digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id



Concept and Application of Al-Makkiyah and Al-Madaniyah
by Mahmoud Muhamed Taha In

» The Second Message of Islam”

THESIS

It is submitted to fulfill one of the requirements to obtain
Sarjana Degree ( S-1) of thetafsir hadist Department
Of the Faculty of ushuluddin

By

NAWANG ROFIQ KHOLIS
NIM:

E53205021

THE SPECIAL POGRAMME OF TAFSIR AND HADITH
FACULTY OF USHULUDDIN
STATE INSTITUTE OF ISLAMIC STUDIES OF (TAIN) SUNAN AMPEL
SURABAYA

2009



APPROVAL

This is to certify that the Sarjana’s thesis of |
NAWANG ROFIQ KHOLIS has been

Approved by the thesis advisors for further approval by Board of
Examiners.

Surabaya, 27 July 2009
Advisor

LOEKISNO CW, DRS.M.Ag.
NIP.150259574"




digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id digilib.uinsby.ac.id



ABSTRACT

Islam religion is way of life that guarantees its believer’s happiness of life in the
world and hereafter. It has one essential main element as the guidance to the truly path.
In getting that guidance, a Muslim is demanded to comprehend his or her Holy Book
that is Qur’an.

In order to get the intact comprehend of religiousness, it has to be comprehended
through the Qur’an due to it is actually have dialogued with the various of fimdamental
Values that followed by so many religion’s and non-religion’s group which had been
grown up before the offering in Islam. Fundamental Values, which in the Qur’an are
explained and actualized in the behavior of Muhammad and his companions. So that,
Muslims convince that to get the safety, someone has to set the example and learn the
behavior of the Prophet Muhammad. The prophet is not only carrying out the mission to
perfect the moral, but also carrying out the composition of Islam and as the mercy to the
whole mankind (rahmah Ii al-‘alamin).

While, if it watched closely to the missionary’s journey of Muhammad, so there
are two periods, those are Mecca’s period and Medina’s period. The more observation,
commonly Medina’s period supposed has given the example of Islam in detail. It’s all
showed by so many shari’ah which is appear in that time, permitted and not permitted
law, worship, family’s problem and the other special problems.

It is contrast with Mahmoud Mubhamed Taha’s statement, that the prominent
verses are the verses that’s gone down in Mecca’s period as the second message (al-
risalah al-thaniyah), because it contains concept learning of Islam which takes up the
values of humanity, tranquility, plurality and religiousness in Islam. It’s shown on
Mecca’s verses which is begin by common expressions like ya ayyuha al-nas (O
mankind!). It’s showed at Mecca’s verses stick out the elements of humanity, tranquility,

plurality and religiousness. On the contrary with Medina’s verses (the first message; al-
risalah al-ula) which is commonly begin by specific expression only onto them whose
faithful, such as ya ayyuha al-ladhina amanu (O the faithful!).

While Medina’s Islam was a transitional learning so that it adopted the developing
situation on that time. The war problem of jihad, hijab and polygamy became the plural
phenomena on that period. In Sudan, this version of shari’ah was wanted to be applied on
that time and became the agenda of politic Islam’s group. Based on that reason, Taha
refused the application of Islam’s shari’ah in Sudan and proposed the existence of
shari’ah evolution by reviewing the concept of al-makkiyah and al-madaniyah suited to
the capacity of Muslims on 20" century, especially in Sudan.
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CHAPTER 1
INTRODUCTION

A. Background of Problem
It is a certainty for every human to get the perfection or ultimate reality. There is

always gradation of the entire imperfect thing on the way to be perfect. That does all
depend on the level of its principle behind actualization. In this case, it can be like
broken mirror which it shows many reflection of the same object. Likewise in the shape
of the truth which has been reached by a human. When it is on the sociology’s level,
ultimate reality has change to be religion’s symbol which has been understood as
personal subjective by the believer. It is not intact and absolute more. On the other
words, human’s plurality elicits the face of truth seems so different when it is going to
be explained and expressed, ! it is because this differentiate can not be separated from
the reference and the background of the believer- from the ideal conception has decrease
to be cultural characteristic of normative shapes.>

In the journey of the human’s history, religion becomes a conflict commodity, in
one side it teaches human to be the one who gives each other. But on the other side, it is

use to be a device to destroy the other community, by the name of faith. The pure values

'In this matter it can be like the different interpretation of “jihad”. Some said as a war within weapon,
which it is based on the hadith “(eudt) .3 W &Y of ag2y g A J6l of o4, but that opinion had been opposed by
al-Buti whose said that the pronunciation of “ugatila”has to be distinguished with the first “gatala” which has
mean musharakah so the war is defensive only and not to spread the religion. Look at Muhammad Sa’id
Ramadan al-Buti, al-Jikad £ al-Islam, Kayf Nuthimuhu? wa Kayf Numarisuh (Damaskus: Dar al-Fikr, 1993), 58.

?Look at the editor’s introduction in M. Quraish Shihab, Aras Nama Agama; Wacana Agama dalam
Dialog “Bebas” konflik (Bandung: Pustaka Hidayah, 1998), 14.
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of religion become so haze by the time of the massive of the destructive human’s

behavior which is use as opinion’s box. 3

Therefore, someone does not have the right to claim that the truth is she herself or
he himself. We can learn to Soroush too when trying to distinguish between “Islam” and
“the interpretation of Islam”. Islam—especially its pure texts-exactly permanent and
never change. But, it has to be remembered that the understanding and the interpretation
of human and its pure texts are not permanent, and therefore it is always change every
time and grow continuously as the heart beat of the change of the period and place.
(salin} fi kull zaman wa makan).*

If it so, there is no other comprehension and interpretation of Islam which is
absolute and suitable for everyplace and every time. Therefore when it is exactly differ
between “Islam™ and “the interpretation of Islam”, Soroush actually in order can get

“Islam” which is in the same breath with freedom and democracy back, from “the

3Karen Armstrong, Holy War: The Crusades and Their Impact on Today’s World. Perang Suci, translated
by Hikmat Darmawan (Jakarta: Serambi Alam Semesta, 2003), 93. This is one deviate sect and religion’s
ambivalent because the disappointment of organized religion because looked as can not give solution to the
human problematic nowadays which is become so complex. As told that 39 men and women were eating croton
plant and apple sauce that have been mixed with phenobarbitol, died substance in vodka together. After getting
satisfied eating all that meal and drink, they were lying with their hoped eyes- even they have the video taken
which the content is they were really sincere— waiting such kind of UFO (Unidentified Flaying Object) that take
their soul to the heaven. They are the sect which called as “Heaven’s Gate”. Completely look at Muhammad
Sofyan, Agama dan Kekerasan dalam Bingkai Reformasi (Y ogyakarta: Media Pressindo, 1999), 25 dan 31.

“Brief arguments that have been presented above can be arranged as: first, the characteristic of religion or
divine revelation silent. Second, rreligion’s knowledge is relative that is depends on the basic considerations.
Third, religion’s knowledge is bond by the time, because of the conditions of basic considerations, fowrth, the
revelation’s religion may be true and free from contradiction, but it does not like that as religion’s knowledge.
Fifth, the characteristic of religion is ilahiyah, but the interpretation of it involve human and their environment
elements. Look Charles Kurziman, Wacana Islam Liberal; Pemikiran Islam tentang Isu-Isu Global, terj. Bahrul
Ulum (Jakarta: Paramadina, 2003), 414.



interpretation of Islam” which is for along time precisely used by conservative scholar
of Islam to wipe out the freedom and democracy. °

Islam religion is way of life which is guaranteed all its believer’s happiness now
and hereafter. It has one important essential hinge which is used to be path to the right
way. A Muslim should understand the Holy book, Qur’an, to get that path.

Through Qur’an everyone can get the intact understanding variety because it
really has dialogue with all of fundamental values which is followeq by various group of
religion and irreligion which has been grown before the oﬁ%r in Islam.  Fundamental
Values in Islam spelled out and actualized in Muhammad’s (p.b.wh) and his
companions’ behavior. 7 Therefore, Muslims believe that to get safety, everyone should
follow and learn Muhammad’s behavior. ® He is not only carries out mission to complete
moral, but also carries out the composition of Islam and as blessing for all the human
(rahmah li al-‘alamin).’

If it watched closely to the missionary’s journey of Muhammad, so there are two
periods, those are Mecca’s period and Medina’s period. The more observation,

commonly Medina’s period supposed has given the example of Islam in detail. It’s all

*We can be so understood by what Soroush has formulated if we know the religion’s event in Iran. What

is Soroush wanted to say is as oto-criticize to Mullah’s clan, especially conservative group in wilayat al-Fagqih,
which as long monopolize “interpretation of Islam” and “its pure texts”. Completely about the idea, look at the
book of Abdul Karim Soroush, Menggugat Otoritas dan Tradisi Agama. Translated by Abdullah Kali
(Yogyakarta: Mizan, 2002).

¢ Completely Qur’an said that the religion which are there when the Qur’an being descended as Christian,

Jew, Sabi’ah, Persian or Zoroastrian religion even other clans which have their own life sight, as well as in the
polytheist range, infidel etc. Especially for the clan of holy book’s expert and the variety of religion in Qur’an,
look Fazlur Rahman, Tema Pokok al-Quran, translated by Anas Muhyiddin (Bandung: Pustaka, 1983), 233-245.

"M. Amin Abdullah, Studi Agama: Normativitas atau Historisitas (Y ogyakarta: Pustaka Pelajar, 1996), 63.
*QS. al-Ahzab [33]: 21.
%QS. al-Anbiya’ [21): 107.



showed by so many shari’ah which is appear in that time, permitted and not permitted
law, worship, family’s problem and the other special problems. '°

It is contrast with Mahmoud Muhamed Taha’s statement, that the prominent
verses are the verses that’s gone down in Mecca’s period as the second message (al-
risalah al-thaniyah), because it contains concept learning of Islam which takes up the
values of humanity, tranquility, plurality and religiousness in Islam. It’s shown on
Mecca’s verses which is begin by common expressions like ya ayyuha al-nas (O
mankind!). It’s showed at Mecca’s verses stick out the elements of humanity;
tranquility, plurality and religiousness. On the contrary with Medina’s verses (the first
message; al-risalah al-ula) which is commonly begin by specific expression only onto
them whose faithful, such as ya ayyuha al-ladhina amanu (O the faithful!).!

