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ABSTRACTION

Muji Basukt. Muhammad Syahrur’s View about the llliterate of Prophet Muhammad
Based on Quran (Critic Study of Thematic Tafsir about the Interpretation of “Ummi”
verses in Quran). Student of Special Program of Tafsir Hadis, Ushuluddin Faculty,
Sunan Ampel State Islamic Institute. Advisors. Drs. H. Muhammad Syarief, MH.

Key Words; Muhammad Syahrur, View, Illiterate, Thematic tafsir (interpretation),
ummi, Quran.

We have known that many Muslims consider his beloved prophet
Muhammad SAW was illiterate. It was based on many evidences, Quran
evidences, prophetic hadith evidences, and history evidences. However this
claim is still far from right, because it has been known that Prophet
Muhammad had great intelligences. Before being a prophet or apostolate,
Muhammad was known with many epithets among his people, such as al-
amien. He was also wise man who could give solution when many tribes at
Mecca want to fight just to appoint of who has the right to put "hajar aswad’.

Muhammad Syahrur, a modern Islamic scholar, denied that claim and
tried to reveal the real meaning of ummi in Quran. Fortunately, Muhammad
Syahrur did not writing about this topic only in his masterwork “ai-Kitab wa al-
Quran; Qira’ah Mu’ashirah”. However this topic is still an interesting topic to
be discussed.

This paper tried to reveal any possibilities meaning about ummiyatu of
Prophet Muhammad. By using thematic tafsir concepts, and rational-historical
arguments, the writer tries to reveal the true meaning of “ummi” in Quran. So,
it will be found a conclusion that Prophet Muhammad, substantively, was not
iltiterate. In this paper Muhammad Syahrur’s views about ummi, is analyzed
with many other scholars’ interpretations and views about “ummi” in Quran,
Muslims scholars until Orientals.
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CHAPTER I

INTRODUCTION

1.1.  Background of the Study

When someone gets the order to “read!” automatically we will
think about what should be read? What the purpose of read, and how to
read 1t? Maybe that was felt by Prophet Muhammad SAW when he got
first revelation from god by Gabriel (Jis2). Prophet Muhammad SAW
was confused about what he should read, what for, and how to read? So,
the only answer which could be given by Prophet SAW is “I can’t read ( &
s W) It was a clever answer. With his answer, it was shown that
prophet Muhammad SAW has virtuous personality. That answer was also
expectancy to who order for reading to give guidance.'

Prophet Muhammad’s answer to Gabriel at the first revelation has
caused many interpretations. Is that right if Muhammad SAW was ummi?
Who has no ability to read and to write? Is “the illiterate” of Muhammad
SAW truth or just myth? However many Muslims believe blindly that
Prophet Muhammad was an illiterate (ummi). His wmmi is one of proofs
that Quran is authentic. It is not written by Muhammad, but it is pure from
Allah SWT (g« & a38). The discussion about the concept of ummi in

Quran, actually, is not new in the Islamic studies domain. This concept

! See Syekh al-Maqdisi. Nabi Muhammad Buta Huruf atau Genius. (Introduction of Prof. Dr. H.
Nashiruddin Umar, MA.) Page ix — xiv.



has become one of intellectual discourse since the past, the era of salaf
Islamic scholars. However, the discussion about wmmi is still an
interesting topic to be talked about. The difference of some Islamic
scholars’ interpretation/exegesis (/afsir) about the concept of wummi has
become a controversial in the rafsir world. So, it is not surprised if the
study about word zmmi in Quran is not done by Islamic scholars only, but
also being studied by Orientals (Western) scholars, who always try to ruin
and overthrow Islam.”

Many interpreters who interpret word “ummi” with illiteracy, but
several other interpreters argue that the unlearned not mean illiterate, but
is defined as someone who did not get a/-kitab, and people who are not
competent to write. Historically, the Arab communities in the early days
of Islam were the people who are familiar with reading and writing. So, if
the word “wmmi” is defined as illiterate, this is contrary to historical
reality.

Muhammad Syahrur, a modern Islamic scholar, has different
opimion about word “ummi” in Quran. In his famous book, “Al-Kitab wa
Al-Qur'an Qira’ah Miu'ashirah”, Muhammad Syahrur said that Prophet
Muhammad SAW (peace be upon him) was wmmi, but he could read and
write, he knew about reading and writing." With his methodology of
thinking (assumption) he interpreted word “wnmi” from different side.

This is very interesting topic to be examined, why Muhammad Syahrur

? See Syekh al-Magdisi. Nabi Muhammad Buta Hurnf atau Genius. The introduction of Prof. Dr.
H. Nashiruddin Umar, MA. in this book. Page ix - xiv.
? See Muhammad Syahrur. Al-Kitab wa Al-Qur’an; Qira'ah Mu ashirah. Page 139.
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thought like that, and what the proofs of his opinion? Moreover, from this
assumption, how did Muhammad Syahrur view or interpreted Quran
verses?

Word wmmi 1s not always mean “who can’t read and write”
(illiterate). Epistemology, word wmmi has many means. That can be seen
when Allah express word wmmi in His verses, it is not directed to
Muhammad SAW only, but to the Arabic society and Jews. However
Islamic scholars (majority) interpret word ummi with “who can’t read and
write” (illiterate). So, wmmi prophet is illiterate Prophet. Of course, that
interpretation/exegesis (fafsir) which was considered famous is very
interesting to be studied again. Is that tafsir supported by historical
proofs? How does Quran it self explain about the word?

The bibliography observation is shown that there are two opinions
which can answer questions above. First opinion, which was told by al-
Farmawy as the famous opinion, said that ummi (who can’t read and
write, illiterate) was covered all context which is related with Prophet
SAW, Arabic society, and Jews. Second opinion, like was said by
Nasiruddin al-Ajad, as the counter of the first opinjon.4 However, most
Islamic scholars interpret word wummi with who is not good in reading and
writing.

Once more, each opinions and interpretations about word “wmmi”

in Quran verses must be supported by historical and rational proofs. We

* See Fitriliza. Konsep Ummi dalam Al-Qur 'an. http::fai.uhamke.ac.id:post, php?idpost=11. Date
24-07-2007



should not believe and give assumption that Prophet Muhammad was
illiterate just because we want to show that his apostolate was true, and
the revelation which had been given to him was true from Allah, not rt;ade
by Muhammad him self. Sheikh al-Maqdisi said, if we assume that the
prophet Muhammad could read and write, whether it will reduce its
position in the line of the other Prophets? Will that assumption also
reduce the truth and the validity of his prophetic message?’

About word “wummi”, in Quran there are 6 (six) verses which
contain its word. Two of those are in singular form; both are in Q.S. a/-
‘Araf verse 157 and 158. While four of those are in plural form; those are
in Q.S. al-Bagarah verse 78, Q.S. Ali Imran verse 20 and 75, and Q.S. a/-
Jumu'ak verse 2.° So this paper will try to reveal the truth mean of ummi,

which is related with Prophet Muhammad SAW.

1.2.  Statement of the Problems
Based on the background above the problems that are going to be
studied through this study can be stated as follow:
1. How did Muhammad Syahrur think about the illiterate of Prophet
Muhammad SAW, and how he interprets verses of ummi in Quran?
2. How did other Muslim scholars interpret verses about ummi, and their

views about the illiterate of Prophet SAW?

5 See Syekh al-Maqdisi. Nabi Muhammad Buta Huruf atau Genius? Page 4
¢ See Firriliza. Konsep Ummi dalam Al-Qur ‘an. htip:: fai.uhamka.ac.id post.php ?idpost= 1 1. Date
24-07-2007. See also Syekh al-Magqdisi. Nabi Muhammad Buta Huruf atau Genius? Page 103-107
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1.3.

~

3. What the real meaning of ummi? And what the proofs of scholars
who believe that Muhammad SAW was illiterate, and the proofs of

scholars who believe that Muhammad SAW was not illiterate?

Limitation of the Problem

In this thesis will be written about verses of Ummi, its means,
scholars’ interpretations, and the controversial which has been going on
around Moslems scholars since long time ago. In this paper will also be
written about some historical data about the illiterate of Prophet
Muhammad SAW, is it truth that Muhammad is illiterate or not. Those
historical data will be taken many from prophetic hadits and some gaw! al-
shahabah. Like has been written in the background of the study that in the
Quran there are 6 (six) verses about this topic; Suroh al-*Araf 157 and 158,
Suroh al-Baqarah 78, suroh Ali ‘Imran 20 and 75, and Suroh al-Jum’ah 2.

Talking about Syahrur’s views about “unwni” and the illiterate of
Prophet Muhammad SAW, it was found in his book “Al-Kitab wal
(Juran”. So this book will be used as the main resources for this paper. For
comparison of Muhammad Syahrur’s views it will be used some Islamic
scholars” views about wmmiyaru Prophet Muhammad SAW, and their

interpretations about unmmi verses in Quran.



1.4.

Purposes of the Study

This study is purposed:

1.4.1. To know how Muhammad Syahrur’s thought about the illiterate of
Prophet Muhammad SAW based on his approaching to the verse of
“ummi”.

1.4.2. To know about the means of “w<3 in Quran based on general
Islamic scholars’ interpretations about its verses.

1.4.3. To know the real meaning of ummi, especially this is related with

Prophet Muhammad SAW, also to know and to compare—
possible—history resources which were used to support their views

or interpretations about the illiterate of Prophet Muhammad.

Objective and Significances of the Study

The study has three significances as follows:

1.5.1

1.5.2.

1.5.3.

For the writer, he hopes to enrich her knowledge about tafsir of
Quran, especially in thematic tafsir area.

For the students of Ushuluddin faculty of IAIN Sunan Ampel
Surabaya, the study can enlarge the available references. Besides,
there are no students of JAIN Sunan Ampel that write about this
topic yet.

For general Muslims, it is expected that the result of the study can

give more information and reference to the intellectual Muslims



about this topic, and has more understanding about the

controversy.

1.6.  Research Methodology

In the writing process of this paper it will be used library research
approaching. This kind of research is the best option according to the
situation and condition which is faced by the writer. This research will
also be elaborated with historical approaching to strengthen data. This is
purposed to develop the understanding of its topic. Of course diachronic
aspect, social changes, and procession sides must be looked carefully.

It’s no doubt that this study is a kind of thematic fafsir ( il
(= 9@l Thematic fafsir is a fafsir method which is done by collecting
verses of Quran that has similar meaning, has same topic and then to be
arranged on chronology and asbaab al-nuzuul.” There are two forms of
this interpretation method: first, the interpretation which discusses of
suroh of Quran as a whole, introduces, and explains the general purposes
and specifically by connecting on verse with another verses, or between
one subject of the problem with the subject of the problem. With this
interpretation method, a chapter (suroh) will appear in the form of a
whole, regular, really careful, thorough, and perfect.® 4/-Syathibi in his

book al-Marwafugat, as quoted by al-Farmawy, stated that although a

7 See Dr. Abd. Hay al-Farmaw y. Metode Tafsir Mawdhu'I; Suatu Pengantar. Page 36
¥ See Quraish Shihab, et al Sejarah Ulum al-Qur'an. Page 186 - 191



suroh contains a lot of problems, points to intent or attempts to complete
it, although containing some meaning.’

According to Quraish Shihab, usually contain of chapter (suroh)
was suggested by the name of its chapter, as long as the name comes from
the Prophet. For example, Suroh of al-Kahfi (literally, means cave), is a
chapter which presents the contents of the message in most of its verses. '’

Second, an interpretation by collecting and compiling Quran verses
that have the same direction, then give an explanation and concluded
under specific theme discussions. Through such studies, mufussir tried to
set the view of Quran which refers to the special theme of various themes
related to nature and life. The effort to connect one verse to another verse
finally would eventually lead mufassir to the general conclusion about a
particular issue in the eyes of Quran. In fact, through this method mufassir
can ask questions that occurred to him and make it as the themes to be
discussed, with the aim of finding Quran’s view about the theme.

