prison and brought
you from the desert after the Shaitan had sown dissensions between me
and my brothers, surely my Lord is benignant to whom He pleases,
surely He is the knowing, the Wise.

Based on Tafsir Al-Jalalain, the meaning of this utterance is prophet
Yusuf praises Allah after describing what happen to him in the past. He says that

Allah is benignant, knowing, and wise. ( Ar-Rifai, 1999:881 )

From this utterance, prophet Yusuf expresses what he feels about Allah’s
highness. His utterance is Expressive Hlocutionary act. Expressive describes the
expression of psychological attitude or state in the speaker. Prophet Yusuf
expresses his psychological attitude to praise Allah. The word “ my Lord is
Benignant, Knowing, and Wise” explains that his utterance is expressive which

included praising.

The last, in the Yusuf verse prophet Yusuf uses declarative of illocutionary

acts. He uses it in the important event.
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4.1.1.5.Declarative of Illocutionary Acts

Declarative is those kinds of speech act used by speaker to give an
alteration in a condition. The speaker changes the external status or condition of
an object or situation solely by making the utterance. They include
excommunicating, declaring war, firing, blessing, baptizing, arresting, appointing,
and marrying. In the declarative of illocutionary acts, prophet Yusuf uses it to
appoint, fire, and declare. The first example is a dialogue between prophet Yusuf

and the prisoners in verse 55.
Data 15
> B55. Place me ( in authority ) over the treasures of the land, surely I am a
good keeper, knowing well.
Based on Tafsir Ibnu Katsir, the meaning of this utterance is prophet
Yusuf declares to the King that he is a good in keeping and has a good

knowledge. He declares it in order to be placed as the treasures by the King. ( Ar-

Rifai, 1999:864 )

Based on the utterance above, it contains Declarative Illocutionary act,
because prophet Yusuf declares that he is a good in keeping and has a good
knowledge. Prophet Yusuf’s utterance is declarative which included declaring
because he declares himself in order to be placed as treasures in Mesir by the
King. The last example is a dialogue between prophet Yusuf and his step brothers

in verse 92.
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Data 25
» 92. He said: ( there shall be ) no reproof against you this day; Allah
may forgive you, and He is the most Merciful of the merciful.
Based on Tafsir Al-Jalalain, the meaning of this verse is prophet Yusuf
says to his step brothers that there is no abuse for them this day. Allah will forgive

them because he is the Merciful. ( Ar-Rifai, 1999:879 )

Prophet Yusuf decides his step brothers that they are free from abuse this
day. His utterance “ there shall be no reproof against you this day “, it brings
about some alteration in the his step brothers’ status or condition. Here, prophet
Yusuf uses Declarative Illocutionary act. His utterance is declarative which
included in appointing because prophet Yusuf changes his step brothers’ status.

He appoints his step brothers that there is no abuse for them this day.

In the explanation above show that there are five types of illocutionary
acts used by prophet Yusuf’s utterance. They are representative, directive,
commissive, expressive, and declarative. Next, the writer will analyze his

utterance into direct and indirect illocutionary act.

4.1.2. Direct and Indirect lllocutionary act used by prophet Yusuf in Yusuf

verse of holy Qur’an

In this part, the writer analyzes data of utterances according to the Yule’s

theory of direct and indirect illocutionary acts. Here, it analyzes about it.
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4.1.2.1 Direct Illocutionary Act

According to Yule (1 1996:54 ) direct speech act is the utterance which has
a direct relationship between a structure and function. The speaker will perform
their function in a direct ways. This is an example dialogue uses direct of

illocutionary act in verse 4.
Data 1
» 4. When Yusuf said to his father : O my father! Surely | saw eleven

stars and the sun and the moon. | saw them making obeisance to me.

He said : O my son! Do not relate your vision to your brothers,lest they
devise a plan against you; surely the Shaitan is an open enemy to man.

Prophet Yusuf gives information about his dream to his father, he says
“surely 1 saw eleven stars and the sun and the moon. | saw them making
obeisance to me.” His utterance includes declarative sentence. There is a direct
relationship between a structure and a function. The structure is declarative
sentence and the function is informing to hearer. The dialogue shows that it is
direct illocutionary, which included in informing. Prophet Yusuf’s purpose is
giving information to his father and says ““ Surely, I saw eleven stars....”. The next

example prophet Yusuf uses it when he talks with the prisoners in verse 37.