While Medina’s Islam concentrate to the compromise in its context, then Islam’s
shari‘ah be forced to adopt the hardness, conflict, gender’s discrimination, reins and
believing. In Sudan, this version of shari’ah wanted to be applied on that time and
become the agenda of politic Islam’s group. Based on that reason, Taha refused the

application of Islam’s shari’ah in Sudan.

Muhammad Sayyid Tantawi, Mabahith £ al-vlum al-Qur’an (Kairo: Dar al-Shurug, 1997), 28.
Medina’s period is called as social and politic revolution’s period because descend of verses which explain
shari‘ah’s law as the problem that faced by human, as well as worship like praying, donating, fasting, and
pilgrimage or science as law of buy-sale, family’s problem, criminality until constitution’s matter. Look Mun’im
A.Sirtry, Sejarah Figifi Islam (Surabaya: Risalah Gusti, 1995), 22-25. Beside the social reconstruction has been
happened which is signed by structuring of Medina’s humanity life institutions which then continued by
government’s practice as Prophet’s (p.b.uh) done, so then it can present Islam as power of politic. Look
Muhammad Tahir Azhari, Negara Hukum, Suatu Studi tentang Prinsip-Prinsipnya dilihat dari Segi Hukum
Islam, Implementasinya pada Periode Negara Madinah dan Masa Kini (Jakarta: Bulan Bintang, 1992), 119-120.

""This sight is really contrast with some which are presented by some scholar of Islam that al-makkiyah
dinasakh (deleted) by verses al-madaniyah, because look at the last descend verse is verse of al-madaniyah. Lihat
Muhammad ‘Abd al-‘Azim al-Zarqani, Manahil al-‘Irfan i al-Ulum al-Qur’an, tahqiq Maktab al-Buhuth al-
Dirasah, juz 1 (Bairut: Dar al-Fikr, 1996), 137.

4



Mahmoud Muhamed Taha was one of the designers of the progress of Islam. 12
This unconventional Muslim from Sudan and also the teacher of Abdullahi Ahmed al-
Na’im has dead after hung up by Numairy’s regime on 18" of January, 1985. He was the
important opposition’s figure who’s incessantly against Numairy’s regime. Taha had
been hung up because he was supposed to disgrace Islam and refused the application of -
Islam’s shari’ah as the politic agenda of Numairy.

Accusation of disgracing religion which’s directed to Taha, had been happened
by the time he’s bravely done openly and critically the trial of contain of Qur’an and
hadith. Staring from that, he thought out concept of two periods and two Islam°®s
doctrines at the same time: Mecca’s Islam (the second message; al-risalah al-thaniyah)
and Medina’s Islam (the first message; al-risalah al-ula). The messages of Qur’an in
Mecca stressed to the side of mlegahw of Islam, issue of similarity, freedom and anti-
hardness.

In one of all his works which has the title,” "The Second Message of Islam”,
Taha has written down those ideas. According to him that kaffah of Islam is Mecca’s
period (the second message; al-risalah al-thaniyah) because Islam’s concept which
takes up the values of humanity, tranquility, plurality and variety in Islam is period
Islam’s Mecca.

Take some words as a starting point above, the messages which has been showed
by Taha give us the religiousness’ spirit and bring us to the very different level that is
the ultimate stage of Islam. Islam able to give the best answer, start from Qur’an and

Sunnah itself which is break in ambitious and arrogant obsessions, that is well because

“This category has shown the writer whose viewing modernity and alteration as potential positive
development. Look Kurzman (Ed), Wacaaa...., iviii dan 456-483.
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of the closely think of religion fundamentality as well as consequence of “arrogance”
think of secular modernism.

According to Taha, the second message (al-risalah al-thaniyah) in Qur’an are
Mecca’s verses. Whereas in our social thoughts these days, al-makkiyah-madaniyah is
just the place of divine revelation but understood by texts which is faces the audience or
reality on seventh century ago.' Mecca’s verses are the formerly be presented, everlasting
and fundamental. On the other word, human for the first time are being ultimate Islam
through Mecca’s verses. However, when the people in the seventh century has fail to do
it and automatically showed as they didn’t have to fulfill the propemess qualifications,
so then they did the application of learning values which was suit to their capability that
were  al-madaniyah (the first message; al-risalah al-ula) in the transitional

characteristic.

If the first message (al-risalah al-ula) is al-madaniyah applied in this recent
time, there will be so many problems such as problem about woman and non Islam.
Therefore, according to him, verses which were down in Medina are transitional verses
because of the unready people to do fundamental learning, al-makkiyah. Hence, it is so
logic when the ultimate of the second message (al-risalah al-thaniyah) toke away again

after for along time graved by the first message (al-risalah al-ula).

B. Statements of Problem : :
In order to make the research’s process become clear and easy, so then some

statements of the problem should be formulated as:
1. How is the concept of al-makkiyah and al-madaniyah according to Taha and how

is the anvil of it?



2. How is the application al-makkiyah and al-madaniyah in the ideal interaction

pattern in society according to Islamic normative doctrine?

C. Targets of Research
The targets of research are:

l.‘ In order to know the ideas and the envil about the concept of al-makkiyah
and al-madaniyah by Taha.

2. [llustrate the applying pattern of al-makkiyah and al-madaniyah in the ideal
interaction pattern in society according to Islamic normative doctrine and
practice in religion.

D. Usefulness of Research
The realization of this research will be used and significant at least:

1. Enlarge insight of interpretation’s study of Qur’an conceptually. Because of
the development of period and the reality demand of human, it is require in
discovering new methods which are more accommodative and closer to the
meaning of Qur’an.

2. By this study, it can become scientific contribution in the discipline of
Qur’an’s knowledge. Because Qur’an’s knowledge will not die and not
limited discipline knowledge for past time only, but those are accommodate
new development which are suit to the understanding of human in every
period of time too.

3. This study can give tile path as the same researches which are being
intensively today. The interconnection between one and other researches can

decrease the overlapping of information.
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E. Book Studies
Mahmud Mohammed Taha is one of intellectual who has contributed his idea to

many human’s problematic. His figure seems like to be sunk in the history notes and
graved in the heroic intellectual dynamic nowadays. However, if it watched closely to
its ideas in to dialogue normative doctrine with the reality, his work is really decent to
be appreciated and praised as good intellectual guide of Islam generation.

As long as the writer’s knowledge, there is no scholar or individual who has
done the study and research of Mahmoud Muhamed Taha’s way of thinking. From all
of that writing, the writer has not yet found a work which are investigate specially and
largely about the concept of al-makkiyah and al-madaniyah and the practice applying
in shari ‘ah of Mahmoud Muhamed Taha’s way of thinking.

F. Confirmation of Title
In order to make sure and to avoid the misunderstanding to the essential

investigate of this script which has the title concept and application of al-makki>yah
and al-madaniyah by Mahmoud Muhamed Taha in the ” The Second Message of
Islam”, so then it have to be told the semantic analysis in every lifted technical term in
this script, that is: Concept and Application of Al-Makkiyah and Al-Madaniyah by

Mahmoud Muhamed Taha in the ” The Second Message of Islam” as:

Concepi : Planning, common idea, basic planning” or mental
figure of an object, process and everything that is out
from the language, which is used by mind to understand

3 Pius Partanto and Dahlan al Barry, Kamus limiah Populer,arkola; Surabaya.1994,362.
8



the other things."*

Application Utilizing, applying,” using.'

Al-makkiyah : Connecting with city of Mecca (about the verses of
Qur’an): the verses which are divined in Mecca. !’

Al-Madaniyah : Connecting with city of Medina ( about the verses of
qur’an): the verses which are divined in Medina.

Mahmoud One of intellectual who has contributed his idea to

Muhammad taha many human’s problematic, one of the designers of the

progress of Islam. This unconventional Muslim from

Sudan'®

The second massage

of islam

A masterpiece of phenomenal book by Mahmud
Mubhammad Taha.

From this semantic analysis, it can be understood that the meaning of the title

above is a discourse which is need to clarify and to explain about the assumption based

¥ Tim Penyusun Kamus Pusat Pembinaan dan Pengembangan Bahasa Dep. Dik. Bud, Kamus Besar
Bahasa Indonesia, (Jakarta: Balai Pustaka, 2005), 588. -

"5 Ibid hal 61.

' Pius Partanto and Dahlan al Barry, Kamus Ilmiah Populer,arkola; Surabaya.1994,40.

7 Tim Penyusun Kamus Pusat Pembinaan Dan Pengembangan Bahasa Dep. Dik. Bud, Kamus Besar
Bahasa Indonesig, (Jakarta: Balai Pustaka, 2005), 702.

18 www.al fikr.org.



of the method, approach and also methodic ways which is used by Mahmowud
Muhammad Taha on the way to explain the meaning and purpose of Qur’an’s mushaf-

As the knowledge of discipline, fafsir actually can not get away from method,
that is systemic way to reach the ultimate level of understanding about the message of
Qur’an as Allah’s intend. Thus, interpretation method can be meant as systematic
procedure wlnch is followed in the effort of understandmg and explaining the meaning
of Quran. According to Nashruddin Baidan, interpretation method is a framework
which is used to interpret the message of Qur’an, while interpretation methodology is a
scientific analysis about the methods of Qur’an. '

Method of Research
1. Kind of Research .

Research is a scientific activity which has connection with analyzing and’
construction that is done methodologically, systematic and consistent. 2° From needy
aspect of the studying material, the writer use library research and not field research or
laboratory research. 2!