This kind of thematic interprepretation above was discovered in
recent years, introduced by Sayyid Ahmad al-Kumi, chairman of Tafsir
Department Al-Azhar University Egypt, along with some colleagues and
students. Some examples of thematic interpretation with this method
include; al-Mar’ah fi al-Qur'an al-Karim and al-Insan fi al-Qur'an al-
Karim, both were authored by Abbas Mahmud al-Aqqad, al-Riba fi al-

Qur'un al-Karim, was authored by a/-A'la al-Mawdudi, al-Washaya al-

? See Al-Farmawy, Metode T afsir mawdhu 'iy; Suatu Pengantar. Page 34
' See Quraish Shihab, Wawasan al-Qur’an; Tafsir Mawdhu'is atas Persoalan Ummat. Page Xii-
xiti. See also Al-Farmawy, Metode Tafsir mawdhu 'iy; Suatu Pengantar. Page 34



‘Asyr, was authored by Sheikh Mahmud Syalthuth, the main themes of the

Quran by Fazlur Rahman, and The Quran insight; thematic Interpretation

of Several People Issues (Hawasan al-Qur’an; Tafsir Mawdhu'ty atas

Berbagai Persoalan Umat), was authored by Quraish Shihab. '

In thematic tafsir there are few steps which must be done by an

interpreter (mufasir), Al-Farmawy said: 12

a.

Choosing and appointing problem in Quran which will be studied
thematically.

Tracking and gathering verses which is related with appointing
problem, Makkiyah and Madaniyah.

Arranging verses according to chronology of the time when it was
inspired, which is accompanied with the knowledge about ther
background of its verse (asbab al-nuzul).

Knowing the relations (munasabah) of verses in each chapter
(suroh).

Arranging the topic in a framework (outline) which is fit,
systematic, complete, and intact.

Completing the study with prophetic hadits, if it is necessary, so
the stucy will become more complete and clearer.

Studying the verse carefully, thematically, and comprehensive by
collecting verses which is same in meaning, compromising

between general and particular understanding, muthlag and

"' See Quraish Shihab, Wawasan al-Qur ‘an; Tafsir Mawdhu 'is atas Persoalan Ummat. Page 94
2 See Dr. Abd. Hay al-Farmensy. Metode Tafsir Mawdhu'T; Swatu Pengantar. Page 45-46. See
also Dr. Nashiruddin Baidan. Metode Penafsiran Al-Qur’an. Page 132 - 153



muqayyad, synchronizing verses which is looked contradictive

externally, describing verses nasikh and mansukh, so those verses

can meet in one estuary, no difference and contradiction or no
forcefulness action of the verses to its mean which is not
appropriate.

Each tafsir has plusses and minuses, including thematic rafsir.
Thematic tafsir has advantages underneath; (1) answering the challenge of
the epoch, (2) practical and systematic, (3) dynamic, (4) making the
comprehension become intact. However, in thematic tafsir, an interpreter
usually cuts Quran verse off and limits verse comprehension, and those are
minuses of thematic fafsir. So that, this method was considered impolite
by the textual, because of beheading of Quran verses."?

Data Source

This study consists of many aspects; interpretation of Quran
(tafsir) and al-asbab al-nucul, scholars’ views about the topic, and the
historical data which will strengthen the opinions/views of each
interpretation. It has been said above that library research will be used in
this paper. So, the writer will collect some books related by its study, then
reading, writing, mixing, and concluding it. Data sources will be divided

into two kinds;

1 See Dr. Nashiruddin Baidan. Metodologi Fenafsiran Al-Qur ‘an 165 - 169
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a. Primary data sources
The primary data for this study will be taken from several
Muhammad Syahrur’s book, “A/-Kitab Wa Al-Qur’an; Qira’ah
Mu’ashirah”. In this book Muhammad Syahrur spoke/wrote about
the topic of this paper. Besides, it will be used some famous fafsir
books, such as; tafsir al-Misbuh, tafsir ibnu katsir, tafsir al-
Maraghy, and tafsir fi al-dzilal al-Qur’an. These interpretation
books are used for knowing general Islamic scholars’ views/
interpretations about verse “umymi” in Quran, also used to
comparing and analyzing Muhammad Syahrur’s views about its
topic.

b. Secondary data sources
These data are used to support primary data sources. These data are
used to complete everything which is not covered by primary data
resources. These data are consisted of some books; example book
about Muhammad Syahrur biography. Articles (printed or internet)
which are related with its topic will also be used as supporting data

in this study.

1.7. Review of Literature
There no literature about this topic yet. Like was said in the
objective and significance of the study that there are no students of

National Islamic Institute who write about this topic yet. The discussion

11



about its topic was just found in some journals and articles, printed and
internet. So, like has been said, reference of its topic will be taken many
from internet articles, journals, and magazines. However, the writer found
a translated book on the title “Nabi Muhammad; Buta Huruf atau
Genius?” (Prophet Muhammad; illiterate or genius?), this book was
translated from Khurafatu ‘Ummiyyati Muhammad which has been
authored by Syekh al-Maqdisi. About Muhammad Syahrur, the writer just
found one minithesis/paper which is written by Abu Bakar', on the title,
“Ayat-Ayat Qur'an Tentang Perempuan Studi Kritis Terhadap Penafsiran

Muhammad Syahrur dalam “al-Kitab Wa al-Qur’an; Qira’ah Mu’ashirah).

1.8.  Systematic of the Study
This research is written systematically as follow. There are five
chapters:

Chapter one is opening/introduction, which is described about the
background of the study, statement of problem, limitation of problem,
purpose of the study, objective and significances of the study, research
methodology, review of literature, systematic of the study, and definition
of key terms.

In chapter two, it will be talked about the definition of “ummi” and
general scholars’ views about the illiterate of Prophet Muhammad. What’s

the general definition of “wmmi” from some dictionaries and scholars?

"4 A student of Tafsir Hadits, Ushuluddin faculty, IAIN Sunan Ampel Surabaya who was graduated
ai 2002.
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Besides, it will be discussed also about some basics theories that constitute
the judgment of the Prophet Muhammad was illiterate/unlettered. In this
chapter too will be written about Orientals views of word “ummi™ and the
illiterate of Prophet Muhammad (peace be upon him).

In chapter three will be written about Muhammad Syahrur’s
biography:; his early life and his study, the journey of his thoughts, and his
thinking method. It will be written too about Muhammad Syahrur’s book
al-Kitab wa al-Qur’an; Qira’ah Mu'ashirah, which Syahrur wrote about
its topic 1n this book.

While in chapter four it will be analyzed more about “ummi” in
Quran. Here we will try to reveal the controversial about interpretation of
“ummi” 1n Quran. In this chapter, first it will be written about general
Islamic scholars’ interpretations about wnumi in Quran verses. Then it will
be written about Muhammad Syahrur’s views about the definition of ummi
verses m Quran, and his views about the illiterate of Prophet Muhammad.
After that Muhammad Syahrur’s views will be analyzed by the general
interpretations before, and also it will be written about some data which
support Muhammad Syahrur’s views.

And the last is chapter five, which will be written about the
conclusion of the writing of thesis, and some suggestions which can be a

consideration matter.

13



1.9.  Definition of Key Terms

o  Muhammad Syahrur: A Modem Muslim Scholar from Syria. Many of
his thought were consider liberal and controversial. 4/-Kitab Wal
Qur’an; Qira’ah Mu’ashirah is one of his monumental opuses. (his
biography will be written specifically at chapter IIT)

o View: power of seeing or perception; the act of looking, seeing, or
beholding; a visual survey."

o  Ummiyatu: or “ummi”, its from word “um”, in English is mean
illiterate or state of being unable to read or write; uneducated;
exhibiting a lack of knowledge. '®

e [Prophet: A person inspired or instructed by God to announce future
events; an inferpreter of divine will."” Inspired teacher, revealer or
interpreter of God’s will.'®

o Muhammad SAW: Prophet of Muslims, He was “considered” as the
{ast prophet who had been sent by Allah to correct human’s moral.

e Thematic Tafsir: a modern method of Quran interpretation. (We will
talk more about it at chapter II)

e Verses: a stanza or associated group of metrical lines; a succession of
metrical feet written or printed as one line; a particular type of metrical

composition."”

15 See The Lexico Webster Dictionary. Volume I1. Page 1105.
' See The Lexico Webster Dictionary. Volume L Page 477.
'7 See The Lexico Webster Dictionary. Volume II. Page 764,
' See The new Oxford Illustrated Dictionary. Page 1353.

" See The Lexico Webster Dictionary. Volume II. Page 1101.
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o (uran: or Koran, the sacred book of the Mohammedans/Muslims,
containing  the  professed  revelations of  Allah  to
Mohammed/Muhammad.™ It’s sacred book of Islam, in Arabic,
consisting of 114 chapters (suroh) of revelations orally delivered by
Muhammad, collected in writing and put it in order after his death by
Abu Bakr. The four chief duties that it enjoins are prayer, the giving of
alms, fasting, and the pilgrimage to Mecca.?! (It will be discussed

more at chapter II)

0 See The Lexico Webster Dictionary. Volume I. Page 531.
2! See The new Oxford Hlustrated Dictionary. Page 936.
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CHAPTER 11

DEFINITION OF “UMMDP’ AND GENERAL SCOLARS
VIEWS ABOUT THE ILLITERATE OF PROPHET

MUHAMMAD

A. Definition of “ummi

Before the discussion about Islamic scholars’ interpretations about
“wmmi” in Quran and some basic reason which proves that Prophet
Muhammad was illiterate, would be better if we know first about the general
definition of ummi. Ummi could mean (people) who can not write and read

(8Ll ¥y LAISH cd s )2 Al-Zujaj stated that al-ummi could also mean
people who are still in a state like most of the people or community which was
not studied the book. Because it is still like that, an ummi can be called still in
the original condition.”

Abu Ishaq argued, al-ummi can also refer to “what is still conceived by
mother” or people who are not able to write. Because he can not write, so he
may be called “ummi”, because the writing is associated with learning
problems. Therefore, people who can not write will be considered, or

compared, as “a man who had been bomn of the womb”.?* Meanwhile, Al-

2 See al-Munjid fi al-Lughah wa al-4 'lam. 1988. page 17. See also Abi al-Husain Ahmad bin faris

bin Zakaria. al-Migyas fi al-Lughah. Page 47.

 See Al-Imam Al-‘Alamah bin Mandzur. Lisan al-‘Arab. Page 229. see also Syekh Al-Maydisi.
Nabi Muhammad Buta Huruf Atau Genius. Page 17

* See Al-Imam Al-‘Alamah bin Mandznr. Lisan al-‘drab. Page 229.
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Fairuz Abadi said, al-ummi are people who arc not able to write, or people
who are still in a condition of most people, who never leamed to write. His
condition remains as before. Ibn Ishaq also said that word “a/~umuni” can refer
to “like what he conceived his mother” or “can not write”.>
In a prophetic hadith was said:
Guaad¥ 5 CEGY Lo 4

We are a group of people who can not write and count.