Data 5

» 37. And two youths entered the prison with him. One of them said: | saw
myself pressing wine. And the other said: | saw myself carrying bread on
my head, of which birds ate. Inform us of its interpretation, surely we see
you to be of the doers of good.
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He said : There shall not come to you the food with which you are fed, but
I will inform you both of its interpretation before it comes to you, this is of
what my Lord has taught me, surely I have forsaken the religion of a
people who do not believe in Allah, and they are deniers of the hereafter.
Prophet Yusuf asserts to his father, he says “this is of what my Lord has
taught me.” His utterance includes declarative sentence. There is a direct
relationship between a structure and a function. The structure is declarative
sentence and the function is asserting to hearer. The dialogue shows that it is
direct illocutionary, which includes in asserting. Prophet Yusuf’s purpose is

asserting to the prisoners and says “ this is ”. Then prophet Yusuf still uses direct

of illocutionary act when talks with the prisoners in verse 39.

Data 7

» 39. my two mates of the prison! Are sundry lords better or Allah the
One, the Supreme?

Prophet Yusuf asks to the prisoners, he ask “ Are sundry lords better or
Allah the One, the Supreme?”, it includes interrogative sentence. This utterance
shows that it is direct Illocutionary because there is a direct relationship between a
structure and a function. The structure is interrogative sentence and the function is
asking to hearer. This utterance is direct illocutionary which includes in asking.
The utterance “ Are Sundry”, is clear to ask. Prophet Yusuf’s intention is asking
to the prisoners about the best Lord. In addition, prophet Yusuf also uses it when

he talks with his step brothers in verse 89.

Data 23

» 90. Do you know how you treated Yusuf and his brother when you
were ignorant?
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Prophet Yusuf’s step brother comes to meet prophet Yusuf. He still does
not know that the King is prophet Yusuf. Then, prophet Yusuf tells him about
himself by asking “Do you know how you treated Yusuf and his brother when you

were ignorant?”. It is an interrogative sentence.

This utterance shows that it is direct Illocutionary because there is a direct
relationship between a structure and a function. The structure is interrogative
sentence and the function is asking to the hearer. The direct illocutionary includes
in asking. The utterance “ Do You “, is clear to ask. Prophet Yusuf*s purpose is
asking to his step brother about his step brothers’ memory. The last example,

prophet Yusuf also uses direct illocutionary act when talk with his step brothers.
Data 25
> 93. Take this my shirt and cast it on my father’s face, he will ( again )
be able to see, and cone to me with all your families.
Prophet Yusuf wants to his step brother take his shirt and put it on his

father’s face. His utterance “take this my shirt and cast it on my father’s face”

shows that prophet Yusuf’s utterance is imperative sentence.

Here, prophet Yusuf’s purpose is ordering to his step brothers and he says
“take it and cast it”. He orders his step brothers to bring his shirt and put it on his
father’s face. The utterance above shows that there is a direct relationship between
a structure and a function because the structure is imperative sentence and the

function is ordering to hearer.
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4.1.2.2.Indirect Illlocutionary Act

According to Yule ( 1996:54 ) indirect speech act is the utterance which
has a indirect relationship between a structure and function. The speaker will
perform their function in indirect ways. This is an example utterance uses direct of

illocutionary act in verse 59.

Data 16

» 59. And when he furnished them with their provision, he said: Bring to me

a brother of yours from your father; do you not see that I give full

measure and that | am the best of hosts?

This utterance happens when prophet Yusuf prepares his step brothers’
food stuff. He asks to his step brothers “do you not see that | give full measure
and that |1 am the best of hosts?”, it is an interrogative sentence. Prophet Yusuf’s
utterance shows indirect Ilocutionary. It is included in asserting. The structure
of his utterance is interrogative, meanwhile the function is asserting to hearer. So,
there is an indirect relationship in his utterance. The structure “ Do you see that |
means he asks to his step brother, but in this context he assert to his step brother.

The function shows that prophet Yusuf asserts to his step brother that he is the

best host. Next, prophet Yusuf also uses indirect Illocutionary in verse 79.