Because of the research object is the thought of a figure, so then the data which
are collected are the written material that are connected with Taha’s biography, the used
of source research, the anvil that used as the basic and some written work, as well as
scholar of Islam’s work in classic to contemporary period such as books, journal and

other resources that can help to the completeness explanation.

' Nashruddin Baidan, Metodologi Penafsiran AI—Qm' ‘an, (Jakarta: Pustaka Pelajar, 1998), 2.
2"Soej(mo Soekanto, Pengantar Penelitian Hukum (Jakarta: UI Press, 1986), 42.
'Marzuki, Metodologi Riset (Yogyakarta: BPFE — UIL, Hanindita, 1995), 7.
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In this kind of writing, the writer use qualitative method to analyze the collected
data. 2 In order to make sure data and analyzing, then the characteristic of this research
is analytic-descriptive,” that have the aim to figure it out integrally, clear and whatever
it is the idea which have been shown by Taha also his thought anvil and analyze and
compare it with the collected data. This analysis has its aim that is to make explanation

and to try the data out concretely.

2. Data and Source of Data

Source of data is done by the collecting documenter studying of book materials
which are synchronize with research object. To get valid and believable data, the
writer has classified source of data as:

1. Primary source of data and secondary source of data. Primary source of
data is a book which was written by Muhamed Taha under the title "al-Risalah
al-Thaniyah min al-Islam” which is later translated into English as “The Second
Message of Islam” and given introduction by his student, Abdullah Ahmad al-

Na’im.? Beside that, a book that was written by Taha under the title”Risalat al-

ZAccording to Bogdan and Taylor, qualitative research methodology is research procedure which has the
result of descriptive data as written words or spoken from people and behavior which can be monitored. Look:
Lexy J Moleong, Metodologi Penelitian Kualitatif (Bandung: Remaja Rosdakarya, 1990), 1. This technical term
of qualitative research according to Kirk and Miller, at first it is based on quantitative research which is then
contrast with qualitative research. Read: Jerome Kirk & Marc L. Miller, Relisbility and Validility in Qualitative
Research (California: Beverly Hills, Sage Publications, 1986), 57. Qualitative data is based on indept interviews,
focus group discussion, non participate observation, and conteat analysis from the written materials. Ida Bagoes
Mantra, Langkah-langkah Penelitian Survei, Usulan Penelitian dan Lsporan Penelitian (Yogyakarta: Badan
Penerbit Fakultas Geografi UGM, 2001), 47.

BThe place to stand on every research is descriptive, that is taking data or classifying some elements
which are shown as the shaper of a problem side presented. On the other word, effort says that a problem and
condition as what it is so that is only about uncovering of fact. Look: James A. Black dan Dean J.Champion,
Metode dan Masalah Penelitian Sosial, ter. E. Koeswara (Jakarta: Refika Aditama,1999), 6.

%Mahmoud Mohamed Taha, The Second Message of Islam, translation & introduction by Abdullahi
Ahmed An-Na’im (New York: Syaracus University Press, 1987).
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Salah” which is later translated into Indonesian as “”Shalat Perdamaian”.?* And
then the other books which have correlation with the research object.

2. Secondary source of data are from contemporary scholar of Islam’s work
and intellectual works which have connection with social and religion
problematic. That are use to support the primary data in order to make the

explanation deeper.

3. Data Analysis

To analyze data, the writer use content analysis, that is a research method which
is used through the meaning of word or message in the document, movie, art, music
and other cultural work also media. Cole R. Holsti articulate content analysis as
technique to make interferences, 2 objectively and systematic by identify the specific
characteristics of message. 2’ Content analysis is used to sharpen the meaning and the
content of data so then it can directly give the brief summary about the essential focus
of figure’s thinking above. 2® This content analysis is important to give the role in
order to make the explanation under control and not too large or out of the topic.

The focus of research is located in the explanation of some thought of Mahmoud
Muhamed Taha, which is explaining material or text in his book, “The Second

BMahmud Muhammad Thaha, Shalat Perdamaian; Risalah Kebebasan Individu dan Keadilan Sosial, terj.
Khoiron Nahdliyyin (Yogyakarta: LAS, 2001).

® Inference s a summary which has been gotten from common premise (deduction) or from factual prove
(induction). Pius A. Partanto dan M Dahlan al Barry, Kamus llmuah Populer (Surabaya: Arkola, 1994), 255.

ZAllan G. Johnson, The Blackwell Dictionary of Sociology (Cambridge: Blackwell Publishers Ltd,
1995), 55.

ZEssential idea from content analysis, according to Weber, is many words which are need to be
reclassified to become some brief catagories. The same technique which can be used to use confent analysis
efficiently, as how has been written by Renata Tesch, is taking essential data from some documents or
transcript. Renata Tesch, Qualitative Research Analysis Types & Software Tools (New York: The Falmer Press,
1990), 78-80.
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Message of Islam”. The idea on this book is going to be explained and criticized as
hermeneutic paradigm.

Hermeneutic analysis which is going to be used by the writer is refer to
Schleiermacher’s opinion, that is hermeneutic as an understanding method which is
believed as a creative and constructive formulation, not only believed as repetition of
creative process. It is set a condition that is how important the thought in the life
totality that is going to be examined. In using hermeneutic, it has to be sure to
understand what the meaning of the text is. But it is not enough so it is needed history
analysis and also language’s knowledge, so then the researcher is hoped to be the
changer actor better than the writer in comprehension. °

Connecting to the explanation of Taha’s life history, the writer is going to use
historical approach. This history interpretation, beside demanded to be capable of
knowing the author’s personality, also need effort in refer to event and cultural
weather where the author’s live. ** On the way of read or explain that problem,
someone is hoped to do the imaginative dialogue with the author, even if they are
living in the different period and place. *! Beside that, the comprehension is signed
holistically and connected totally to intellectual, emotional and moral aspect which is
there with the essential explanation® that is going to be understood. Through the

might of those elements, research object is hoped to be looked clearly and intact; and

®Josep Bleicher, Contemporary Hermeneutics; Hermeneutics as Method, Philosophy and Critique
" (London: Routledge & Kegan Paul, 1980), 14.
**Ibid, 43.
3K omaruddin Hidayat, Memahami Bahasa Agama; Sebuah Kajian Hermeneutik (Jakarta: Paramadina,
1996), 132.
Bleicher, Contemporary...., 32.
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also from this kind of approach that problem can be interpret and understood relatively
and objectively.
H. Systematic Explaination

The result of research will be explained in five chapters. First chapter is
antecedent including background of problem, statements of problem, targets and
usefulness of research, book studies, method of research and systematic explanation.

Second chapter: inside of, there is common observation about al-makkiyah and
al-madaniyah consist of different basics to distinguish between al-makkiyah and al-
madaniyah, the sources to know al-makkiyah and al-madaniyah, also the
characteristics al-makkiyah and al-madaniyah’s verses.

Third chapter: this chapter present biography and background of Mahmoud
Muhamed Taha’s thought about al-makkiyah and al-madaniyah which is started by
explaination of his life and his idea.

Fourth chapter: inside presented the background of the appearing concept of al-
makkiyah and al-madaniyah which is going to be started by the explanation about
religion’s understanding, Al-Sunnah and shari‘ah, steps of religiousness process,
nasakh and also Mahmoud Muhamed Taha’s thought about al-makkiyah and al-
madaniyah.

Fifth chapter: is the closing which it is contain the summary of the result of the

research suit to the statements of problem and ended by closing.
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CHAPTER 2

COMMON CONSIDERATION OF AL-MAKIYYAH AND AL-MADANIYAH

Scholars of Islam have already agreed about the use of metaphor al-makiyyah for
part of Qur'an and al-madaniyah for the other part. ' Because of the importance in
knowing the message of al-makiyyah and al-madaniyah in the Qur’an, so then the

scholars of Islam are really take interest in both of them.

Some of the urgencies in learning al-makiyyah and al-madaniyah are, first, in
order to know and distinguish between nasikh’s verse and mansukh’s verse when that is
found that there are two or more verses which have one theme, so then it can be known
by the first descending verse and decide it which one is al-makiyyah then which one is qi-
madaniyah, al-makiyyah will be abolished (mansukh) and al-madaniyyah will abolish
(nasikh) because of the view that the last descending verse is al-madaniyah. Second, that
is in order to know the history of Islam’s law (tashri’ al-hukm) and its steps. Third, give
the surely sense that Qur’an is not change, 2 Al-Shuyuti added, that the benefit of learning
al-makiyyah and al-madaniyah is to know the verse that has common characteristic (‘am)
and the verse that has the special characteristic (khas), that is to decide the preceding

verse as ‘am and the next one as khgs. 3

1Aoz:c(miin'g to al-Ya’qubi as what have been quoted by al-‘Attar, that 82 messages of Qur’an were
descended in Mecca and 32 messanges were descended in Medina. Abu Dawud al-’Attar, Perspektif Baru limu Al-
Qur'an, translated by Afif Muhammad and Ahsin Muhammad (Bandung: Pustaka Hidayah, 1994), 141.
’Look Muhammad ‘Abd al-Azim al-Zarqani, Manahil al- ‘Ifan fi al-‘Ulum al-Quran, tahgiq Maktab al-
Buhuth al-Dirasat, juz 1 (Bairut: Dar al-Fikr, 1996), 137.
*Abd. al-Rahman bin al-Kamal Jalal al-Din al-Shuyuti, al-Itqan fi “Ulum al-Qur’an, juz 1 (tt: t.p, tt), 34.
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Besides, according to Zaid, the differences of two essential phases between ai-
makiyyah and al-madaniyah in the Qur’an are the two important differences that have
contribution in forming the texts, as well as in the content either the structure. It means

that text is the result of the interaction with the dynamic-history’s reality. *
A. The basics of distinguishing between al-makiyyah and al-madaniyah