In conclusion, their condition is like the initial conditions at birth by
their biological mother, have not had time to learn writing and arithmetic.
That’s mean; they remain still in original condition. From here often stated,
“The Arabs were dubbed the ummiyyun group because of cultural writing
among them are still very rare”. It’s explained further that al-ummiyah also
means negligent (al-ghaflah) and ignorance (al-jahalah). Word ummi was
seeming come from such meaning. Therefore, it can also mean lack of

knowledge.*®

Basic Theories That Constitute The Judgment of The Prophet
Muhammad was Illiterate/Unlettered
Prophet Muhammad was given the predicate as an unlearned/illiterate

based on Quran suroh al-A ’raf verses 157 and 15877

5 See Syckh A I-Maqdisi. Nabi Muhammad Buta Huruf Atau Genius. Page 18

% See Syekh Al-Maqdisi. Nabi Muhammad Buta Huruf Atau Genius. Page 19

T8ee Syekh Al-Magqdisi. Nabi Muhanmad Buta Huruf Atau Genius. Page 33. See also
hitp:/ Jai.ubamka.ac.id post.php2idpost=1 1
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“Those who follow the apostle, the unlettered Prophet, whom They find
mentioned In their own (scriptures),- In the law and the Gospel;- for He
commands them what is just and forbids them what is evil; He allows them As
lawful what is good (and pure) and prohibits them from what is had (and
impure); He releases them from their heavy burdens and from the yokes that
are upon them. so it is those who believe In him, honour him, help him, and
Jollow the light which is sent down with him,- it is They who will prosper.”
(157) Day: "O men! I am sent unto you all, As the Messenger of Allah, to
whom belongeth the dominion of the heavens and the earth: there is no god
hut He: it is He that giveth both life and death. so believe In Allah and His
Messenger, the unlettered Prophet, who believeth In Allah and His words:
Jollow Him that (so) ye may be guided." (158)

By most scholars, word ummi in the verses above are interpreted by
the illiterate. As stated by Quraish Shihab in his commentary that the illiterate
of Prophet Muhammad is one proof of his apostolate. Sayyid Qutb in his

commentary also stated that verses above are a testimony that the Israelites
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had been convincingly informed about the arrival of the wmmi (illiterate)
Prophet, after their prophet Moses AS and Isa AS.*

Another theorem which is used as reinforcement statement that the
Prophet Muhammad was an wmmi (not good at reading and writing) since
before bi'tsah, which is Quran suroh Al-Ankabut verse 48:%

- =z e E Y
- :9‘.‘ ,‘ — - 2 ':’- // “ -:: 3 }:: : 2 < .
g,)l.:y‘.)! ‘—‘J'}‘-f’f salas Y)\;—"Su} L.EELJU.: ‘jLAJgA-ZS‘LA}

-

- 1 X ket
and Thou wast not (able) 1o Recite a Book before This (Book came), nor art
Thou (able) to transcribe it with Thy right hand: In that case, indeed, would
the talkers of vanities have doubted.

There are two main reasons were proposed to support opinions above.
First, the illiterate of Prophet was regarded as the greatest miracle and a sign
of his ministry which also proves that Quran came from God without any
slightest addition of the Prophet. In terms of Nasr, the illiterate prophet must
be like Mary which had to be a virgin to show that God’s message was

conveyed through something pure. Second, because the Prophet SAW itself

have said:

m‘ng_ﬁssya.eiu;

Ibrahim al-Abyadi stated that there are, at least, three historical

evidences that strengthen allegations that Muhammad was an wmmi

% See Sayyid Quthb. Tafsir Fi Zhilalil Qur ‘an; Di Bawah Naungan Al-Qur'an. Volume 5. Page
34-36.
? See hnp:iwww.telagahikmah.org kalam:110:34.him
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(unlettered/illiterate), not good at reading and not good at writing. First, after
the revelation came down to him, he ordered someone else to write the
revelation. History was stated that many companions of the Prophet who were
made by Prophet Muhammad to be his secretary, such as Zubayr ibn Awwam,
Zayd ibn Tsabit, and Muawiyah ibn Abu Sufyan >

The second evidence is a letter which was written by 4bbas 1n Mecca
to the Prophet Muhammad when the war of Uhud. The content of the letter
was notification that Quraisy had gathered and they will be out (attack). When
the bearer of this letter, « guy from Ghafar tribes, came to read a letter from
Abbas, then Prophet called Ubaiy ibn Ka'ab, his secretary. When Ubaiy
stopped reading the letter, the Prophet was silent, not saying anything. Even if
the Prophet was not an illiterate person, why did he call Ubaiy to read this
letter?’!

The third evidence is when there was a messenger from Bani Tsaqif
asked the Prophet to write a letter to them which contains the conditions to be
met when he converted to Islam. So the Prophet SAW said, “Write to you the
things that seem to you, afier that give it to me”. In the article they asked,
“what they were allowed to practice usury and adultery?”. Then Ali ibn Abi
Talib did not want to write (a response letter from the Prophet) to them. Then
they asked to Khalid ibn al-Walid and Sa’id ibn Ash to write it. So Ali said to
Sa’id, "Did you know sir, what you were writing on it?" S« ’id said, "I wrote

what they said". Then they brought the letter to the Prophet Muhammad. Then

3% See [brahim al-Abyadi. Sejarah al-Qur’an, translated from Tarikh al-qur'an. Page 31
*! See Ibrahim al-Abyadi. Sejarah al-Qur'an, translated from Tarikh al-qur'an. Page 31
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Prophet Muhammad told them to read the letter, and when he stopped at the
word riba (usury), the Prophet Muhammad ordered the man put his hand up
and read a verse that says, “Q ve who believe, fear Allah, and leave the rest of
usury (riba)...” Likewise, when until the word zina (adultery), put his hand up
back in the word, as the Prophet Muhammad recite verse, “And don't
approach adultery”. So both two words were deleted and then the Prophet

ordered them to write scripts for them.*?

C. Orientals’ Views about The Illiterate of Prophet Muhammad SAW

Due to the thick of Judaism and Christianity influences, so the
Orientalists argued that Muhammad was not possible illiterate, he must know
to read. One of the Orientalists who proposed that Muhammad was not
illiterate was Abraham Geiger. According to Geiger, there is a tight hook
relationship between words wmmi with ‘am-ha-Ares. While Noéldeke and
Schwally argued that the verses were associated with wmmi is in the Medina
period. In view of Noldeke, concepts of ummi in the Quran are contrary to the
concept of the Scrbes. That is mean; wmmi refers to a society without
revelation. Schwally assumed that ummi comes from wumma (nation,
community), and it is parallel with the ancient Greek language “laikhos™ from
“laos™, which means the people. Schwally, without explaining furthermore

also refers word ummi to the Hebrew vocabulary, ‘arn-ha-ares.

%2 See Ibrahim al-Abyadi. Sejarah al-Qur ‘an, translated from Tarikh al-qur’an. Page 31
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According to Hirshfeld, Muhammad could read and write. In the view
of Hirshfeld, Muhammad knew the Hebrew alphabet when he visited Syria
(Syams). In addition, the fact showed that Muhammad could wrnite while he
was in Medina. It was hard to believe if Muhammad could not write when he
was aged over 50 years. In addition, Hirshfeld argued that many names and
words which were expressed in the Quran showed that Muhammad misread
his notes which was made with the hand that has no skills (The disfigurement
of many Biblical narnes and words mentioned in the Qur'an is due to misrea-
dings in his own notes rmade with unskillful hand).

Confirms again the influence of the Jewish religion to Muhammad,
Horovitz argued that Muhammad was misunderstood when he heard the word
“wmmi” from Jews in Medina. Muhammad confused about two Hebrew terms
ummot ha’olam and ‘am-ha-ares, a group of Jews who do not follow the
contents of scripture and forward statement issued in accordance with their
destres. According to Horovitz, Suroh al-Jummu'ah verse 2 says: “it is He who
has sent amongst the unlettered an apostle from among themselves.."
Therefore, Horovitz continued, Muhammad called himself as “al-nabiyy al-
ummiy” like was mentioned in al-A’raf verse 156 and 158, because
Muhammad comes from Arabs, rather than from the Israel.

Horovitz interpret further about suroh of Ali Imran verse 20 which are
means: “So if they dispute with thee, say: I give myself to God and the people
who follow me.” And say to the people who have been given the Book and to

those who unlearned: “Do you (want) to Islam.” If they converted to Islam,



in fact they had received instructions, and if they turn away, then you're duty

is to convey. And Allah is Seer of the servants will be his.” According to

horovitz interpretation, the word “wmmiyyun™ in the verse above as “ummot

ha-olam”, people who were not given the Holy Book (a/-kitab), unlike the

previous people who received the Holy Book. According to Horovitz,

different with the verse was mentioned before, the meaning of wmmiyyun in

suroh of al-Bagarah verse 78, which means: “And among them are illiterate,

not knowing the Book (Torah), except fables and lies, they just assumed
expected’, completely different. In the view of Horovitz, meaning

“ummiyyun’ in this verse is referring to a group of the People of the Book

who do not know the scriptures. For Horovitz, they are ‘am-ha-ares, a group

of Jews who do not know and follow the Torah, but follow their cwn lusts.

Horovitz argued that Muhammad confused when he heard the two terms;
ummot ha’olam and ‘am-ha-Ares. Horovitz concluded that Muhammad was

not able to to differ the two terms.

H. G. Reisner argued further. According to Reisner, meaning
ummiyyun in 2: 78 was including all Jews in the Hijaz because their status is
‘am-ha-Ares. He also revealed that “umma’™ and the Hebrew vocabulary ‘am-
ha-ares, implied human species not a town, not a businessman, not an
intellectual and also not sophisticated.

In contrast to Reisner, Alfred Guillaume argued that word ummiyyun
was not fully Jewish. They were the Gentiles, the people who hold Jews, but

they did not come from the people of Israel, but from other nations. Different



again with opinions above, Khalil ‘Athamina concluded Muhammad is not
unlearned. Grammatically, the present participle form in Arabic can refer to a
deed that will come. When Gabriel told Muhammad to read, he refused to
read because it was surprised by the call of Gabriel. So, Muhammad did not
read because at that moment he did not read, not because he could not read.
Khalil wrote: “/n any case, the sentence ma ana bi-qari’, does not necessarily
mean that the Prophet did not know how to read; it is highly probable that he
intended to express his refusal to read at that moment having been surprised
by the cdll of the angel. In other words, the Prophet intended to say: I am
not going to read.” The present participle in this sentence, as in similar

. . 33
sentences, transfers the time of action to the future.”

3 See htip:/faithfreedom. myforumportal.com:board rasulullah-sav-seorang-ummi-1886. himl
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CHAPTER IiI

THE BIOGRAPHY OF MUHAMMAD SYAHRUR

. Muhammad Syahrur’s Early Live and His Study

Muhammad Syahrur Daib was born in Damascus, Syria, at
March, 11® 1938. He had been studying at an education institution “4bd
al-Ralman al-Kawakibi” from elementary school until senior high school.
He was graduated at 1957. Then at the same year, he got a government
scholarship to study about engineering at Moscow, Russia. At 1964 he was
able to finish his study at Russia, and for the next year he had worked as a
lecturer at Technique Faculty, University of Damascus. Then he was sent
by university to continue his study in master and doctoral specialization
about soil mechanics and foundation engineering at College University
Dublin, Ireland. He was able to get his Master of Science at 1969, and
Doctoral at 1972. Until today, Syahrur is still registered as a lecturer at
civil technique faculty, University of Damascus in soil mechanics and
geology area.”

During 1982 until 1983, Muhammad Syahrur was sent again by the
university side to become an expert in Al-Saud Consult, Saudi Arabia.