Data 21

» T79. He said: Allah protects us that we should seize other than him
whom we found our property, for then most surely we would be unjust.
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Prophet Yusuf says to his step brother that he seeks refuge to Allah. He
will not take anyone from them. He says “ Allah protect us that we should seize
other than him with whom we found our property ©, it is an declarative sentence.
Prophet Yusuf’s utterance shows indirect Illocutionary. It is included in
begging. The structure of his utterance is declarative, meanwhile the function is
begging to hearer. So, there is an indirect relationship in his utterance. The
structure ““ Allah protect us“ means he give information to his step brother that he
will seeks refuge to Allah, but in this context he begs refuge to Allah. The

function shows that prophet Yusuf begs refuge to Allah.

In the explanation above, it shows that prophet Yusuf is much to use direct
Illocutionary act that indirect Illocutionary act to apply his utterance. Next, there

are context of illocutionary acts used by prophet Yusuf to other characters.

4.1.3. Context of Situation that Underlying Illocutionary Acts Used by

prophet Yusuf in the Yusuf Verse of holy Qur’an

Context is important part to interpret a sentence. Every sentence has an
intended meaning of the utterance. To know the intended meaning of the

utterance, we needs context.

The writer analyzes the data of utterance based on Hymes’ theory of
context. She uses four features in interpreting the utterance according to Hymes’

theory of contexts: the participants, the setting, the ends, and the genre.
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4.1.3.1. Contexts of Situation between prophet Yusuf’s Utterances and Other

Characters

There are some contexts of situation that underlying illocutionary act used
by prophet Yusuf. He uses the setting, participants, ends, and topic to other

characters.

Setting refers to the time and place when they do a dialogue. Then,
participant refers to the persons who speak to whom. These are about the speaker
and hearer, sender and receiver, or addresser and addressee. Next, end refers to
goals, purpose, and result of speech. But the writer analyzes based on the purpose.
The last, genre refers to textual categories in the utterance or the topic of

conversations. For example prayer, lectures, teachers, poems, family, etc.

The writer takes context of situation that underlying prophet Yusuf’s
illocutionary act to other characters in the Yusuf verse. They are prophet Yakub as
a his father, Zulaikha as a the wife’s of Al Aziz, The Prisoners, The King of

Mesir, and His step brothers.

First, the writer shows the context of situation that underlying
illocutionary act used by prophet Yusuf utterance to prophet Yakub. Prophet
Yakub is prophet Yusuf’s father. In these dialogues, the participant and genre are

same but the setting and end are different.
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Data 1

» Yusuf : Oh my father! Surely | saw eleven stars and the sun
and the moon, | saw them making obeisance to me.

Yakub : O my son, do not relate your vision to your brothers or
they will contrive against you a plan. Indeed Satan, to man, is a manifest
enemy.
Data 26
» Yusuf : O my father! This is the significance of my vision of

old; my Lord has indeed made it to be true; and He was indeed kind

to me when He brought me forth from the prison and brought you

from the desert after the Shaitan had sown dissensions between me

and my brothers, surely my Lord is benignant to whom He pleases;

surely He is the Knowing, the Wise.

These dialogues are very clear that the participants are prophet Yusuf and
his father, prophet Yakub. Both of these dialogue above, it shows the genre of
these dialogues are prophet Yusuf’s dream. But they have different setting and

end.

Based on Tafsir Ibnu Katsir, in the first dialogue, the setting is not
mentioned. But the end of this dialogue is to inform what happens with himself to
his father. He informs to his father that he has dreamed to see eleven stars, the sun
and the moon. He sees them making obeisance to him. He talks about it with his

father and wants to know the reaction of his father about his dream.

In the second dialogue, it shows that the setting in the palace of Mesir. It is
not mentioned the time when the dialogue happens in this verse. While, the end of

this dialogue is describe the event that happen in the past. He tells to his father
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that God makes his dream come true. He had made Yusuf go out from the prison
and brings his father from the desert after the Shaitan had sown dissensions
between him and his brothers. He talks about it to his father and want to his father

know about the events when he had separated from his father since thirty years.

The next, there are contexts of situation that underlying prophet Yusuf’s
illocutionary act between prophet Yusuf’s utterances and Zulaikha. Zulaikha is
the wife of Al-Aziz. She had kept Yusuf when he was child. After he grows up
become adult. Allah gives him knowledge about life. He is also given ability to
make the people interested with him. He is also given a glory. So, he becomes the
noble man. In this context, Zulaikha begins to love with prophet Yusuf and she

tries to persuade Yusuf. This dialogue happens in verse 23.