The scholars of Islam have given the limit in distinguishing the verses and
messages of al-makiyyah and al-madaniyah in the Qur’an. Some of them make mukhatab
(target of discussion) in the verse as the basic to distinguish both. The other scholars
make the place of the Prophet (p.b.u.h) got the revelation as the basic. The third group

lean on the movement (hijrah) of Prophet as the basic in distinguishing it. >
a. The difference based on the personal characteristic of verse

The scholars said that the verses of al-makiyyah are the verses within the
wording of: ya ayyuha al-nas (O mankind!) because that verse is khitab
for Mecca’s people. While al-madaniyah within its verses by khitab: ya
ayyuha al-lazi na amanu (O the faithful!). If there is ya ayyuha al-nas, so
it had been known that it is al-makiyyah's verse. And as the belief of

Medina’s people became as Muslims, so when ‘there is the wording of: ya

“Nasr Hamid Abu Zaid, Tekstualitas Al-Qur’an, translated by Khairon Nahdliyyin (Yogyakarta: LKGS,
2003), 87.
*Look Muhammad bin Bahadir bin ‘Abdillah al-Zarkashi Abu ‘Abdillah, 4/-Burhan fi al-Ulum al-Qur'an,
tahqiq Muhammad bin Abu Fadl Ibrahim, juz 1 (Dar al-Ma’arif: Bairut, 1931), 187. Look as well al-Shuyuti, a/-
Itgan...., 35. Lihat juga al-Zarqani, Manahil...., 135-137.
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ayyuha al-lazi na amanu, we have to know that this is al-madaniyah ’s

verse.
b. The difference based on the place

As the belief that the revelations are not descended except to Muhammad,
so that scholars of Islam make the place of he’s got the revelation become
the basic of the difference. When the Prophet’s there in Mecca in getting
the verse or message, so that verse is included to al-makiyyah, even it
descending is before or after hijrah. When the prophet’s there, in Medina,

the verse and message is included al-madaniyah.
¢. The difference based on the period

It means that in order to make the hijrah as the factor. If it so, al-makiyyah
are the verses which are descending before the prophet moved to Medina,
even though it is descended in Mecca, and al-madaniyah are the verses

which are descending after his hijrah, even if not descended in Mecca.

The differences in classifying verses of al-makiyyah and al-madaniyah above are
recognized to be the result of jjtihad because of the pronounce of al-makiyyah and al-
madaniyah are not the pronounce that has to be explained as syara’ and not one of the

obligations as the ceftainty of Islam to the believer, 7 which is there, found the meaning

S Abdillah, 4/-Burhan...., 187.

"Prophet never give the state of this verse is included in al-makkiyah or al-madaniyah, but that surely is the
result of ijtihad of the prophet’s accompanions and the foolowers. But this knowledge become so important to know
nasikh mansukh (the abolish and abolished verses) so that we can get the intact comprehension of the problem’s
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that probably to be discussed and to be zarjih. All of that are the metaphors that have been

created by the explainer which are divided into those three groups.

Nevertheless, we can not receive the basic difference which is leaning on personal
character from some people whose on them these verses aimed on. Because when khitab:
ya ayyuha al-nas (O mankind!) come, so this khitab not only aimed on Mecca’s society,
and when khitab: ya ayyuha al-lazina amanu (O the faithful!) or ya ahl al-kitab (O the
holy expert!) or min al-a’rab munafiqun (from the Arab’s hypocrite clan) come, so that
those khitab are not aimed to Medina’s society, ahl al-kitab and hypocrites only, but they

are still occur commonly which is in the reality they embody the whole place and time.

On the other side, not all of the verses and message inside khifab can be
determined as the distinguish organ. Moreover, inside the message of al-makiyyah there
is khitab: ya ayyuha al-lazina amanu (O the faithful!) as in Al-Hajj [22]: 77. While in al-
madaniyah message there is khitab: ya ayyuha al-nas (O mankind!) as in al-Bagarah [2]:
21.

According to the place, when we admit the verses which is descended in Arafah,
Mina and Hudaibiyah into the verses of al-makiyyah, and the verses which is descended
in Badar, Uhud and Sila’ into the verses of al-madaniyah, so there are neither the verses
which are al-makiyyah nor al-madaniyah, such as the verses which was descended to the

Prophet in the event of isra’.

content. Look ‘Abdillah, Al-Burhan...., 187. Look as well al-Shuyuti, al-ltgan...., 35. Look al-Zarqani, Manabhil....,

137.
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The difference according to the period, which is take hijrah as the basic of
distinguishing verses of al-makiyyah and al-madaniyah, can admit whole verses and
messages. It is because there is no message which is descended before or after hijrah.
Therefore, the verses which are descended before hijrah called al-makiyyah and the

verses that are descended after hijrah called al-madaniyah.

There is no blame to discount the sturdier distinguish factor that is according to
the period, and make the period as the limit to classify the division of verses and
ﬁessages into al-makiyyah and al-madaniyah correspond to the analyze what we have
explained among the other two, and it have to be corresponded to the nicety and base
comprehend that is proprietary to the third opinion, in addition, this third opinion shows

apparently the missionary Endeavour of Muhammad to apply Qur’an’s precept.

In this matter, scholar of ulum al-Qur’an divide the history of Quran’s
descending into two periods: (1) before kijrah period and (2) after hijrah period, the first
descending verses called al-makiyyah, this kind of period toke more less 13 years, during
that time, two of three verses of Qur’an had been descended. While, the verses that
descended in the second period called al-madaniyah, it toke more less 10 years and
during that time last of three had been descended.

Quraish Shihab divides this history into three kinds of period, in spite of the truth
is the first and second period of that division called al-makiyyah and the last called al-

madaniyah. This division of period based on the essential aim of Qur’an. 8

8 Quraish Shihab, Membumikan Al-Qur’an (Bandung: Mizan, 1994), 34-38.
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First period, this period occurred about 4 to 5 years and this revelation contain
about three cases: (1) about the education of the Prophet in forming his individuality, as
the descending of al-Muddaththir [74]: 1-7, al-Muzammil [73]: 14, al-Shv’ara’ [26]:
214-216. (2) The basic knowledge of traits and behavior [af’al] of Allah, as in al-’A’1a
[87] or al-Ikhlas [112]. (3) The explanations of Islamic morals’ basic, common arguing
about the stupid clan’s viewing of life on that time. Fof example in al-Takathur {102], a
message which is censuring them in stacking their wealth; and in al-Ma’un [107] which is
explaining about the duties of a miserable and orphan and also religion’s sight of helping

each other.

Second period, this period occurred about 8 to 10 years, when in this time there
was a big war between Islam’s act and stupid clan. The opposition’s movement to Islam
was using various ways and systems to blockage the missionary Endeavour progress of
Islam, started from slander, intimidation and molestation that elicit the believer of Qur’an
on that time moved to Habsyah which was on the last all of them, including Prophet,
moved to Medina. On that term, the verses of Qur’an, in one hand, in alternation
descendirig to explain the principal duties of its believer suit to that missionary’s
atmosphere (Al-Nahl [16]: 125). And in the other point of view, stressing and sharp
threatening verses streamed to the polytheist clan who’s against the truth (Al-Fussilat
[41]: 13). Besides, it was descended the verses which were contain the argument of the
oneness of God and the surely of Doom’s day based on the daily’s sign of them (Yasin

[36): 78-82).
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Third period, it was happened in 10 years. The missionary of Qur’an in this texrm
had realized the big achievement because the believers had their freedom in doing their
religion’s tuitions. There were so many events, problems and matters in this period, such
as: what principle should be applied in society to reach the happiness? How the way to
face hypocrites, holy’s expert and _inﬁdels and others, which those were explained
differently. For example, metaphor in al-Taubah [9]: 13-14 by its arouse word’s
arranging. Sometimes with the insist orders and followed by its consideration, as in al-
Maidah (5]: 90-91. Furthermore, in alternation, there were verses which explained about
morals and behavior that have to be followed by every Moslem in his or her daily life, as
in al-Nur [24]: 27. All of these verses gave the guidance to Moslem to the right path of
God instead of supporting them to do jihad in Allah’s path while giving the morals and
behavior’s learning which were suit to their various situations (lose, win, happy,
miserable, save and fearful). In Uhud war, for instance, Moslems miserable about 70
victims, so then descended the verse of Ali *Imran [3]: 139-140 to cheer them up. Beside
that, there were also the descending verses which have dialogue with the believer, there
were also many verses which were aimed to the hypocrites, holy’s expert and infidels.
Those verses asked them to go to the right path as their deportment to the missionary,

such as Al-Bagarah [2]: 64 were aimed to the holy’s expert.

According to Nasr Hamid, classification’s criteria should be based on the reality,
and other should be based on the text. It is based on the reality because the text’s
movement hooked on the reality’s movement, while it is based on the text is just because
the text is observed in its content and structure. It is because the text’s movement in

reality has influence in forming two sides of it, the content and structure. When we look
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B. The Source of Knowing al-makiyyah and al-madaniyah

In distinguishing al-makiyyah and al-madaniyah, majority of the researcher lean
on, at first, to the chronicles nass-nass nagli that are yarning verse or message, or
showing the time and place the descending verse, and also lean to the historic events
which had been happened by the time of descending the Qur’an, or to the events of why
the Qur’an descended. The same way also taken by Germany’s oriental, Noldeke, in his

studies about Qur’an. !

Further in studying al-makiyyah and al-madaniyah in Qur’an, they hold on classic
method, so that they can know and identify the characteristics of the message in al-
malkiyyah and al-madaniyah. Through that method, they can know and distinguish many
messages and verses, then classifying it to al-makiyyah and al-madaniyah, followed by
arranging it into the books of paper and interpretation, which then become a reference of

knowing messages of al-makiyyah and al-madaniyah in Qur’an.

Thus, it had been formed two method of knowing al-makiyyah and al-madaniyah
in the Qur’an, those are, first: deduction method, the method that underlie on nagli’s
argument, which constantly called as sima’i method; and second, induction method, the

method that underlie on aqli’s or rational argument as well called as giyasi method. '

The adherent of deduction or sima’i method take the ground of the chronicles,
nass-nass and events which are giving sign and yarning the messages and verses, so that

by this way, it can be known that al-makiyyah and al-madaniyah is a message or verse.