With several of his colleagues in the Faculty, he afterwards opened the

3 See Ahmad Syarqawi Ismail. Rekonstruksi Konsep Walyu Muhammad Syahrur. Page 43-44.
See also Muhammad Syahrur. Dialektika Kosmos dan Manusia; Dasar-Dasar Epistemologi
Qurani. Page 5. See also Muhammad Syahrur. Istam dan Iman; Aturan-Aturan Pokok. Page xiii.
and See also hip:www.opensubscriber.com:message:-ppiindic@yahoogroups.com/8499482. himl
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Bureau of the Technique Consultant Dar Al-Handasiyat in Darnascus.
Besides Arabic as his mother tongue, Muhammad Syahrur also mastered
English and Russian. He also bind up in some fields of study which make
him very interested, that is humanism philosophy and the deepening of
Arabic. The article of Muhanmad Syahrur was spread many in Damascus,
especially in his specialization field, the foundation technique of the

building (geology) and soil mechanics.*

B. The Journey of Muhammad Syahrur’s Islamic Thought

In’am Esha said, generally, the journey of Muhammad Syahrur
thought is divided into three phases.’® Firstly, 1970s-1980, this phase
began when he was studying in Dublin, Ireland. He felt that his study
about Islam—particularly about a/-d=ikr, which include the methodology,
key of terms, and the understanding of traties and prophetical—did not
produce anything significant. He saw that the study of Islam was stuck in
monotonous research and trailing after traditional previous thought, as
well as the study about kalam and figh. The tradition of kalam thought was
trapped in the tradition of thought of Asy’ariyah and Mu tazilah, while
figh was trapped in the tradition of the thought of a/-Fuqahaa al-Khamsah.

Those were become the ideology which killed scientific discussions. His

33 See Aunul Abied Shah, et. Al Islam Garda Depan, Musaik Pemikiran Islam Tinur Tengah.
Page 237. See also Ahmad Syargawi Ismail. Rekonstruksi Konsep Wahyu Muhammad Syahrur.
Page 44-45.

3 See Muhammad In ‘am Esha, Konstruksi Historis Metodologis Pemikiran Muhammad Syahrur
dalam Jurnal al-Hude, Vol 2 No 4, 2001, 124-125. See also Muhammad Syahrur. Islam dan Iman;
Aturan-Aturan Pokok. Page xiii-xv.

26



(Syahrur’s) study during ten years was led him to the basic reality, that
Islam was not reflected as like as previous study which was raglidy and
trapped in the tradition of previous thought. We will not able to use past
thought only to solve problems of present day. Therefore, Syahrur asserted
that it is very important for Muslims to free their self from the frame of
thought which disposed taq/idy and non-scientific.

Second phase was between 1980 until 1986. This phase was begun
with the meeting between Muhammad Shyahrur and Ja far Dak al-Bab,
his friend in teaching at University of Damascus. He got doctorate in
linguistic and philology (al-l/isaniyat) from Moscow University at 1973,
Ja’far who introduced the thought of Abu Ali al-Farisi and his students
Ibnu Jiny and Abdul Qahir al~Jurjani to Syahrur. So, Syahrur started to
understand that /afadz (word) follow the mean, and Arabic is language
which has no synonym or parable word (muradif). Start from this thought
then Syahrur made an intensive study about Quran related with principal
terms in Quran such as a/-Kitab, al-Qur'an, al-Furgan, al-Dzikr, Umm al-
Kitab, al-Lawh al-Mahfudz, and al-Imam al-Mubin. This study had been
going on until 1982. At 1984 until 1986 he and .Ja far Dak al-Bab had
been studying about thoughts which were related with Quran verses.

Third phase was between 1986 until 1990. In this phase, his
systematic effort with Ja’far was materialized in a book. This work was

very heavy; it is need one year to finish one chapter which was contained



around 200 pages. This book was finish at 1988 which consist of—
around—3800 pages.

Fundamental problems which rise Syahrur’s anxiety to conduct a
study of Islam, as quoted by Muhammad In‘am from Syahrur’s article
"Divine Text and Pluralism is the Muslim Community" can be divided
globally in two interrelated dimensions, namely; the reality of
contemporary society, and the reality of the doctrine of rurats in Islam.

Syahrur see that contemporary society has been polanzed into two
blocks. First, those who adhere strictly to the literal meaning of the
tradition, they believe that it kept legacy absolute truth. Second, those who
tend to call for secularism and modernity, rejecting all Islamic heritages,
including the Koran as part of the inherited tradition, which only becomes
narcotics on public opinion. For them, the ritual is an unclear picture. The
leaders of this group are Marxian, communists, and some Arab
nationalists.

According to Syahrur, all these groups have failed to fulfill their
promise to provide modernity to the community. The failure of both
blocks, then led to the third group, and Sy«hrur claimed that him self stand
in this group. They called back to a/-tanzil, the original text of God which

was revealed to Prophet Muhammad SAW, but with a new paradigm.
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C. Al-Kitab Wa Al-Qur’an; Qira’ah Mu’ashirah

The book “Al-Kitab wa al-Qur'an; Qira'ah Mu'ashiral” began
authored by Mohammad Syahrur from 1970 until 1990. Precisely, since he
was still in the writing process of his doctoral dissertation at the University
of Ireland, until it was published for the first time in Damascus. The next
edition was published in Cairo in 1992 by Sina’ li al Nasyr and ai-Ahaly
avant-garde publisher of enlightenment movement (called; secular groups)
in Egypt today. This book is a monumental opus of Muhammad Syahrur
which was generated from a long intellectual journey of about 20 years.
This book got a lot of attention (reaction pro and contra) from the Muslim
intellectuals of the world, especially those who live in the Middle East.

This book is recognized by Jamal al-Banna—an Egyptian Muslim
intellectuals, and leaders of the labor movement and the little brother of
Hasan al-Banna—as a new method of interpretation of sacred texts of the
Qur'an. Many books have authored by the Muslim intellectuals at that time
to respond the controversial of this book, either from the pros and the
cons, for example Tahafut Qira'ah Mu'ashirah (Reading Contemporary
Confusion) by Dr. Muhammad Munir al Syawwaf Thahir, a legal scholar
from Lebanon, al/-Furqan wa al-Quran by Sheikh Khalid Abdul-Rahman
al-Akk, Qaria ‘ala Kitab al Kitab wa al Qur'an by Halah al Quri, a
Palestine woman intellectual who lived in Egypt, Mujarad Tanjim by
Salim Jabi, and Al-Qird'ah al-Mu'ashirah i al-Qur'an fi al-Mizan by

Ahmad Omran.
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Generally, the book Qira'ah Mu'ushirah (Reading Contemporary)
can be divided into two discussion groups. The first and it is the most
important part is the basic ideas of methodological principles that underlie
a series of thoughts in the interpretation of Quran text. The second is the
brainchild of the basic methodology. Among these is sub-chapter study of
the interpretation of the verses of the unlearned/illiterate of the Prophet
Muhammad (which is being studied by authors). At the end of the book a/-
Kitab wa al-Qur'an; Qira'ah Mu'ashirah was added also book Asrar al-
Lisan al-"Arabi (The Secrets of Arabic Language) by Dr. Ja'far Dak al-
Bab, which is recognized by Syahrur as his teacher in Arabic semantic
study.”’

Although this book was controversial and was censored in some
country of Middle East, this book was a best seller and has been sold
thousands of copies. According to Eickelman, professor of anthropology
and public relations at College Dartmount, American, at 1993 this
(Syahrur’s) book was sold around 13.000 copies in Syria, 3.000 copies in
Egypt, and 10.000 copies in Saudi Arabia. That amount is beyond the
books that are illegally copied.

Besides this book, Muhammad Syahrur has authored many other
books, such as; al-Islamiyah al-Mu'ashirah fi al-Dawlah wa  al-

Mujtama’ah, al-Islam wa al-Iman: Manzhumah  al-Qiyam, Masyru’

7 See Muhammad In'am Esha, Konstruksi Historis Metodologis Pemikiran Muhammad Syahrur
dalam Jurnal al-Huda, Vol 2 No 4, 2001, 124-123.
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Mitsaq al-'Amal al-Islami, Nahwa Ushul Jadilah i al-Figh al-Mar’ah,

and the trilogy books Handuasat al-Asasat and Handasat al-Turbat.*®

D. The Method of Muhammad Syahrur’s Views or Assumptions

The method which is used by Syahrur on his view about Quran is
thematic (mewdhi'iy) method that combines with the ratio approach (bi al-
ra’yi). Whereas in the analysis stage, Syahrur use linguistic analysis which
include the word in a text and structure of language, which he called with
scientific historical methods of language study (al-manhaj al-tarikhy al-
almu fi al-dirasah al-lughawiyah), the meaning of words found by
analyzing the connection or relationship of a word with other words
adjacent or opposite (cross examination). The word has no synonyms.
Each word has a specificity of meaning, even can have more than one
meaning. Determination of the proper meaning is dependent on the logical
context of the word in a sentence (shiyagh al-kalam). In other words, the
meaning of the word would be affected by a linear relationship with the
words around it (structure).

For interpreting Quran Muhammad Syahrur, as recognized by him
self, relied on Abu Ali al-Farisi’s semantic method which was found in
Ibnu Jini’s and Abd Qahir al-Jurjani’s thought of treasure. The common

forms of linguistic study of Abu Ali al-Farisi were:

** See Muhammad Syahrur. Islam dan Iman; Aturan-Aturan Pokok. Page xv. See also Muhammad
Syakrur. Dialektika Kosmos dan Manusia; Dasar-Dasar Epistemologi Qurani. Page 5.
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1. Starting from the understanding that language is a method or

regular system.

1o

That language appears simultaneously, and language structures is
related to the position in the language.
3. The existence of correspondence between language and thought

(intellectual).

Because of the structure and order of language is always growing,
so in the linguistic analysis was arisen the scientific method of history.
This method—which is found in two complementary treasure of thinking,
i.e. the thought of /bn Jiny and the thought of Abd al-Qahir Jurjani—is
consisted of several base:”’

1. The existence of correspondence between expression and human
thought. The role of language as transmitter tool has occurred since

the emergence of human conversation (a/-kalam al-insan).

N

Human thinking about the linguistic rules is not fully developed at
once, but it grows in line with the problematic of human thinking.
3. Does not acknowledge the word synonym (synonyms), which is
estimated by some people as the cause of differences in language
with vocabularies wealth. Including the spoken of Arabic also does
not have a word that has the same meaning (synonyms).

Therefore, Muhammad Syahrur used Meagayis al-Lughah

Dictionary, which was authored by /bn [uris, as the main reference to

¥ Ja'far Dak al-Bab, Taqdim al-Mahaj al-Lughawi fi al-Kitab, dalam al-Kitab wa al-Qur'an
Page 24.



seek the difference ir the meanings of words that were examined. Because
Ibn Faris was Tsa’lab s student, so he held to the opinion of his teacher, a
famous postulate which was disclosed by 7sa’/ab, namely: “What had
been thought in the study of language as synonymous words—

substansively—are among words that has different meaning”.

E. Muhammad Syahrur’s Theory of Limits (al-Hudud)

One of Muhammad Syahrur’s interpretation methodologies which
are controversial is the theory of a/-hudud. According to some researchers
of Muhammad Syahrur’s thought, including Aunul Abied, al-hudud is
mean “limits”. ** There fore this theory is called “theory of Limits” which
deals with restrictions on Islamic laws. Muhammad Syahrur explained that
there are around six models of limits theory in the Islamic law, those are:*!
1. The minimum limit; limits was specified minimum by Quran, and

ijtihad of human is impossible to reduce the minimum conditions, but
allows to add. Muhammad Syahrur gave example, in the Quran suroh
of al-Nisa’ 22, about a woman who married unlawful. The provision
of paragraph is a minimum limit and can not be reduced but allowing
to be added. The results of medical research, for example, mentions

that the daughter was married to an uncle or aunt (cousin) can be bad

“ See Aumd Abied Syah, et. Al Islam Garde Depan, Musaik Pemikiran Islam Timur Tengah.
Page 239

! See Muhammad Syahrur. Al-Kitab wa Al-Quran, Qira'ah Mu ashirah page 453-470. See also
Abdul Halim SHI.

htip:Swww.badilag.net-data ARTIKEL WACANAY%20HUK UM% 20ISLAM Arah%20Baru%20Met
ode%20Pemikiran%20Hukum %201 slam. pdf
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for children. With comprehensive statistical data religion can forbid
it.