Data 2

» And she ( Zulaikha ) in whose house he was sought to make himself yield

(to her), and she made fast the doors and said: Come forward. He ( Yusuf

) said : I seek Allah’s refuge, surely my Lord made good my abode:

Surely the unjust do not proper.

The participant in the dialogue is prophet Yusuf and Zulaikha. The
dialogue happens in the Zulaikha’s house. The time is not mentioned in this verse.
The genre of the dialogue is Zulaikha’s desire. While, the end of this dialogue is
prophet Yusuf refuses desirability of Zulaikha. He says “ I seek Allah’s refuge,
surely my Lord made good my abode; Surely the unjust do not prosper”. He

refuses by requesting a refuge to Allah. He talks it to Zulaikha and want to

Zulaikha stop her attitude to him. He also asserts and informs to Zulaikha that her
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husband had kept him goodly. So, he will not betray him. The people who
fornicate, they will not be lucky in their life. He talks about it to Zulaikha and

want to her stop her attitude to prophet Yusuf.

Next, there are context of situation that underlying prophet Yusuf’s
illocutionary acts between prophet Yusuf’s utterances and the prisoners. The
prisoners are the maid and bread maker of the King. Both of them love prophet
Yusuf very much because they see the good sign in him. In the prison, prophet
Yusuf is well known as generous, trust, honest, handsome, and religious people.
He also can interpret dream. One day the prisoners had dreamed. He tells to

Yusuf. This is dialogues between prophet Yusuf and the prisoners.

Data 5

» And two youths entered the prison with him. One of them said : | saw
myself pressing wine. And other said: | saw myself carrying bread on my
head, of which birds ate. Inform us of its interpretation; surely we see you
to be of the doers of good.

He said : There shall not come to you the food with which you are fed,
but I will inform you both of its interpretation before it comes to you:
this is of what my Lord has taught me; surely | have forsaken the
religion of a people who do not believe in Allah, and they are deniers
of the hereafter.

Data 6

» And | follow the religion of my fathers, Ibrahim and Ishag and
Yaqoub; it beseems us not that we should associate aught with Allah;
this is by Allah’s grace upon us and on mankind, but most people do
not give thanks.
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Data 7

» O my two mates of the prison! Are sundry lords better or Allah the
One, the Supreme ?

Data 8

» You do not serve besides Him but names which you have named, you
and your fathers; Allah has not sent down any authority for them;
judgment is only Allah’s; He has commended that you shall not serve
aught but Him; this is the right religion but most people do not know.

Data 9

» O my two mates of the prison! As for one of you, he shall give his lord
to drink wine; and as for the other, he shall be crucified, so that the
birds shall eat from his head, the matter is decreed concerning which
you inquired.

Data 10

» And he said to him whom he knew would be delivered of the two :
Remember me with your lord; but the Shaitan caused him to forget
mentioning (it) to his lord, so he remained in the prison a few years.

Data 11

» Yusuf! O truthful one! Explain us seven fat kine which seven lean ones
devoured, and seven green ears and ( seven ) others dry, that I may go
back to the people so that they may know
He said : You shall sow for seven years continuously, then what you
reap leave it in its ear except a little of which you eat

Data 12
» Then there shall come after that seven years of hardship which shall

eat away all that you have beforehand laid up in store for them, except
a little of what you shall have preserved.
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Data 13
» Then there will come after that a year in which people shall have rain
and in which they shall press ( grapes ).
Data 14
» And the king said: Bring him to me. So when the messenger came to him,
he said: Go back to your lord and ask him, what is the case of the
women who cut their hands; surely my Lord knows their guile
The participant of this dialogue is prophet Yusuf and the prisoners. It
happens in the prison. But it does not mention the time. The genre of this dialogue

is talks about the prisoners’ dream, the King’s dream and his desire to meet

prophet Yusuf. But, there are different end in this dialogue.

The end of data 5 - 8, prophet Yusuf does Da’wah to the prisoners.
Prophet Yusuf wants to the prisoners come back to worship Allah, because Allah
is the One and He is the judgment of this world. The end of data 9, prophet Yusuf
explains their dream that one of them will come back to work as the maid of the
King, but one of them will be crucified and the birds will eat his head. He talks

about it and want to the prisoners know the meaning of their dream.