"al-> Attar, Perspekzif Baru...., 142.
2Ibid. Look as well ‘Abdillah, Al-Burhan...., 189 and al-Shuyuti, al-ltqan...., 56.
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Whereas, the adherent of induction or gqiyasi method are lean on the traits, that have been
know by them from wusiub (context) and maudu’ (theme) of message or verse, and

distinguish both of them by their interpretation.

Somewhat the best method is combining those two methods, because by
combining them, the getting of scientific conclusion can be more objective and get away
from the doubt and assumption. That is due to deduction method relatively distinguishes
many verses and messages of al-makiyyah. The reason is, messages and verses of al-
makiyyah have no oﬁtweigh events and nass-nass  that can help the differencing verses
and messages of al-madaniyah. While istimbati (induction) method is an analogy method
where the characteristics from inducted things are only “the strong possibility”, and not
the special certainty for al-makiyyah and al-madaniyah. Hehce, it is compulsion in
combining those two methods to distinguish al-makiyyah and al-madaniyah.

The characteristic of verse and message of dl-maki;yah and al-madaniyah

The types that are going to be explained in this sub chapter, especially which are
connected to the language’s style, and the differentiate of -commonly- the verses and
messages both in al-makiyyah and al-madaniyah, are not the detail and acute types, that
are embody the entire messages qnd verses in Qur’an, nay those are only the result of
tarjih function (finding the stron“ger opinion), which by this, can get the stronger
probability from those two possibilities inside the verses and messages, that their
certainty do not have nash and the true chronicles, as in matan either in sanad. Those are

also having no connection with famed historical event that can be used as their

peculiarity.
24



It is really possible that there is a message of al-madaniyah which contains
peculiar types in uslub (context and languageis style) which are acquired of message in
al-makiyyah, however, there are also the message of al-makiyyah that having peculiar
types in uslub’s side just like it having by al-madaniyah. Wherefore, there is no possible
cranny for us to explain presumption (a/-zann), and not even admitted to give the typical
to verse or message of al-makiyyah or al-madaniyah without using an anvil of
knowledge.

Nevertheless, in this matter still there are thematic types which can give the
certainty about the several unsuspicious truths message or verse. For instance, a verse
about war’s law, the consistence of country’s statute, political rights, etc. those theme can
became sign to make sure that those are verses and messages of al-madaniyah and
descended after Medina’s country had been built.

By the time in Mecca, Qur’an managed the basic principles of Islamic believing
system, as like among them was really hard to be accepted by Arabian. They had the
involving in accepted the belief of Only One God existence, a belief that was included on
the first part of Islamic pillars, -There is no God except Allah- because they were coming
from polytheism-paganism culture. In their involving of this refusal, they got the
reference such as in the Christian’s belief about trinity (Sad [32] 7). In the answer,
Qur’an stated that the sky and earth were going to get the destruction when both of them
are created and managed by more than one God (al-Hajj [22]: 23); (al-Mu’minun [23]:
91). As the reaction of the belief that God have a son or daughter, Qur’an apparently
stated: He begetteth not, nor is He begotten, and there is none like unto Him (al-Ikhlas}
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[112]: 1-4). The second belief was about the faith to the Muhammad as a Prophet. They
could not imagine how the way of the one who ate food, and walked through the streets
could become a messenger (al-Furqan [25]: 7). They demanded Muhammad to present an
angel, or creating many wonderful things to proof him as messenger. Qur’an gave the
right answer that if there were settled, on earth, angels walking about in peace and quiet,
God should certainly have sent them down from the heavens an angel for a messenger
(al-Isra’ [17]: 95). Muhammad always ordered to say to them “I am aught but a man as a
messenger” (al-Isra’ [17]: 90-95); (al-Kahfi [18]: 110). Qur’an told the example of
formerly prophet such as Nuh, Ibrahim, Musa and Isa, who taught the same faith, as what

the reaction of their follower, and how at last those prophets gave the proof for the truth.

13

However, the weirdest adversity that felt by Arabian was concerning belief’s base
of the resurrection and adjudication day. Their doubtful about this, as always noted in
Qur’an, emerged because they could not imagine as how they probably became bone and
skeleton, they were raised from their grave, roused and walked again for having the
Allab’s justice. Qur’an, in explaining its answer, gave some arguments about the

possibility and certainty of resurrection day.

Some parts of this kind of particular can be found in the utterance style of verse
that can be used as the supporting of probability to others, for instance the power and
stressing of conference, language’s style, short verses, those are the characteristic of al-

maldyyah, which is stressing on the faith investment and invocation in doctrine of God’s

“Muhammad Abdel Haleem, Memahami Al-Qur’an; Pendekatan Gaya dan Tema, translated by Rofik
Suhud (Bandung: Marja’, 2002), 9-11.
26



oneness. On the other side, commonly, the messages of al-madaniyah using the clement
idioms, forming the mission (risalah), elaborating the laws, long verses, and contain the

invocation to determinate the law of syara’.

Generally, the characteristic of raveling style (usiub) by the occurring themes on

verses of al-makiyyah and al-madaniyah can be concluded as:
First, the characteristics in the message of al-makiyyah, generally;

1. The invocation of the belief’s principles, as believing Allah and Doom’s day,

the portrait of the retaliation day, the resident of heaven and hell.
2. The invocation to hold the great morals and good behavior
3. Mostly, the messages and verses are short

4. Arguing to the hypocrites, insisting to their vain beliefs, and proofing their
narrow thinking.

5. So many vituperations using by the name of Allah, Doom’s day,

resurrection’s day, by the name of Qur’an, etc. '*

6. So many using of ya ayyuha al-nas (O mankind!) and there is lack of using ya

ayyuha al-lazina amanu (O the faithful!) *°

“Vituperations are being told in a/-makkiyah more less 30 times, and in al-madaniyah onlu once, that is, ”
By my Lord, you shall surely be raised up” (al-Taghabun [64]: 7).
15« Abdillah, A/-Burhan...., 187. Look as well al-Shuyuti, al-ltgan...., 55.
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7. There are also idioms, “kalla”, which are perpetually using it in 33 times, and

in 15 messages. '6
8. There is a sajdah. 7

9. There are many yarns about prophets and follower, the yarns of Adam and
devil. 18 |

Second, the characteristics which are generally found in al-madaniyah:
1. The messages and verses are long and always using intimacy expressions.

2. Contradiction to ahl kitab and their invocation to blot out their over attitude to

their religion. '
3. Talking about hypocrites, ravel on their ascendency and their thread. 2°

4. Many talks about jihad, giving war allowance and explain about its laws.

5. Explaining the law of had, faraid, rights, sharing heritage out, political

statutes, economy, appointments and country’s archives. 2!
6. Explaining theorems and verify the truth of religion.

We have to take eyes on some things from some characters above. First,

those characteristics, if it applied on a message generally, it does not mean that all

"%al-Zarqani, Manabil...., 138.
YIbid.
'*Abdillah, Al-Burhan...., 189. :
“For instance in al-Baqarah [2], Ali *Imran [3] al-Nisa’ (4], al-Maidah [5] and al-Taubah [9].
2 Abdillah, A/-Burhan...., 189.
2bid.
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of the verses in the message are al-malkiyyah or al-madaniyah. It is because,
sometimes, there is an exception that a message of al-madaniyah contains verses

of al-makiyyah, * and a message of al-matkiyyah contains verses of al-madaniyah,

px]

Second, some parts of the verses and messages of al-madaniyah,
sometimes, lighted upon the characteristic of al-makiyyah, as is al-Bagarah. That
message is included on al-madaniyah, but there is God’s command inside of it
“O mankind! Adore your Guardian-Lord, who created you and those who came
before you, that you may have the chance to learn righteousness™ (al-Bagarah [2]:
21); “O mankind! Eat of what is on earth, Lawful and good; and do not follow the

footsteps of the evil one, for he is to you an avowed enemy. (al-Baqarah [2]: 168).

Third, some characteristics that are occurred in messages of al-madaniyah
can be found in the messages of al-makiyyah, just like in Al-Hajj [22]. This
message included in al-makiyyah, but inside, there is a God’s order as: “O the
Jaithful! Bow down, prostrate yourselves, and adore your Lord; and do well; that

You may prosper” (al-hajj [22] : 77).

Fourth, among the particulars of the messages and the verses of ai-
makiyyah are using the brief and short expressions, and the messages and verses

of al-madaniyah those are using the long expression. It does not mean that all of

ZAl-Taubah is al-madaniyah, but the last two verses are al- makiyyah, while Al-Baqarah, according to
most scholar of Islam, is al-madaniyah except the one, ” And fear the Day when ye shall be brought back to Allah.
Then shall every soul be paid what it earned, and none shall be dealt with unjustly.” (Al-Baqarah [2): 281), which
was descended on the day of Nabr, in Mina, as the pilgrimage of Wada’s time.

® al-Zumar isal-makkiyah, except the verses 25, 52 and 54 which are al-madaniyah.
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the messages and the verses of al-makiyyah and al-madaniyah formed as like that,
for example an-Nasr, which is contains three verses, az-Zalzalah contains eight
verses, al-Bayyinah contains eight verses, but al of them included in ai-
madaniyah. On the other hand, al-An’am and al-A’raf are included in al-

makiyyah, except in some verses. Both of them are in the long messages.