The maximum limit; the upper limit has been set and unlikely to be
exceeded, but allowed for reducing or to be lightening. For example,
verse 38 of suroh of al-Ma’idah, about the punishment of cutting off
hands for thieves. The penalty for theft is not possible to be
compounded anymore over the provision of cutting off hands, but
ijtihad allows ease in accordance with the conditions. The key in
these verses is the word “nakalan” which was connoted indigenous or
existing conditions within a country.

Minimum and maximum limits as well; the minimum and maximum
limits has been set by jjfihad may settle between both limits.
Muhammad Syahrur cites verse 11 of suroh of al-Nisa’ about the
inheritance for man and woman. The maximum limit of man’s inherit
1s 2 times more than woman; while the minimum limit of woman’s
inherit is half of the men. [jtihad move between these limits by
looking at the involvement of women and so on.

Maximum and minimum limits together in one spot; provision of the
maximum limit of law is the minimum limit of that law, so jjrihad is
not possible to take a more serious legal or lighter. Muhammad
Syahrur cites verses 2 of suroh of al-Nur about the law for the
perpetrators of fornication. Provisions for fornicator in that verse are

the maximum and minimum limits as well. Because in that verse
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there is the word “ra fuh” which is meant there is no relief. Jjrihad
only has space in terms of witness rather than law. |
The maximum limit close to the point of the straight line without
touching. The top boundary has been defined in the Quran, but
because there is no contact with the maximum limit, then the
punishment can not be determined. Muhammad Syahrur cites about
the relationship of man and woman, which the top limit was set, is the
fornication punishment, yet if men and women in related or touch,
but not fornication, so the punishment can not be brought vet.

The maximum limit may not cross positive and negative minimum
threshold may not cross. Upper limit set must not be skipped, while
the negative lower limit can be exceeded. Muhammad Syahrur
exemplifies tasarruf property. The maximum limits should not be
exceeded 1s usury, while the minimum limit may be passed is zakat.
Zakat as a negative limit as a minimum mandatory property 1ssued.
Two things can be bypassed by Sadaqah. In this case there is a
permitted usury, riba is not past the maximum limit (usury adh'afan
mudha'afah).

Batas maksimum positif tidak boleh dilewati dan batas minimum
negative boleh dilewati. Batas atas yang telah ditetapkan tidak boleh
dilewati, sedangkan batas bawah yang negative dapat dilampaui.
Muhammad Syahrur mencontohkan tasarruf harta. Batasan

maksimum yang tidak boleh dilampaui ialah riba, sedangkan batas
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minimum yang boleh dilewati ialah zakat. Zakat sebagai batas
negative karena merupakan batas minimum harta yang wajib
dikeluarkan. Dua hal ini dapat dilampaui dengan shadagah. Dalam
hal ini ada riba yang diperkenankan, yaitu riba yang tidak melewati

batas maksimum (riba adh afan mudha’afah).



CHAPTER 1V

THE TRUTH OF UMMI AND UMMIYATU OF PROPHET

MUHAMMAD BASE ON QURAN

A. General Interpretation of “Umumi” Verses in Quran

It has been mentioned above that word “wmmi” in Quran has been
found in 6 (six) verses. Two verses are in singular form (a/-4 raff 157 and
158), and four verses are in plural form (al-Jumu'ah 2, Al-Bagarah 78, ‘Ali
Imran 20 and 75). From the explanation above, the claim—that Prophet
SAW was illiterate—was grounded on verses which are singular. However,
plural form of verses can not be abandoned, because it was related in

meaning of wmmi in singular form.

1. Suroh of Al-Baqarah 78

If the previous paragraph suggested that people who are described
his nature knew about the scriptures, and then there is another group of
(Jewish). According to al-Biga’l, this group was worse than previously
one. The people who know (the contents of al-kitab; Torah) will just need
to be wamed, remaindered, showed their mistakes, so they might be
ashamed and made introspection. While this verse speaks about those
fools who do not understand (the contents of al-kitab), which are

obstinate, and bad temper. This verse states; And there are umong them
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illiterates, who know not the Book, but (see therein their own) desires, and
They do nothing but conjecture.™

Furthermore, Quraish Shihab stated that the word wmmiyyun
implies people who do not have knowledge of scripture or even those who
are ilhterate. This verse was also a third reason why the Prophet
Muhammad and Muslims warmned to don’t expect a lot of faith about
Jewish people, it was caused among those who do not know the Book
(Torah and its contents), so their condition is not like people who know the
scriptures (Torah) that prophet Muhammad is the messenger of God. If
you just do not know about it, maybe possible if they still will have faith.
But their situation was worse than that, as have been described at the next
word that what have been known and believed by them was just amani,
which was mere fantasy.*

According to Mujahid, sentence waminhum ummiyyuna in this
verse was means among People of the Book (ahiu al-kitab) there are
illiterate people. This meaning is clearly contained in the word of God,
“La ya'lamunal kitaba”, i.e. they did not know what was contained in the
Torah.** Fakhrur Razi stated that what is meant by the phrase waminhum
ummiyyun in the Quran was associated with Jews. He explained about the -

four groups of Jews who protest against the truth. Therefore, they were

*2 See M. Quraish Shihab. Tafsir al-Misbah. Volume 1. Page 239.
* See M. Quraish Shihab. Tafsir al-Misbah. Volume 1. Page 240.
™ See Tafsir 1bnu Katsir. Volume 1. Page 624.
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labeled as people who unlearned (illiterate). That’s because they parrot in
the matter of science and always turn down the truth.*’

In a story was mentioned that Prophet’s Companions, Ibn ‘Abbas
interpreted word ummiyyun in the sense of not knowing the meaning of the
scripture messages, though they may be memorized. They only wish
(amani), who was interpreted by Ibn 'Abbas with “just read i1t”. That
situation was mentioned by Quran with like as donkey which carry the
books (al-Jumu’ah: 5).

2. Suroh of Ali ‘Imran 20

This verse is a commandment from God to continue the mission to
all people, not only to people who have been given the Book, but also to
people who unlearned; those are people who do not have scripture,
especially the polytheists of Mecca. This verse also contains a command to
let those who do not want to accept the teaching/preaching of Islam, and
who are reluctant to “surrender their selves to God (preaching without
coercion). However, in this verse was also described that the door (of
repentance) is still open widely for anyone who wants to improve
themselves (repent). It was understood from using word «/- ‘ibad which are
usually used in the Quran for God’s servants who obey or repent. While
His servants who rebelled and wallowed in sin, designated by using the

word al-‘abid**

¥ See Syekh al-Maqdisi. Nabi Muhammad Buta Huruf atau Genius? Page 93.
¢ See M. Quraish Shihab. Tafsir al-Misbah. Volume 2. Page 42.
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3.

4.

Suroh of Ali ‘Imran 75

In this verse was told that among the People of the Book («hlu al-
kitab), there are people who if you entrusted to him a lot of wealth, it will
be returned all the property. And among the People of the Book there are
also people who if you entrusted to him a dinar only, he will not return it,
unless being charged. This was caused by their belief that they would have
no sin against the people who unlearned, namely those who do not get the
scriptures. The unlearned/illiterate people (who do not have scripture) was
considered as slaves or even lower."’

Some scholars claimed that was intended by the People of the
Book above were Jews and Christians. But some other scholars claimed
that what was intended here was limited to the Christians only. The most
important thing which was contained in this verse was the arrogance image
of people who thought that deceiving other people who were not the same
religion with them was allowed, because it was justified by religion. So
God condemns those who did like that, including People of the Book (ak/u
al-kitab), as well as Muslims.*®
Surcoh of Al-A’raf 157

Thahir bin Asyrur stated that suroh of al-A’raf 157 was related to
the previous verse, that was an explanation of who was reasonably obtain
the mercy of God. They are those who fear Allah, pay out a/-zakah, and

believe in Allah and the messenger when the messenger came. This verse

7 See M. Quraish Shihab. Tafsir al-Mishah. Volume 2. Page 118-121.

® Ibid,
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is good news for those who already knew about the coming of Prophet
Muhammad SAW as set down in the Old Testament (Deuteronomy X to
XIV and XVIN).** /bn Katsir stated that this verse describes the
characteristic and nature of the Prophet Muhammad as the same as shown
in the holy books of previous Prophets. Previous prophets conveyed good
news to their own people that Prophet Muhammad SAW will come, and
ordered his people to follow him (if they have time).*’

Sayyid Qutb also provided an interpretation consistent with the
interpretation above that this verse was big news to testify that the
[sraelites had been informed convincingly more and more about the arrival
of prophet who unlearned/illiterate, after their prophet Moses AS and Isa
AS. Israclites had been informed about the prophet’s mission, his
characteristic, his way of treatise, and religious privileges’' While Hamka
stated that this verse describes about the fifth and sixth of Prophet
Muhammad, which has been hinted in the Torah and the Gospel. The task
was to relieve the heavy burden on their shoulders (People of the Book),
because of the hard rules.’?

Regarding the word “wmmi™ in this verse, Quraish Shihab stated
that word “ummi” was derived from the word wm which was means not
good at reading and writing. There is also opinion which said that word

“ummi” comes from word “umar”, this was pointed to the public when the

* See M. Quraish Shikab. Tafsir al-Mishah. Volume 5. Page 258.
% See Tafsir Ibnu Katsir. Volume 9. Page 119.

5t See Sayyid Quthb. Tafsir Fi Zhilalil Qur ‘an. Volume 5. Page 34
*2 See Tafsir Al-Azhar. Volume 9. Page 81.
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Quran revealed, as depicted with the saying of Prophet Muhammad,
“Surely we are a people who are umm, not good at reading and counting”.
Quraish Shihab also added that the Prophet SAW was called an wmmi as
one proof of his ministry, as have insisted in Quran suroh of a/-‘Ankabut
29. So, the rumor that said that the verses of Quran which was conveyed
by Prophet Muhammad; which editor and its contents were amazing, and
reveals many things that are not known at that era was the result of his
reading.*
5. Surch of Al-A’raf 158

Quraish Shihab stated that after previous verse (a/-A'raf 157)
described the overview characteristics of Prophet Muhammad, and
suggested an obligation for every mukallaf (adult) to follow the Prophet
Muhammad, either during his time or not. So this verse (a/-A 'raf 158)
convey what has been hinted at in the editorial firm, to remind the Jews
who reject the apostolic Prophet Muhammad that their refusal was not
appropriate, especially the characteristics of the apostle and his teachings
that was mentioned in their holy book, fully equal to his situation at that
moment. Through this verse, since beginning Allah has ordered the
Prophet Muhammad to declare him self as a messenger to all mankind

without exception. This is in line with the statement of other verses that

* See M. Quraish Shihab. Tafsir al-Misbah. Volume 5. Page 260.
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affirm that he was sent to all nature and that God revealed Quran to be a
warning to all of nature.>*

Ibn Katsir said that this verse shows the glory and the virtue
possessed by the Prophet Muhammad, which he is the Seal of the
Prophets, and sent by God to all mankind, both red-skinned or dark
skinned, both Arabs and ‘ajam (other than Arabic).”> Hamka added that
this verse is the answer to the doubts which were grown by half of the
Orientalists, which scientifically try to deflect attention, and said that the
Prophet Muhammad was only the leader of the Arabs, and not sent by God
to all mankind.*®

According to Sayyid Quth, the closing of verse which reads, “So
believe in Allah and His Messenger, the unlettered Prophet, who believeth
in Allah and His words: follow Him that (so) ye may be guided.” Contains
some subtle cues, among others:

1.  First, that verse contains the command to believe in Allah and his
Messenger.

2. Second, this unlearned/illiterate Prophet believes in God and His
sentences (kitab Allah). It is meant; the mission must be preceded by
faith of the preacher about what will be preeced, clarity in his heart,

and faith to Him.