While the end of data 10, prophet Yusuf requests them to tell him to their
King by saying “ Remember me with your Lord !” . He talks about it and want to
the prisoner do his requesting. The end of data 11 until 13, one of the prisoners

asks to prophet Yusuf to explain the King’s dream. Then, prophet Yusuf explains
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to them about the King’s dream. He talks about it and want to inform one of the
prisoners about his question about the King’s dream. The last end in data 14, one
of the prisoners asks to prophet Yusuf to meet the King. But prophet Yusuf rejects
his invitation by saying “ go back to your lord and ask him, what is the case of the
women who cut their hands, surely my Lord knows their guile”. He talks about it
with one of the prisoners and wants to him return to his King and asks to the wife
of Al-Aziz in order to the King knows about the chastity of Yusuf, the excellence

of Yusuf, and the kindliness of Yusuf toward the people in Mesir.

In addition, there are context of situation that underlying prophet Yusuf’s
illocutionary act between prophet Yusuf and the King of Mesir. This dialogue

happens in verse 55.

Data 15

» And the King said : Bring him to me, | will choose him for myself. So
when he had spoken with him, he said: Surely you are in our presence
today an honorable, a faithful one.

He said : Place me ( in authority ) over the treasures of the land,
surely I am a good keeper, knowing well.

From the dialogue above, it shows that the participants are the King and
prophet Yusuf. This dialogue happens in the palace of Mesir. The genre of this
dialogue is Yusuf’s position in the palace of Mesir. Prophet Yusuf gets a high
position as a minister to be changed Al-Aziz in the palace. But prophet Yusuf
rejects the King’s offering by saying “ Place me ( in authority ) over the treasures

of the land, surely I am a good keeper, knowing well.” He requests to the King to



68

be become a treasurer because he thinks that he has ability in counting. So, the
end of this dialogue is Yusuf want to become a treasurer in the palace. He talks

about it to the King and request the King about his position in the palace.

The last context of situation that underlying prophet Yusuf’s illocutionary
act is dialogue between prophet Yusuf’s utterance and his step brothers. This
dialogue begins when his step brothers come to the palace because they need
some food stuffs. Prophet Yusuf recognizes them, but they do not recognize
prophet Yusuf because he stands with his highness, his power, and his leadership.
In Tafsir Ibnu Katsir is mentioned that prophet Yusuf and his step brothers do
conversation. But, it is not mentioned in this Surah. So, in this Surah shows that
prophet Yusuf prepares goods for his step brothers directly. This is the dialogue

about it.

Data 16

» And when he furnished them with their provision, he said: Bring to me a
brother of yours from your father; do you not see that | give full
measure and that | am the best of host?

Data 17
» But if you do not bring him to me, you shall have no measure ( of corn

) from me, nor shall you come near me.

They said : We will strive to make his father yield in respect of him, and
we are sure to do (it).

The participants are prophet Yusuf and his step brothers. It happens in the

palace. The genre of this dialogue is prophet Yusuf’s give warning about his step
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brother’s utterance. Meanwhile, there are different end in each of utterance. The
first end in utterance of data 16, prophet Yusuf wants to his step brothers bring
their half brother to them. He wants to know the truth of their story. The end in
utterance of data 17, prophet Yusuf threatens his step brothers by saying “But if
you do not bring him to me, you shall have no measure ( of corn ) from me, nor
shall you come near me”. He talks about it to his step brothers in order to them

really come back again.

Next, the context of situation that underlying prophet Yusus’s
illocutionary act still occurs in dialogue between prophet Yusuf and his step
brother. But, there is different end and genre in this dialogue. This is the dialogue

about it.

Data 22

» He said: Do you know how you treated Yusuf and his brother when
you were ignorant?

Data 23
» They said : are you indeed Yusuf? He said: I am Yusuf and this is my
brother. Allah has indeed been gracious to us; surely he who guards (

against evil ) and is patient ( is rewarded ) for surely Allah does not
waste the reward of those who do good.

Data 24

» He said : ( there shall be ) no reproof against you this day; Allah may
forgive you, and He is the most Merciful of the merciful.
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Data 25
» Take this my shirt and cast it on my father’s face, he will ( again ) be
able to see, and come to me with all your families.

Based on the dialogue above, it is clear that Yusuf still talks to his step
brothers. It still happens in the palace after his step brother’s going home to bring
their half brother. The genre of this dialogue is prophet Yusuf’s step brothers’
mistakes. There are different between the ends of each utterance. The first end
occurs in the utterance of data 22. This utterance begins when prophet Yusuf
hears his step brother’s story about their condition with their family since the
dryness happen to them and prophet Yusuf feels pity to them. Then, prophet
Yusuf introduces himself to his step brothers by saying “He said: Do you know
how you treated Yusuf and his brother when you were ignorant?”. He talks about

it to his family and want to them remember and know that he is Yusuf.