Fifth, those characteristics, as had been told by al-’Attar,”* should not
used as the center of dispersal the probability to accuse Qur’an is being infected
by the environment, so that there is human’s element inside, but the
characteristics diﬂ’erences commonly founded in al-makiyyah and al-madaniyah,
its language’s style as well its theme, are the caring of Islamic missionary which
do not need a hard effort, and make the entire effective wasilah are programmed
and had a strong influence, in the scheme of giving the safeguard for the dispersal
and investing the influence on the place where they are stand. Next is one of the
God’s wisdom, on His command: “. . . (He is God) Who has made sure to

everything for Allah knowing all that you do.” (an-Nahl [16] :88)

Mg\’ Attar, Perspektif Baru...., 144.
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CHAPTER III
CULTURE AND SCHOLARSHIP OF MAHMOUD MOHAMED TAHA
A. Biography

Taha was born in 1909 in Rufa'a, a small town on the east bank of the
Blue Nile in central Sudan. When his mother, Fatima bint Mahmoud, died around
1915, his father, Muhammad Taha, took his children and moved to Al-Higailieg, a
nearby village, where the family worked in farming. Muhammad Taha died
around 1920, leaving his four children to be brought up by their aunt in Rufa'a.
Taha's aunt allowed the children to continue their education, and Taha completed
the extremely competitive educational system of the time. He graduated from the
engineering school of Gordon Memorial College, now the University of
Khartoum, in 1936. Following a short period of service with Sudan Railways, he
resigned and went into private practice in 1941. As an active participant in the
nationalist struggle for independence from the beginning of the movement in the
late 1930s, Mahmoud was dissatisfied with the participation of the educated
devout Muslim elites in that struggle’.
Taha and other people who agreed with his criticisms of the nationalist
movement formed the Republican Party in October 1945. The organization's
- publications reflected a strong modernist Islamic orientation, secularism

movement. The party's policy of direct and open confrontation with the colonial

! Mahmoud Mohamed Taha, The Second Message of Islam, tramslation &
introduction by Abdullahi Ahmed An-Na’im (New York: Syaracus University Press, 1987),
2.
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authorities led to Taha's arrest and subsequent imprisonment in 1946. He was
sentenced to one year in prison when he refused to abstain from political activity
against the colonial government. However, in response to the mounting protest
orchestrated by The Republican Party he was pardoned by the British Governor
General and released after fifty days.

Taha did not stay free for long, however. In the same year he was arrested,
tried, and sentenced to two years of imprisonment for leading a popular revolt
against the British in the town of Rufa'a. Later he described that period in prison:
"When I settled in prison I began to realize that I was brought there by my Lord
and thence I started my Khalwah with Him". It was during this two years of
imprisonment, and a subsequent three years of self-imposed religious seclusion
(khalwa) in his hometown of Rufa'a, that Taha undertook methods of Islamic
worship that led to a new understanding of the meaning of the Qur'an. Those
methods of worship were mainly prayer and fasting in the way (tarique) of
Muhammad. Although Taha shared the common Muslim belief that all heavenly
revelation had ended with the Qur'an, he emphasized that devoted individuals can
receive an enlightened understanding of the word and learn from God directly
through his word as revealed to Muhammad. In support of this argument, he often
citéd verse 282 of the second sura of the Qur'an, which states that God teaches the
one who is pious and fearful of God. He also cited the hadith that states that the
person who acts in accordance with what he or she knows shall be granted by God

knowledge of that which he or she does not know?.

2 The translation of civilization by “madaniyah” , and curture by “hadarah” refer to
the work of Mahmoud Muhamed Taha in Arabic under the title “al-Risalah al-Thaniyah min
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B. The Emergence Of A New Concept

By the end of his period of seclusion in October 1951, Taha emerged with
a comprehensive new conception of Islam. He summed up that understanding in a
book that was published in 1952 under the name This is my Path, or Qul Hadhihi
Sabieli. The Republican Party was then &ansformed from a political party into an
organization devoted to the propagation of Taha's conception of Islam. Those
members of the party who wanted to pursue a more secular political role broke
away and joined other political parties. For those who remained with the party,
the organization became a spiritual movement under the guidance of Taha.

After a short period of service with the Water and Electricity Company in
Khartoum, Taha resumed his private practice as an engineer in the early 1950s.

In 1955, just before Sudan achieved independence, Taha published a book
titled Usus Dustour As-Soudan, about his proposals for a Sudanese constitution.
He called for a presidential, federal, democratic and socialist Republic. He was
opposed to any attempt to apply laws derived from Islamic Sharia. Applying
Sharia meant to him to invite the distrust and animosity of the non-Muslim, non-
arabized Sudanese citizens of Sudan. An armed rebellion, which had already
erupted in 1955 in the south of Su&én, initiated a movement demanding federal
rule to the support southern SPLM during the civil war.

Shortly after independence, which was granted on the first of January

1956, a committee was formed to write a manuscript for a constitution to be

al-Islam” which was then translated into Indonesian as “Arus Balik Syari’ah” by Khoiran
Nahdiyyin (Yogyakarta: Lkis, 2003), 31.
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presented for adoption by the National Legislature of Sudan. Taha represented the
Republican Party in that committee. A few months later he resigned from that
committee citing interference from the executive authority. That committee
brought a manuscript for a constitution that was partly derived from Sharia as
desired by the traditional religious sectarian parties. Before that manuscript could
be adopted by the parliamént, a bloodless military coup seized power in
November 1958. All the parties, including the Republican Party, were dissolved.
Taha wrote a letter to General Abboud, the head of the 'new regime, advising him
to apply the proposals of the Republicans for a democratic, socialist, federal
government, and along with the letter included a copy of his book about the
constitution. Taha's recommendations were ignored. During the first two years of
military rule Taha held lectures publicly. However, his progressive ideas were so
intolerable to religious traditionalists that three young students from the
republican movement were dismissed from the Islamic Institute of Omdurman for
propagating Taha's conception of Islam. Soon after this Taha was prohibited from
holding public lectures. Taha then transferred his activities to private houses of
members of the movement and their sympathetic friends. He was denied access to
the media when he tried to correct allegations he believed false. In the face of the
mounting repeated rejections of his secular movements within islam Taha
publi;hed his book The Islam in 1960.

After Sudan's return to multiparty parliamentary rule, Taha revived his
Republican Party to propagate his proposals t"or social, political and religious

reform through public lectures, newspaper articles, and books. In 1966-67 he
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published three of his most important books: Tarieq Mohammed, or Mohammed's
Path; Risalat Assalat, or The Message of Prayer; and Arrisala Atthaniya min Al-
Islam, or The Second Message of Islam. He was the first man to propose a direct
dialog for a peaceful co-existence between the Arab States and the State of Israel
after the 1967 Six-Day War between the Arabs and Israel. He addressed that issue
in his books Mushkilat Assharq Al-Awsat, or The Middle East Problem, and Al-
Tahaddi Alladhi Yuagihu Al-Arab, or The Challenge Facing the Arabs, both of
which were published in 1967. He was mainly opposed to the Arab Nationalism
of Egypt's Gamal Abdel Nasser, as well as to what he perceived to be the
primitive application of Islam in Saudi Arabia and by the Muslim Brotherhood
movement in other Arab countries that he despises the most.

The sectarian ruling parties together with the Muslim Brotherhood
movement managed to amend the article number 5/2 in the constitution in order to
expel communist members of the parliament and dissolve their party in 1965.
Despite his opposition to Marxist communism, Taha objected vigorously to the
dissolution of the Sudanese Communist Party and he considered that step as a
blow to Sudanese democracy.

In November 1968, Taha was accused of Ridda, or apostasy, a crime
punishable by death. He refused to appear before the court, invoking his
constitutional right of freedom of thought and expression. Nevertheless, the
Khartoum Sharia "Islamic rules” High Court assembled in his absence to

investigate allegations made by two "Islamic University teachers” who accused
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Taha of Ridda and demanded the dismantling of his party and movement. The

new government banned all political parties, including the Republican Party’.

. Republicans during the May Regime, 1969-1983

It was quite obvious from the start that the new military regime was
influenced and supported by the Communist Party and by the Arab Nationalists. It
won a quick support from Egypt, as well as from the socialist block under the
leadership of the former Soviet Union. In spite of this, pressure on the
Republicans eased after the new government took office and declared its priorities
in attaining the goals of the Sudanese Peoples’ Revolution of October 1964. One
of the first steps that had been welcomed by Taha was the decision to stop the war
in the south and the declaration to a seek a peaceful resolution to the conflict. He
saw in that regime an intermediary stage likely to protect the Sudanese people
from Islamic rule. Taha continued to propagate his views through every available
venue until 1973 when the regime of Gaafar Nimeiry banned his public lectures.
Taha maintained a non-aggressive approach to Nimeiry's regime, but he also
refrained from joining it. Instead the movement continued and intensified its

efforts to propagate its new ideology, and this was initially tolerated by the

regime*

3 Maalim Ala Tarieq Tatawwur Alfikra Algumhuriyya Khilal Thalathien Aaman, or Landmarks on
the way of development of the Republican Ideology through 30 Years (1976), a book published by the
Republican Movement The writings and documentation of Professor Abdullehi Ahmed An-Na'imA thesis
written by Eddie Thomas in www.al-fikr.org.

4 Mahmoud Mohamed Taha, The Second Message of Islam, translation &

introduction by Abdullahi Ahmed An-Na’im (New York: Syaracus University Press, 1987),
2,
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For most of the remaining years of his life, Taha confined himself to
guiding the activities of the organization by then known as the "Republican
Brothers", which included a growing number of female members. Both male and
female members of the organization continued to propagate the Second Message
of Islam despite harassment by some officials and members of the security forces.
Since it was crucial to Taha that he should practice what he preached, he tried to
establish a community, which applied, as far as possible, the main tenets of his
vision of Islam. As a small conimunity within Sudanese society, the Republicans
were unable to implement the full scope of their beliefs in the Organization of the
Sudanese state, but they strove to lead their personal lives and organize their own
community in accordance with those beliefs. In particular, the community largely
succeeded in applying the principles of equality between men and women,
without discrimination on grounds of sex. Women members participated fully in
)all the group's activities, and they were often leaders of activist groups on
university campuses and in public parks and street corners — a highly
controversial practice in the patriarchal Sudanese society. This was such a
hallmark of the movement that when the leadership of the organization was
detained without charge in mid-1983, four women were among their number.