* See M. Quraish Shihab. Tafsir al-Misbah. Volume 5. Page 263-264.
** See Tufsir Ibnu Katsir. Volume 9. Page 136,
% See Tafsir Al-Azhar. Volume 9. Page 127-128.
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3. Third, this verse suggests that the consequences of faith which was
ordered to humans, that is to follow what they’re told and
prescribed, and follow the Sunnah and deeds.™

6. Suroh of Al-Jumu’ah 2
Suroh of al-Jumu'ah verse 2 describes the wisdom of the mission
of Prophet Muhammad. Prophet SAW was selected from among (people)
who unlearned/illiterate, and was sent—first—to straighten the creed and
morals of the unlearned people. Sayyid Qutb stated that Allah determined
final prophet comes from people who are unlearned (the Arabs), not from

Jewish groups, because God already knows that the Jews indeed had been

distorted and lost. So, the Jews had no longer worthy to undertake as a

perfect new leader for all mankind.*®

Meanwhile, according to the Quraish Shihab, word “al-ummiyyin”
in this verse is plural form of the word “wmmiy” and drawn from the word
umm/mother in the sense of one who was not good at reading and writing.

As we have known that Arab community during their paganism was not

good at reading and writing, especially the women. There are also

suggestions that the word wmmiy was derived from the word
umma/community which refers to the public when the Quran revealed, the

Prophet SAW described by his words: “Truly we are people who ummiy,

%7 See Sayyid Quihb. Tafsir Fi Zhilalil Qur'an. Vohme 3. Page 36-37.
% See Sayyid Quthb. Tafsir Fi Zhilalil Qur ‘an. Volume 11. Page 268
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not good in reading and math.” However, that was meant with a/-
ummiyyin was Arab community.>
While Sayyid Qutb claimed that Jews called the people out of their
religion with a “joiem” (Hebrew) which means unlearned/illiterate. That
title was given to other peoples because they attributed themselves as
children of God, God’s chosen nation, while the people other than them
are just the generations of slavery. This attribute in single form of Arabic
was meant the unlearned/illiterate people (ummiyyun). This last fact is
closer to the theme of this suroh.®
From the description above can be concluded that the word “ummj”
in its form of singular or plural has allusion meaning (a/-ma'na al-majazi).
From the scholars’ interpretations of the sixth verses, the meaning of “ummni”
could be mean:
1. (who) can not read and write,
2. people who do not have Holy Book (non-People of the Book,
laysa min ahli al-kitab),
3. the people who deny the truth of Prophet Muhammad and the
message he was carrying, and
4. Those who have «/-kitab, but not read and understand the

contents of a/-kitab.

* See M. Quraish Shihab. Tafsir al-Misbah. Volume 14. Page 219.

% See Sayyid Quthb. Tafsir i Zhilalil Qur’an. Volume 11. Page 268. This statement of Sayyid
Quthb was in line with the view of Muhanmad Syahrur about one possibilities meaning of word
“ummi’” (see Puge 48-49)
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B. Muhammad Syahrur: Muhammad SAW Is “Ummi”, but He Is Not
lliterate/Unlearned
Actually this is one topic in the form of subtitles which was written
by Muhammad Syahrur in his book “A/-Kitab wa al-Quran; Qira'ah
Mu'ashirah”. Muhammad Syahrur said that word “ummi” in the Qur'an
was found in six verses.®!

First, in chapter (suroh) Ali-Imran verse 20:
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So if they dispute with You (Muhammad) say: "l have submitted myself 1o
Alléh (in Islam), and (so have) those who follow me." and Say (o those
who were given the Scripture (Jews and Christians) and to those who are
illiterates (Arab pagans): "Do You (also) submit yourselves (to Alléh In

Islam)?" if they do, they are rightly guided; but if they turn away, Your
duty is Only to convey the Message; and Alléh is All-Seer of (His) slaves.

Second, in chapter (suroh) Ali-Imran verse 75:
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Among the people of the Book are some who, if entrusted with a hoard of
gold, will freadilv) pay it back; others, who, if entrusted with «a single

1 Most study in this ch@!er was taken from Muhammad Syahrur's book “Al-Kitab wa Al-Qur’an;
Qira’ah Mu ashirah”. Page 139-143. See also Syeikh al-Maqdisi. Nabi Muhammad Buia Humf
Atau Genius?. Page 103-120.
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silver coin, will not repay it unless Thou constantly stoodest demanding,
because, They say, "There is no call on us (to keep Faith) with these
ignorant (Pagans)." but They Tell a lie against Allah, and (well) They
know it.

Third, in chapter (suroh) Al-A raf verse 158:
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Day: "O men! I am sent unto you all, As the Messenger of Allah, to whom
belongeth the dominion of the heavens and the earth: there is no god but
He: it is He that giveth both life and death. so believe In Allah and His
Messenger, the unlettered Prophet, who believeth In Allah and His words:
Sfollow Him that (so) ye may be guided."”

Fourth, in chapter (suroh) Al-A 'raf verse 157:
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“Those who follow the apostle, the unlettered Prophet, whom They find
mentioned In their own (scriptures),- In the law and the Gospel;- for He
commands them what is just and forbids them what is evil; He allows them
As lawful what is good (and pure) and prohibits them from what is bad

(and impure); He releases them from their heavy burdens and from the
yokes that are upon them. so it is those who believe In him, honour lim,
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help him, and follow the light which is sent down with him,- it is They who
will prasper.”

Fifth, in chapter (suroh) al-Jumu'ah verse 2:
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It is He who has sent amongst the unlettered an apostle from among
themselves, to rehearse to them His Signs, to sanctify them, and (o instruct

them In Scripture and Wisdom,- although They had been, before, In
Munifest error,-

Sixth, in chapter (suroh) al-Baqarah verse 78:
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And there are among them illiterates, who know not the Book, but (see
therein their own) desires, and they do nothing but conjecture.

In the discussion of the sixth verses above, Syahrur argue that first
we must understand the meaning of the word “ummi” which is purposed in
the verses above. Historically, Jews and Christians often refer to "the
people who did not subscibe to their religion" as an wmmi
(unlearned/illiterate) persons or “non-Jews and non-Christians”. Word
ummi correspond with word “goyem’” in Hebrew. Its meaning for today is
the public or layman. These people are usually considered to be ignorant
and do not know anything about laws which was written in the scriptures
of Judaism and Christianity, and not too familiar with the prophetic. From

this, it can be concluded that the means of word ummi is:
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1. In addition to Jews and Christians; or
2. People who do not recognize the Jewish scriptures and
Christian religions.

This is clearly visible from the editor of verse A/i-Imran 20 which
contains the phrase “Say ro those who were given the Scripture (Jews and
Christians} and to those who are illiterates (Arab pagans)”. People who
have inherited scriptures at that time were none other than Jews and
Christians. While others considered unlearned/illiterate persons (ummi) or
goyem/joiem (in Hebrew).

The meaning was also very obvious from verse 75 of suroh of Ali-
Imran, which spoke about the Book of the Jews and Christians. Some of
them, the Jewish people, when entrusted denarius course, they will not
return it. While some others, the Christian, if you entrusted wad of cash
they will still return it. Why are the Jews at that time reluctant to return the
deposit which is mandated to them?

It is caused they regarded goyem people or the general public
(besides them) as their servant. They also saw themselves as respectable
circles while others are laymen or the illiterate people who do not know
God's will. Therefore they argued, “We do not have any obligation to the
people that illiterate™.

It was said in suroh al-A raf, verse 157 that “they are the followers
of the illiterate Prophet™, phrase ummi was used here because he (Prophet

Muhammad) is not among them (Jews), because they claim that matter of
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prophecy was written in the Torah (Pentateuch) and Gospel clearly, and it
was not the Prophet Muhammad. After it, in verse 158 of suroh al-A’raf
was explained that Prophet Muhammad was sent to all mankind, both
Jews, Christians, or illiterate. That’s because they denied the claim and the
facts that Prophet Muhammad was not from among Jews or Christians, but
from the third group, namely govem (illiterate).

It is considered sufficient to prove that Prophet Muhammad did not
understand the scriptures. Therefore, in the Quran also explained their
arrogance with the phrase, “Some of them (Jews) are unlearned/illiterate
people who do not see in it except their desires alone”. This means that, in
general, people (Jews) who do not understand the scripture or indifferent
to abortion is considered as an unleammed of scripture. Therefore, the
redaction of the verse was followed by concluding sentence that “they just
Sigured out”.

Therefore, for us, the using and the understanding of word wmimi
should always be followed by an explanation: what kind of wmmi? Tt is
necessary, so we really know for sure that a person is ummi of what. For
example, I was umumi of the navigation science although I was a civil
engineer. It is meant [ unlearned, or do not know the science of navigation
except the basic course. Therefore, when I talk about the science of
navigation, my knowledge is less valid and not convincing. In the Quran,
such people are referred to as someone who just figured out (wa in hum

illa yad=unnuun).
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From here, it can be concluded also that the Prophet Muhammad is
considered ummi with meaning “not from among Jews and Christians”.
Therefore, it makes sense if he was unlearned to the Jewish scriptures and
Christian too, and his knowledge of Judaism and Christianity are also
limited to what God revealed to him after the prophecy.

If the historic significance are overlooked by merely interpret it
(word ummi) with “can not read or write”, of course it was a mistake.
Indeed, about the writing is the process of accumulating something to
bring new meaning to the right and objective. However, whether the
Prophet Muhammad really was not able to assemble the letters into a
complete sentence or (minimal) write a word ta '/if, for example?

Which should be noted, a letter was sent by the Prophet
Muhammad to Kisra Persian is derived from the editor which is dictated
and assembled by his own right. Reading was always meant learning
process by examining knowledge coupled with ability to filter the
conclusions and comparing aspects of one another. Therefore, the process
of screening and comparing come from the process of reading. So, did
Prophet Muhammad really can not read?

Some people say, and this is an argument repeated many people,
that when the revelation that ask Prophet Muhammad to read was revealed
to him, the Prophet answered with the phrase “maa Anaa bi gaari” (I do
not read or I can not read). By that story, many of people concluded that

the Prophet really did not read. I (Muhammad Syahrur) have another
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opinion, with this parable: When Said told Zaid to go, and Zaid replied,
“maa anaa bi d-aahib”, does this mean that Zaid was bound by something
that can not go or do not have legs? Does not it also could mean that Zaid
could not go or do not want to go?

So does the story of the cave Hira it also means that the Angel
Gabriel handed reading material which was written so that one read by the
Prophet incorrectly? Here lays our confusion, because we are accustomed
to not distinguish between the desires of the Prophet to read with the
ability to read it self. We thought that Gabriel come with writing on a
piece of paper to be read by Prophet Muhammad. In fact, when Gabriel
told the prophet to read for the second and the third time, he (the Prophet)
would not read. It was only when Gabriel says “Read in the name of your
Lord”, Prophet was amazed. He was impressed after hearing the verse, no
longer deny reading.

Some other people insisted the opinion that the Prophet actually
unlearned/illiterate in our understanding of the concept of erroneous read-
write. | (Muhammad Syahrur) said that it is true that throughout his life the
Prophet Muhammad did not know any written literature, not writing or

reading a certain written material. This can be understood from following

God’s word:
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And Thou wast not (able) to Recite a Book before This (Book came), nor
art Thou (able) to transcribe it with Thy right hand: In that case, indeed,
would the talkers of vanities have doubted.

Also this verse:

Nay, here (Quran) are Signs self-evident In the hearts of those endowed
with knowledge: and none but the unjust reject Qur signs.