After that Yusuf continues his utterance in data 23. Prophet Yusuf asserts
to them by answering their question “are you indeed Yusuf?” then “he said: | am
Yusuf and this is my brother. Allah has indeed been gracious to us; surely he who
guards ( against evil ) and is patient ( is rewarded ) for surely Allah does not
waste the reward of those who do good. ” He talks about it to his step brothers and
wants to them believe with his utterance and finally they admit their mistake to

Yusuf.

Then, prophet Yusuf continues this utterance again in data 24. He forgives

them by saying “( there shall be ) no reproof against you this day; Allah may
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forgive you, and He is the most Merciful of the merciful ”. He talks about it to his

step brothers and wants to his step brothers know that he had forgiven them.

Then, the last utterance in data 25, prophet Yusuf asks them to take his
shirt and puts it in his father’s face in order to his father remember about him. He
says “ Take this my shirt and cast it on my father’s face, he will ( again ) be able
to see, and come to me with all your families”. He talks about it to his step

brothers and wants to them follow his requesting.

From the explanations above, it shows there are five types of illocutionary
acts used by prophet Yusuf. It is clear that illocutionary acts are very important in
a dialogue. It is not only happened in movie, novel, and etc, but it is also
happened in holy Qur’an. Illocutionary act is the theory which explains that say
something to do something. So, people can express their ideas or feeling to others
with they speak something, but they must keep their utterances.

4.2.  Discussion

The study describes how the communications apply in surah Yusuf of
Holy Qur’an by using illocutionary act theory. The writer used ““ a taxonomy of
illocutionary act” by Searle ( 1976:353 ) in classifying data. It is divided into five
types, they are: representative, directive, commisive, expressive, and declarative.
Illocutionary act is the act performed in saying something ( Coulthard, 1987:18 ).
It means that when we say an utterance for informing something.

The types of Illocutionary acts can be expressed through oral and written.

Illocutionary acts can also be expressed through the utterance in Holy Qur’an.
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Besides, the writer also presents context of situation to know the meaning of
utterance that contains illocutionary act. This study is very important to find the
interpretation of meaning in the surah Yusuf of Holy Qur’an.

The writer takes the data from Prophet Yusuf’s utterances. The data of this
study is analyzed by qualitatively in getting types of Prophet Yusuf’s illocutionary
acts, knowing how the way Prophet Yusuf used his illocutionary acts, and finding
the context of situation in his illocutionary acts.

Based on the finding, there are twenty eight of Prophet Yusuf utterances.
All of his utterances includes in five illocutionary acts namely representative,
directive, commissive, expressive, and declarative. Prophet Yusuf also uses his
illocutionary act by direct speech act because there are direct relationship between
structure and function. Besides, the context of situation of participants, setting,
end, and genre become an importance part of illocutionary act.

There are some studies have different types of illocutionary act (
Alhassan, 2012; Wahyuningsih, 2013; Jauharin, 2014; Purmiyanti 2014 ) in the
Qur’an side. Types of illocutionary act in each study have different purposes in
supporting the Qur’an users’ expectations such as in Wahyuningsih, 2013. This
study explains the types of illocutionary act uses in the oath utterance of surah
Asy-Syams and how illocutionary act applies in the oath utterance of surah Asy-
Syams. In this study, the writer focuses only in the oath utterance of surah Asy-
Syams. She found five types of illocutionary act in these oath utterances. It is

mostly use assertive and commissive of illocutionary act. These utterances also
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use direct illocutionary act to inform the reader. Differently, this study does not
explain the context of situation.

The developing of illocutionary act will be the gap for further researchers
to conduct about the study of speech act in the Qur’an sides that contains of some
conversation form such as in surah Yusuf. Surah Yusuf is one of the surah in
Qur’an that told about the life of Prophet Yusuf and his brother and it is
constructed in the dialogue conversation form. The further researchers can also
explain the topic and purpose of each utterance based on context of situation. It
will give the new nuance by using the research approach about ethnography of
communication. The study in this area will make the other researchers find the

new kinds of speech act which never been discussed by the previous studies.