The group's practice in relation to contracting marriage is illustrative of
the members' determination to implement their reform in light of the prevailing

social customs’.

5 Maalim Ala Tarieq Tatawwur Alfikra Algumhuriyya Khilal Thalathien Aaman, or Landmarks on
the way of development of the Republican Ideology through 30 Years (1976), a book published by the
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After Taha's public lectures were banned in 1973, his disciples operated
with some difficulty throughout most of Nimeiry's rule. Although their activities
were always within the law, their views tended to arouse opposition from
traditional and fundamentalist religious and political circles.

Their opponents succeeded at times in applying various administrative and
executive mechanisms to obstruct or limit the effectiveness of the Republicans.
Denied access to the media, all of which were state-owned at that time, the
Republicans had to prepare their own publications and seek unorthodox channels
to reach the public. They had to resort, for example, to the use of street corners
and public parks to address whoever was willing to stop and listen to what they
had to say. The police often intervened to break up those spontaneous public
meetings, charging the Republicans conducting the meetings with "breach of the
peace” and "disturbance of public tranquility." The Republicans' frequent protests
against those infringements of their fundamental constitutional rights were futile.
Despite these restrictions, the Republicans supported the regime of President
Nimeiry throughout the 1970s and into the early 1980s. Their support was
forthcoming as long as the regime maintained policies of national unity and
refrained from applying Sharia to the detriment of .;vomen and non-Muslim
Sudanese. The Republicans also believed that the regime of President Nimeiry
was preferable to the only available alternative, a sectarian and "fundamentalist"

civilian dictatorship. Only after Sharia was imposed by presidential decrees

Republican Movement The writings and documentation of Professor Abdullahi Ahmed An-Na'imA thesis
written by Eddie Thomas in www.al-fikr.org,

38



beginning in August of 1983, thereby undermining national unity between the
Muslim north and non-Muslim south and leading to harsh and repressive policies
in the country as a whole, did the Republicans declare their opposition. In other
words, their opposition was prompted by the change in the nature and policies of
the regime rather than the 1983 detention of the group's leadership as such. Taha
himself had previously been detained together w1th eight leaders of the group, for
one month in 1976-77 without charge for publishing a book criticizing the
Wahhabi movement of Saudi Arabia. He had also personally suffered what was in
effect a total ban on his public activities since 1973. The group endured those
restrictions and harassment for over ten years without opposing the regime of
former President Nimeiry.

The immediate or apparent cause of the detention in mid-1983 was a
pamphlet issued by the Republicans. It criticized what they perceived to be the
failure of the chief of state security, who also happened to be the first vice-
president of the republic, to check Islamic fundamentalists' incitement of religious
hatred, and abetment of violence against the Republicans and against non-Muslim
Sudanese.

In hindsight, however, and in the light of subsequent developments, it
would seem that at least the continuation of the leaders’ detention, if not the initial
sweeping detention order, was motivated by other considerations. A few weeks
after their detention, President Nimeiry announced his intention to impose Sharia
law. If the Republicans were free, it must have been thought, they would actively

oppose that policy, because it contravened their long-held position that there must
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be radical reform of Sharia prior to its modern implementation. When that policy
materialized in a series of enactments starting in August 1983, the Republicans
started an opposition campaign with their leadership still in detention. Despite
their active opposition to President Nimeiry's policy of imposed Islamization, or
perhaps because of that opposition, the Republicans were all released on
December 19, 1984, after approximately nineteen months in detention without
charge. It became apparent later on this ster was a deliberate trap to involve the
Republicans in overt acts rendering them liable to prosecution under the new
laws. That mass release on December 19, 1984, marked the beginning of the
sequence of events culminating in the execution of Taha four weeks later. While
being aware of those intentions, Taha immediately assumed responsibility for the
campaign against President Nimeiry's Islamization policy. Within one week of
their release, on December 25thn 1984, a leaflet (Hatha Aow Al-Tawafan —
"Either This or the Flood") was issued demanding repeal of the new laws and a
guarantee of democratic civil liberties under which to debate the principles and
process of Islamization.

The initial police reaction to the leaflet was ambivalent, because of the
recent mass release of the Republicans. Moreover, the mild language and content
of the leaflet itself gave no cause for serious charges under existing laws. Some
police districts arrested a few Republicans who were found distributing the leaflet
and charged them with the minor offense of breach of the peace under section 127

of the penal code. In some cases, however, police officers actually intervened to
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instruct an arresting policeman to release a Republican because no offense was
committed.

It was at this point that the state minister for criminal affairs intervened
and instructed public prosecutors in the three towns of Khartoum, Omdurman,
and Khartoum North to press charges of sedition, undermining the constitution,
inciting un]awﬁﬂ opposition to the government, and disturbing public tranquility
under sections 96, 105 and 127A of the Penal Code of 1983, as well as
membership in an unlawful organization under section 20 of the State Security
Act of 1973. With the charges thereby transformed into capital offenses, ten
recently arrested Republicans were to remain in custody, as the new charges
permitted no release on bail. On Wednesday, January 2, 1985, the four
Republicans who were arrested and charged in Omdurman central district were
brought to trial before one of the special criminal courts established under the
Judiciary Act of 19845,

Taha, accompanied by all the Republicans, men as well as women,
marched in a peaceful demonstration to that court. The trial was adjourned,
however, because the serious charges required the special sanction of the
president of the republic. On Saturday afternoon, January 5, Taha was arrested at
his hoﬁs;é in Omdurman and charged with the same combination of offenses. On
Monday morming, January 7, Taha and the original four Republicans were
brought to trial before the special criminal court after sanction for the trial was
obtained from the president of the republic. Again the Republicans marched in a

peaceful demonstration which was intercepted by the police. The Republicans

¢ www al-fikr.org
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reacted by sitting on the ground according to Taha's directions. Nevertheless, they
were compelled to proceed in smaller groups when it was apparent that the real
aim was to divert them from attending the court. It is important to note here that
the president's sanction included the directive to add section 458(3) and the penal
code to the charges. That section authorized the court to impose any Hadd
penalty, that is, specific penalty provided for by Sharia, regardless of the lack of
statutory penal provision. That section violated the express provisions of Article
70 of the 1973 Constituﬁon; which was still in force at the time.

But because the five accused decided to boycott the trial proceedings
because of their objections to the laws under which the court was constituted and
purported to act, and also because of their objections to the calibre of the judges
presiding in those courts, the unconstitutionality of charges under section 458(3)
of the penal code was never discussed at any stage of the case.

In announcing his decision to boycott the proceedings, Taha improvised a

strong statement.

. Trial and execution

The trial lasted less than two hours. On the first day, Monday, January 7,
the only witness for the prosecution, the police officer who interviewed the
accused after their arrest, was examined by the public prosecutor and the judge.
His testimony lasted about an hour. The witness submitted the only exhibit for the

prosecution, the leaflet published by the Republicans on December 25, 1984.
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Since the accused boycotted the trial, there was nothing for the judge to do except
pronounce judgment, which he postponed to the next day.

On Tuesday, 8 January, the judge read his judgment, which was largely
based on the statements made by the accused for the investigating police officer.
The judge stated that the accused held curious and unorthodox views of Islam,
which might or might not be valid: according to his knowledge of Islam, the
Qur'an may reveal its secrets to men of piety and diligence. Nevertheless,
according to the judgment, it was certainly wrong of the accused to discuss those
secrets and insights with the public, because that activity could create religious
turmoil (Fitna).

Following this discussion of Taha's thought, Taha suggested that the judge
had the Islamic offense of apostasy in mind. The judge then suddenly concluded
by declaring all five accused guilty of sedition, undermining the constitution,
inciting unlawful opposition to the government, disturbing public tranquility, and
membership in an unlawful organization. The reasoning of the decision was
related to the offense of apostasy, although it never mentioned that offense by
name, while the actual charges were brought on sections 96, 105 and 127A of the
penal code and section 20 of the State Security Act. There was no attempt in the
proceedings to show how the conduct of the accused rendered them c;lpable
under those sections. While violation of section 458(3) of the penal code was
mentioned as one of the charges, the judgment made no mention of that section.

The judge then passed the death sentence on all five accused under section

96 of the penal code, while adding the proviso that the accused could be reprieved
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if they repented and recanted their views. This convinced many that the judge was
in fact convicting the accused of apostasy, because under Sharia law repentance
and disavowal of the alleged heretic's views are grounds for reprieve. There was
no basis for reprieve on such grounds in relation to section 96 of the penal code
under which the accused were being sentenced.

In contrast to the trial court, the special court of appeal which reviewed the
Jjudgment relied heavily on the apostasy charge, which it specified by name. The
special court of appeal confirmed the lower court's finding and sentence of death
for all five accused for apostasy as well as the specified sections of the penal code
and State Security Act. Holding that Taha was persistent in his apostasy, the court
of appeal denied him the opportunity to have his death sentence reprieved through
repentance and recanting his views. The Court ruled that the Taha's death
sentence was to be carried out immediately. The other four accused were to be
allowed one month to reconsider their position. They were told that they would be
pardoned if they recanted.

The decision of the special court of appeal was announced on Tuesday,
January 15, and the President of the Republic publicly announced his
confirmation on Thursday, January 17, and directed Taha's execution to proceed
on Friday, January 18. Like the trial court, President Nimeiry based his address to
the nation on the theory of apostasy in Sharia law, without mentioning the offense
by name, when he confirmed the conviction and sentence on all five accused. The
President directed that the other four accused should have only three days to

repent and recant or be executed on Sunday, January 20. As President Nimeiry

44



was making his confirmation address through national radio and television on the
afternoon of Thursday, January 17, 1985, all security forces in the capital were
put on full alert. While the police and state security personnel were rounding up
Republicans for detention without charge, the armed forces were taking charge of
security in and around the central prison in Khartoum North, where the execution
was to take place the following morning. Paratroops were moved inside the
prison, where a helicopter was kept overnight in order to remove the body after
the execution. At dawn on Friday, the largest security operation ever undertaken
around the prison was mounted, as authorities checked identities and closely
observed the several hundred people who came to watch the public execution
scheduled for ten that morning. When Taha was brought up the stairs of the red
steel gallows, the hood covering his face was removed for a few minutes. He is
reported to have surveyed the crowd with a smile before the hood was replaced
for the actual execution. Following the execution by hanging, the body was
brought down, placed on a stretcher, and covered with an old blanket. Then it was
taken to the helicopter, which immediately flew off to an unknown destination.
Later it was reported that the body was buried in a shallow hole in the desert west
of Omdurman.