So, by those verses, the illiterate of Prophet Mohammed can be
explained in two aspects. First, the Prophet Muhammad never spoke in the
days before his prophetic about such topics spoken in Quran. If he’d done
that, no doubt the Arabs would say, “You've been talking about these

"’
.

issues before you become as a prophet?!” That’s mean, the Prophet really
unlearned about topics in Quran totally. Meanwhile phrase “min kitab” in
the editorial is mentioned in the forms that are not necessarily (nakirah).
But obviously, which meant there was the Quran, because the wording is
followed by the phrase “(the Quran) this contains the signs evident in the
hearts of people who have knowledge”.

Meanwhile, for the core topics which were contained in the holy
book Quran, of course not entirely unknown in total by the Prophet. For

example, the Prophet knew well the importance of honesty (as-shidyg),

integrity (frust), and other values which become the main topic in any holy

h
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book. Did not the Prophet have become an honest man, full of integrity,
and not cheating in trade, before he was designated to become a prophet?

The second side of what was said in the verse above 1s about the
prophet illiterate/unlearned of written material, and for us, it’s known that
his illiterate lasted until his death. However, this can be explained easily.
The greatest secret of why the Prophet was not able to make written
material is due to the most fundamental thing in the communication
process between people is the voice, not the writing. This means that the
language medium is used more by Prophet in the communication process
was verbal and auditory medium (kalaam was sama’). Therefore, every
community that changed the alphabet letters are not going to affect
anything about the pronunciation and understanding of each purpose in
question. It only affects the reading of something written. Because of that,
the book of revelation to the Prophet came in the form of a voice that is
not written, and 1t was named a/l-kitab.

Perhaps this thesis can be rebutted: What is the meaning of the
word of God “wakatabnaa lahu fi alwah...” as contained in suroh Al-A'raf
verse 1457

Word alwah here 1s means “something which are related with the
paper” (girthaasiyyah) or something written on it. Therefore, the meaning
of these words raises further questions: By what kind of writing? Or what
kind of alphabet was used? Which was written in the verse above was the

phrase “we write for him”. Therefore, questions that also arise after are:
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What was written? The answer soon came in the Quran itself, i.e. min kulli
syai'in mauidzatran wa tafshilan likulli syai’ (all about advice and details
about the particulars of all things). That was stated in suroh of al-4'raf
verse 145. After the phrase “we write” appeared immediately the object

which was written.

C. Analysis of Word “Ummi” and The Illiterate of Prophet Muhammad
Then which one of terms above which was suitable according to
Quran itself to explain about “ummi™? Some interpreters choose the first
sense to explain to the group of unlearned Jewish and Arab communities as
stated in suroh of al-Bagarah verse 78. Their ignorance of al-kitab was
described because they are illiterate. However, next sequence of verse, that is
suroh of al-Bagarah verse 79, does not support the interpretation above.

Allah SWT says:

(79:34) & xie (ya 130 G516 o5 pgaady SI ) 5555 () 3 48

Clearly, their ignorance of a/-kitab was not because they are illiterate,

but as explained by a/-Thabari, quoted from Ibnu Zaid, because they deny the

apostleship of Prophet Muhammad and the holy book (Quran) which was

brought by him (the prophet), and—even—did not want to learn it. Then they

wrote with their own hands a book based on their version, and then they say
that it all comes from God, just to gain a little advantage.

The interpretation of ummiyyin by the illiterate for Arabs, as stated in

suroh of Ali Imran, verse 20 and 75 and suroh of al-Jumu'ah verse 2, was
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also not suitable if seeing the context of the Quran itself. In the first two
verses, the word wummiyyin was associated with people of the Scripture
(Jews), but distinguished from them. While in the last verse, the Prophet
Muhammad was referred as an envoy that was raised “between ummiyyin”.
All the facts above suggest that what was meant by ummiyyin in the verses
above was non-Jewish or Arab society in the hands of idolaters that they do
not have a book that is also contrary to those given the Book (ufu/ kitab). This
interpretation is supported by Qatada history cited by al-Thabari and al-
Qusimi in their interpretation books_ "

According to Fakhrur Razi, the idolaters Arabs were called
unlearned/illiterate because of two things. First, because they have not got
divine holy book, therefore they were called unlearned, as an example of the
people who can not read and write. Second, word al-ummi which are also
ascribed to the word a/-umm (mother), can also be referred to the city of
Mecca which was often called the main settlement ({/mm al-Qura). And there
is no objection which mentions that such expression was the contrary with
Arabic grammatical rules.®*

Based on the descriptions above, it is not right if attributing Arab
community as illiteracy by referring to the verses above. Besides, that
attribute has lack of supporting by historical evidence. Opinion that said
writing tradition was rare in the Arab society in the early development of

Islam because they preferred the recitation on the contrary with the opinion of

82 See Fitriliza. htp:fai.uhamke.cc.id post php?idpost=11. Date 24-07-2007.
8 See Syekh al-Magdisi. Nabi Muhammad Buwia Huruf atau Genius? Page 94.
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famous histories author, /bn Sa’'ad. In his book, Thabagat Kubro, he
mentioned that the Arabs pagan and in the beginning of the Islamic
appreciated the perfect person with the one who can write, swim, and
throwing arrows.

Al-Baladzuri in FFutuh al-Buldan said that when Islam came, there
were 17 people who can read and write. However, according to the
assessment of M. Azami, those does not include Meccan people such as 4bu
Bakr, Abdullah bin Amr bin Ash, Ummi Kultsum, Hafsa, Aisha, and others. It
also should be noted here that at the beginning of Islam there were many
centers of teaching and writing already, such as Mecca, Tha'if, Medina,
Hirrah, and Daumat al-Jandal **

Then what about the phrase ¢/-nabiy al-ummiy in suroh of al-A'raf
verse 157 and 158. What’s the meaning of the sentence? That sentence in
nahwu was called na'tun man'utun or sifatun wa mausufun, which was means
the second word indicates the nature of the first word. According to the
authors, word a/-nabiy al-ummiy in those verses more accurately if it is meant
with a prophet who never read and write scripture (al-kitab; The Torah and
The Gospel), and he was born and chosen from among those who did not
have/get the holy book (the pagan Arabs). Therefore, in Quran the Prophet
Muhammad was natured with umimi.

So from these statements above, word “ummi” in Quran is more

appropriate in meaning “people non-Jews and non-Christians who never

8 See Fitriliza. hup:/ fai.uhamka.ac.id post.phpidpost=11. Date 24-07-2007.
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know or learn about their (Jews and Christian) religion even read their holy
books. It can be meant that what was concluded by Muhammad Syahrur is
right that the prophet Muhammad was called unlettered or illiterate just
because he never learned about any religions since before his apostolate.®®
Prophet Muhammad just knew about the religions of prophets before from
Quran which was revealed to him only by Allah. So, this is the contrary prove
of Orientals who said that Prophet Muhammad wrote Quran by himself. This
1s also the contrary prove of people who considered Quran is the imitation of

Bible (Gospel) and Old Testament (Torah).

D. Argumentations Which Oppose The Claim That Prophet Muhammad
SAW Was Illiterate
1. Argumentations of Quran
Sheikh al-Maqdisi revealed that, at least, there are five verses
which contradict and disprove the myth of Muhammad’s illiteracy, those
66

are:

a. Suroh of al-Ankabut verse 48

This verse is often regarded as the verse that proves the illiteracy
of the Prophet Muhammad. However Sheikh al-Magdisi actually sees
the opposite. According to him this verse does not deny the possibility
that Muhammad could read and write, but only to deny the reading and

writing directly by the Prophet Muhammad himself. This verse is an

¢ See Chapter IV page 46-35.
% See Syekh al-Magqdisi. Nabi Muhammad Buta Hurnf arau Genins? Page 51-64.
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affirmation that even the Prophet Muhammad was not a shaman, and
he had no knowledge of the origin of divine religions before.
Furthermore, Sheikh al-Maqgdisi revealed the fact that most
Muslims makes this verse as an argument illiteracy of the Prophet
Muhammad, it is inconsistent with Suroh of al-An’'am verses 105 and

106.

Thus do we explain the Signs by various (symbols): that They may say,
"Thou hast raught (Us) diligently,"” and that we may make the matter
Clear to those who know. (Verse 103) Follow what Thou art taught by
inspiration from Thy Lord: there is no god but He: and turn aside from
those who join gods with Allah. (Verse 106)

Unbelievers often accuse Prophet Muhammad had studied earlier
about holy books (to engineer the teachings he had brought). However,
Quran did not reject the charge, but instead reinforcing it by saying
that Prophet Muhammad was determined to learn about explaining the
scriptures to them.®’ Qatadah narrated that Prophet Muhammad had
been narrated that the Prophet Muhammad had already read the
previous scripture. Darasfa here was meant “he had read it”. However,

takwil experts also disagree about how far the Prophet Muhammad had

leamed something from the Scribes (akiu al-kitab). Some of them

7 In the opinion of the writer(my awn opinion). it was ordered when Islam had developed slightly

wider
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(takwil scholars) claimed that the Prophet Muhammad read it directly,
and others said that he actually was read by the Scribes (ahlu al-kitab).

b. Suroh of al-Alag verse 1-5

According to Sheikh al-Maqdisi the verses in chapter of al-4lag
1-5 should be given a note. Is it not a vanity if God greeted Prophet
Muhammad with a command to read, while He knew that Prophet
Muhammad was considered illiterate)? There are three reasons: First,
because the nature in the concept of belief is if God wills something,
then something must happen. If the problem is the inability of the
Prophet Muhammad in reading, then he will be able (to read) with
God’s permission.

Second, it is very common in the Quran, about the accuracy in
terms of segregation and the miracles of God will. Therefore, if it is
true that Prophet Muhammad in a state of illiteracy, it certainly would
be more appropriate and feasible if God greeted him with an
expression wt/u (lafalkan!), qu/ (say!), or raddid (obey!). Third, the
verse, “Proclaims! (or read!) In the name of The Lord and Cherisher,
whe created”, and also the Prophet’s answer to Gabrniel (7 do not read)
is a direct denial and openly to the God’s knowledge about the ability
of the prophet. Because God knows all things supernatural, then it
does not make sense if He greeted people who are not able to read and
write with the command “Read!”

c. Suroh of Ali Imran verse 164
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According to Sheikh al-Magqdisi, from this verse can be
concluded that Prophet Muhammad himself was a person who has the
ability to read and write. This verse also explains that the first duty of
the Prophet is teaching Quran to his people. It makes sense if the
minimum necessary requirements of people who want to teach the
book or content of a particular book to others—as affirmed the Quran
itself—is the ability to write or at least read what is written with a pen.

According to Sheikh al-Maqdisi, interpreters and translators

should consider following word of God;

This verse does not explain that prophet Muhammad read the
pages of purified it by rote, but it is clearly stated that he read a form
of written sheet that lay in front of him.

d. Suroh of al-Jumu'ah verse 2

In this verse, Sheikh al-Magdisi explained about analysis
possibility of the word “wummiyyin” (the people who unlearned).
Although presumed word “unumniyyin” there is meant “unable to read
or write”, but does not automatically mean that Apostle Muhammad,
who was sent to the people that were illiterate, was also illiterate. Nor
does mean he was only sent to people who were iltiterate.®® Because

such analysis, in addition to means equating the prophet with his

% See page 39 about the interpretation of suroh of Ali ‘Imranr verse 20
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people in skills, also would undermine the universality of Islam,
Quran, and its teaching.

Stroh of Ali Imran verse 75

According to Sheikh al-Maqdisi, this verse explains that God
told the Prophet Muhammad about the nature of some Scribes (ahlu al-
kitab). Some of them are honest people and will continue to give back
the debt without any written records of that debt. However, some of
them are people who are dishonest, who will not refund the debt unless
you record it and collect the money constantly. So, does it make sense
if God spoke about it to the Prophet if he did not understand the read
and write? Or conversely, that just shows that the prophet is a person
who did understand the read and write, because the verse is concerned
about the debt accounting.

The verse also uses two terms, those are the Scribes and
ummiyyun. This is an affirmation that both are two different things
diametrically. Of course it does not make sense if most of the Scribes
claimed that its lawful for them to eat the people’s wealth who do not
know to read and write, simply because they do not know to read and
write. The case certdinly was greater than that, which was related to
their religious differences. Those People of the Book (Scribes) felt
having a religion and scripture, while others considered have no

religion and scripture. Therefore, there is assumed no problem eating
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other people’s property, on their view, but we knew it was just a trick
only.
2. Historical-Rational Argumentations

In the history books told that many Arabs at the time of Prophet
Muhammad was in the high point of the literature with high grade literary
works, displayed and affixed to the walis of the Ka'bah. This illustrates
that Arabs jahiliah was not in a state of illiteracy at that era. They were
called ignorance (jahiliah) only in faith and trust, rather than in various
other fields. In addition, the Arabs at that time also known as skillful
traders.

The historical record also explained that after Abdul Muttalib
(Prophet Muhammad’s grandfather) died, Muhammad was raised by his
uncle, Abu Talib. Abu Talib loved Muhammad so much, so sometimes his
love for Muhammad exceeds his love for the two biological children,
namely Jafur at-Thayyar and Ali ibn Abi Talib. So the question arses;
how could Ja’far and Ali were taught reading and writing since childhood
while the Prophet Muhammad, who was younger than Ja’far and older
than Ali did not?

History also states that Prophet Muhammad had learned techniques
to trade from Yemen to Syria with his uncle. When he has good trade, then
he was hired by Khadija bint Khwwailid to lead the caravan trade. Abdul
Ruzig Nawfal said that Prophet Muhammad carry Khadija’s merchandise

totaling equivalent to the entire property of Quraysh which was traded at



the time, or maybe half of Quraisy’s merchendises overall. Trading with
those numbers of items would require, at least, accounting skills
(calculations).

A stronger argument about this, although indirect, can be obtained
from the story of Nakhla expedition, about two months before the war of
Badr. It should be noted, several previous expeditions were not so
successful because some Medina people seem leaked information to the
enemies of the Muslims. Therefore, to guard against such leakage, Nakhla
expedition leader was given command in a sealed letter that should not be
opened until he moved two days from Medina. It can not be certain that at
the early stage of the Prophet in Medina, how many maid he was hired.
However, 1n any circumstances, such confidentiality can not be trusted
even to people who are loyal. Therefore, it was not an impossible thing if
the prophet writes the letter with his own hand.*’

Other historical data that supports the conclusion above, although
its accuracy still need to be elaborated, is the story of the signing of
Hudaibiyah agreement signing at 628 H, it was said that the Prophet had
written with his own hands. Representatives of the Mecca, in that
agreement, rejected inclusion of the words “Messenger of Allah™ in the

opening of the treaty documents. The Prophet ordered Ali who acted as his

@ See Fitriliza. http:/fai.uhamka.ac.id post php?idpost=11. Date 24-07-2007.
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assistants to replace it with the words “/bn Abdallah”, but Ali refused, then
the Prophet replaced (wrote) with his own hands.”

Al-Swyuti i Thabagatud Lughawiyyin wan Nuhhat related that
Zayd ibn Thabit, the writer of revelation, had explained that the prophet
had said, “If you write a sentence Bismillahirrahmanirrahim, then clarify
the letter sin in it.” Anas Ibn Malik also said that the Prophet had story, on
the night of /sra wa Mi’raj he could see the words “charity with ten ways”
and “trade with eight or ten ways” in the foyer of heaven. Then the
Prophet said to Gabriel, “Why could owe more noble than asking for
alms?” Gabriel replied, “Because a beggar still will beg even though
sometimes he has. While the borrower will not owe unless he needs it.””*

Al-Zarqani stated that Prophet Muhammad eventually understood
the literacy just as he had received instructions and religious proselytizing
increases. At that time, the Arabs are unable to resist the Quran with
making a chapter (suroh) as its equal. And the fact of illiteracy of Prophet
Muhammad in earlier initially was just situational problem which was
required to build a strong argument, and that miracles seem more clearly
shows the honesty of the Prophet Muhammad in a claim of prophethood
and his message.”

Ibn Karsir in his book A/-Sirah Al-Nabawiyah stated that when his

sick started to harden, the Prophet Muhammad said to Abdur Rahman bin

7 See Fitriliza. http:/;fai.uhamka.ac.id post php?idpost=11. Date 24-07-2007. See also Syekh al-
Maqdisi. Nabi Mihammad Buta Huruf atau Genius? Page 79-81.

7! See Syekh al-Maqdisi. Nabi Muhammad Buta Huruf atau Genius?. Page 83,

"2 See Muhammad Abdul Adzim al-Zargani. Manahilul ‘Irfan fi ‘Uhanil Qur’an. Vol i. Page 337
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Abu Bakr, “Bring me a piece of paper or sheet so I could write something
for Abu Bakr; a book that will not make a dispute on the future.” While
Ibn Abbas narrated that Prophet Muhammad when facing his death, many
people came and the Prophet said, “It will be better if I write something for
you so you will not get lost after that.” Some say, Prophet Muhammad had
been so afflicted with pain while we've got Quran. It is enough for us
God’s holy book as a guide later. However, Ahlul Bait had another
argument, so a disagreement occured. Some then suggested that the
Prophet was given a paper to write something (a will), while others argue
was not necessary. When the noise occurs, and the differences of opinion
increasingly bitter, the Prophet ordered to the audiences to still in calm.”

The argument or evidence above explained about the possibility of
the facts that Prophet Muhammad could read and write. In addition there
are many histories/hadith/other arguments that reinforce the notion that the
prophet Muhammad was not illiterate. As explained in a hadith that the
Prophet himself had read the letter of his uncle, Abbas, who was sent to
him from Mecca, and after that he reported it to his companions. There are
also reports which claimed that the Prophet used to improve the writing of
the friends when they wrote the revelation of Allah (Quran).

Meanwhile, Quraish Shihab (1998: 46) stated that Arab community
when the time of Prophet Muhammad considered the ability to write as

evidence of one’s weakness. At that time writing tools was very scarce, so

7 See Syckh al-Magdisi. Nabi Muhammad Buta Huruf atau Genius? Page 75-78.

66



people very rely on rote. Someone who writes deemed has no memorizing
ability, and this is a deficiency. Zumurrah, a poet, was found writing, and

when she realized that there are people who saw it, he begged;

ye Lae 4 e &I

Do not tell anyone, because this (the ability to write) for us is a disgrace.
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CHAPTER V

CONCLUTIONS AND SUGGESTIONS

A. CONCLUTIONS

From the discussion in advance, it can be concluded that each of
opinion about wmmiyatu of Prophet Muhammad has strong arguments and
evidence. However Prophet Muhammad is the most perfect human being ever
created by Allah SWT since Prophet Adam till the last human at domsday.
Prophet Muhammad is the most beloved human of Allah SWT. So, logically,
the Prophet Muhammad will be guarded by God from all the shortcomings
and mistakes (ma 'shum).

From the views expressed by Muhammad Syahrur about ummiyatu
Prophet Muhammad, it can be conclude several things: First, according to
Muhammad Syahrur, word “ummi” which is contained in the six verses of
Quran should not just be taken literally, because the main purpose of using
word ummi in those verses as metaphor meaning (al-ma'na al-majazi).

Second, Muhammad Syahrur concluded that there are two meaning of
ummi in Quran; (1) other than Jews and Christians; or (2) People who do not
know the Jewish scriptures and Christian religions. This conclusion
“generally” does not contradict with the interpretation of some Islamic
interpreter, both the Sulaf and Khalaf scholars, especially the interpretation of
suroh of al-Bagarah verse 28, suroh of Ali ‘Imran verses 20 and 75. In

addition, the majority of the verses editor was addressed to the Israelites who
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are denying the prophet hood of Muhammad just because the tendency of the
nation and religion.

Third, from Auhammad Syahrur’s statement that, “Muhammad is an
unlearned but he was able to read and write”, can be concluded that the main
purpose of why Prophet Muhammad was called illiterate/unlearned because
since his birth until become the Apostle of God never even studied about the
divine books before (Torah, Psalms, and Gospel).

Statement or views of Muhammad Syahrur above, whether was
reinforced by the interpretation of Islamic interpreter scholars generally, also
based on the arguments of history and rational. As far as the author, historical
proposition expressed by the intellectuals who opposed the claim about
ummiyatu Prophet Muhammad (in the mean of not knowing to read and
write) is stronger than historical proposition expressed by the people who
calimed that Prophet Muhammad was unlearned/illiterate.

Meanwhile, responses which was expressed by Orientals about
ummiyatu of Prophet Muhammad, was seen in line with the thinking of
Syahrur. However their thought was based on the teachings of Judaism and
Christianity. In addition, they also wanted to weaken the evidence of the
miracles and the authenticity of Quran. Keep in mind, based on historical
records, the Prophet Muhammad during his life just went to Syam (Syria) as
much as 2 times, when he was little with his uncle, Abu Thalib, and when he
was hired by Siti Khadijah Umm al-mukminiin to lead the trade group, and

that when he was around twentieth years old. Also, based on historical
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records, the Prophet Muhammad from his childhood spent much of his time
by, herding his uncle’s goats, learn trading, and meditating to God. So, its
very little chance the prophet Muhammad to read the books of the previous
divine. Moreover, writing activities in the Arab society was not yet
institutionalized (one of the reasons why The Arabs of Mecca at that time was
called ummiyyin).

So, from the data presented in advance, the author concludes that the

word "unlearned" found in al-Quran includes the following areas, namely;

a. More precisely, if the word “wmmi™ in Quran was interpreted in
majazi.

b. “ummi” verses in Quran is the denial and the answer to those who
doubted the prophet hood of Muhammad SAW.

C. “ummi” verses in the Quran is a warning to those who were
arrogant (especially the Children of Israel) by denying God’s
mstructions which was brought by the Prophet.

d. According to the writer word “ummi” in the Quran—more
precisely—is the people who were not given divine books (before
the Quran) and not have never read or write celestial verses (before
Quran).

e. According to the writer, the prophet Muhammad was said ummi
(unlearned/illiterate), because he never got the teaching of unity
before Quran, which also means never read or even write about

divine books of the previous prophets.
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f.  Many have questioned the speculation about when the prophet
began to know literacy. According to the writer, when the prophet
began to be taught about trading, then when it did the prophet

began to learn or perhaps being taught of reading and writing.

B. SUGGESTIONS

Religious fanaticism is something that was forbidden hardly by our
religion, as recommended by the Quran and the prophetic hadith, that we are
uminatan wasathan. So, tawassuth attitude is the attitude which was required
to become a good Muslim. Actually the problem of wummiyatu of Prophet
Muhammad is not something that should be exaggerated. But the reality
proves that this view has become a kind of ideology and fanaticism itself.

Let us consider the God’s word and what have been said by Prophet

Muhammad SAW;
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O ye who believe! when ye are told to make room In the assemblies, (spread
out and) make room: (ample} room will Allah provide for you. and when ye
are told 1o rise up, rise up Allah will rise up, to (suitable) ranks (and
degrees), those of you who believe and who have been granted (mystic)
knowledge. and Allah is well- acquainted with all ye do.
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Suroh of al-Mujadilah verse 11 and the prophetic hadith above are
evidences which ordered Muslims to learn. Logically, how come God order
us to learn while He left His beloved prophet illiterate? We also knew from
the hadith above about the importance of studying in the view of Prophet
Muhammad. Would he order his follower to do something which he never
did yet?

Last, the writer confesses that this paper (minithesis) is far from perfect.
So, the writer ask many pardon, and hope there are some students who will to
make it more perfect by correcting it and studying deeper about its topic. At

least, the writer just hopes this minithesis will be useful for others.
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