Following Taha's execution on Friday morning, which they were made to
attend, the four convicted Republicans declared their intention to recant and were
accordingly pardoned and allowed to go free on Saturday the 19th. Their

recanting was videotaped and shown on national television in an attempt to
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discourage any sympathy with the Republicans that might lead to a revolt against
the regime.

By agreeing to dismantle their organization and refrain from further
propagation of Taha's views, all of the nearly four hundred Republican men and
women detained in Omdurman on the eve of the execution were released within
the week. Republicans who were detained in other towns throughout the country
and formally charged with the same combination of offenses as Taha were
released upon signing a similar pledge.

President Nimeiry was overthrown by a popular uprising followed by a
coup d'état on April 6, 1985, seventy-six days after Taha's execution.

Following Nimeiry's overthrow and the enactment of a new transitional
constitution in October 1985, a constitutional suit was initiated by Taha's elder
daughter, Asma, and one of the Republicans convicted with him in the January
1985 trial. In this suit the applicants petition the Supreme Court of the Sudan to
set aside the convictions and nullify their consequences based on numerous
constitutional and procedural objections to that trial. The attorney general of the
transitional government made an oral declaration before the Supreme Court to the
effect that the January 1985 trial was completely illegal and that, as the current
government's attorney, he had nothing to say in defense of that trial.

Nevertheless, the Supreme Court asked for a detailed written response to
the petition. After considering all the available evidence and the submissions of
both sides, the Supreme Court ruled that the trial, confirmation proceedings, and

Taha's execution were all null and void. In a long judgment handed down on
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November 18, 1986, the Supreme Court discussed in detail the numerous faults of
the whole episode, including clear violations of fundamental, constitutionally
guaranteed safeguards and violations of the 1983 Islamic laws themselves.

Taha's views — including those regarding the extension of divine
knowledge to humanity after and beyond the death of Muhammad — are
considered to be seditious in Sunni theology as manifested in the w, Maliki,
Shafi'i and Hanbali theological schools. Although large parts of North Sudan have
recently witnessed an Islamic renaissance amongst the youth, the theological
inspiration of this renaissance stems from traditional Islam as opposed to the

views of Taha’

7 This summary is adopted from a thesis written by Mr. Eddie Thomas with historical
facts extracted mainly from the writings and documentation of Dr. Abdullahi Annaiem, as well as
from a book published by the Republican Movement in 1976 under the name of “Landmarks on
the way of development of the Republican Ideology through 30 Years” “Maalim Ala Tarieq
Tatawwur Alfikra Algumhuriyya Khilal Thalathien Aaman”.
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CHAPTER IV

THE BASE OF THE THOUGHTS AND CON CEPT OF AL-
MAKIYYAH AND AL-MADANIYAH IN THE PERSPECTIVE OF
TAHA

This chapter presents the illustration and concepts and the metaphors
which then emerging the idea about al-makiyyah and al-madaniyah. The
explanations in this chapter are based on the work of Taha, “The Second -
Message of Islam”, which it in translated from Arabic and given the
introduction by his student, Abdullahi Named an-Naim.

A. The Base of Emerging Concept of A I-Makiyyah and Al-Madaniyah
a. Din al-Islam, Shari’ah and al-Sunnah

1. Din al-Islam

The word “religion” commonly translated as “al-din” then “din
al-Islam” translated as “the religion of Islam”.!

The word “agama” (Indonesian) comes from Sanskrit language.
An opinion said that “agama” is from a = no and gam = go. So, not go,
stay in the place, and inherit in generation, because the religion exactly
has the characteristic like this. Some say that “agama” is “text” or “holy
book”. And some say that “gam” means demand or charge, due to the
religion is, in fact, demand.

The word “religio” from “religi” is from Latin. According to an
argument, “religi”, from the basic word “religere” or “relegio”, has
meant of collecting, reading. Religion is indeed a collection of the ways

! Suparman Usman, Hukum Islam; Asas-Asas dan Pengantar Studi Hukum Islam dalam
Tata Hukum Indonesia (Jakarta: Gaya Media Pratama, 2001), 11.
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in worship God, which are collected in Holy Book that should be read.
The other opinion say that “religere” means bind. Indeed, there is a
binding rule in a religion.

While “al-Din” in Semite, has meant of rule or law. In Arabic,
this word has meant of authority, submission, obey, charge, reply and
habit. Religion is so bring the rule that contains of law, and it should be
obeyed. The religion has the power to someone and makes he or she
obeys and obedient to the God by doing the religion’s teaching. The
religion brings the obligation, which if someone do not do it, he or she
will has the charge.

The concept of obligation and obeying bring to the replying
concept too. The one who does the obligation and obeys to the rule is
going to get the good replying from God. In contrast, the one who does
not do the obligation and does not obey the rule, he or she will get the
bad replying from God.?

The truly meaning of “al-Din” in the concept of “din al-Islam” is
really different with the main concept of “religion” or “agama”. The

important elements in a religion are:

1. The convincing about mysterious power. Human feels that he
or she is so weak and needs the mysterious power as the place to
ask help.

2. The convincing of the life prosperity in the earth and hereafter
leans on the good relationship with that mysterious power, while

? Harun Nasution, Islam Ditunjau dari Berbagai Aspeknya (Jakarta: Bulan Bintang,
1974), 9. look as well H. M. Rasyidi, Koreksi Terhadap DR. Harun Nasution tentang Islam
Ditinjau dari Berbagai Aspeknya (Jakarta: Bulan Bintang, 1977), 15.
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if he or she does not have the good relationship with the
mysterious power, the prosperity will disappear.

3. The emotional human response, for instance the fearful, love or
response in the form of worshipping and adoration.

4, Understand the existence of sacred and pure in the form of
mysterious power, in the form of a book that contains of current
religion’s teaching and current places.’

“Adl-din”, if it associated to Islam, it will have the difference with
“religion”. The pronunciation of “Islam” as “al-din” become “din al-
Islam” is given by Allah, ° which contains of all the human aspect, the
arranging relation of makhlug to kholiq (habl min Allah) as well the
relationship between makhlug (habl min al-nas).® Or on the other word,
“din al-Islam” is containing of the entire convincing (ahkam
i'tigadiyah), the law that about the saying’s rule, the act or the
relationship between mankind (ahkam ‘amaliyah) and which associating

3 Nasution, Is/am...., 11

* W. Montgomery Watt says: ...the word “a/-din” — although translated in Indonesian
become “sgamd’ — it is really different with the English word “religion’, because “al-din’
contains of the entire living form while “religion” does not. Look W. Montgomery Watt,
Pergolakan Pemikiran Politik Islam, translated by Hamid Fahmi Zarkasi (Jakarta: Bina Cipta,
1987), 35. Bandingkan dengan Muhammad Tahir Azhari, Negara Hukum; Suatu Studi tentang
Prinsip-Prinsipnya Dilihat dari Segi Hukum Islam, Implementasinya pada Periode Negara
Madinah dan Masa Kini (Jakarta: Bulan Bintang, 1992), 25.

SLook Ali Imran [3]): 19; al-Maidah [5]: 3.
‘Look Ali Imran [3]: 112.
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to the principle, perfection and beautifulness for human’s self. (ahkam
khulugiyah).”

Besides, the character of “din al-Islam” to its believer, in one
side, it is forcing, obedient, pressing and dominating (Ali Imran [3]: 83)
and on the other side, its character traits the bright path behavior and
associating. (al-Nisa [4]: 124).3 ‘

According to Taha, din al-Islam is a string that we should hold
on it strongly or be called as al- ‘urwa al-wuthga. ° As the command of
Allah:

S5 Aty eyl gl Uty K (b CAY Dye S0 8 3 0000 B BIY Y
pale Taala Ay L1 plall Y (A5G 5yl il

Translation: “There is no compulsion in religion. The right direction is
henceforth distinct from error. And he who rejected false

deities and believeth in Allah hath grasped a firm handhold

which will never break. Allah is Hearer, Knower.” (al-
Bagqarah [2]: 256)."°

In the other verse also explained:

"Wahbah al-Zubayli, al-Qur’an al-Karim; Bunyatuhu al-Tashri‘iyat wa Khasaisuhu al-

Hadariyyat (Damaskus: Dar al-Fikr, 1996), 28.

*Mahmud Muhammad Taha, Shalat Perdamaian: Risalah Kebebasan Individu dan

Keadilan Sosial, translated by Khoiron Nahdliyyin (Yogyakarta: LiiS, 2001), 9. Look as well
Mahmoud Mohamed Taha, The Second Message of Islam, translation & introduction by Abdullahi
Ahmed An-Na’im (New York: Syaracus University Press, 1987). 113.

%Ibid, 32. The same statement also can be found in Isma’il bin ‘Umar bin Kathir al-

Dimashqa Abu al-Fida’, Tafsir Ibn Kathir, juz 1 (t.tp: t.p, tt), 416. Similar to the interpretation
above, is explained too by Muhammad bin Jarir bin Yazid bin Khalid al-Tabari, Tafsir al-Tabari,
juz 3 (ttp: tp, tt), 15.

YAl -Quran dan Terjemahnya (Madinah: Majamma’ al-Malik fahd li al-Tiba’at al-

Mushaf al-Sharif, 1418 H), 63.
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Translation: “Whoever submits his whole self to Allah, and is a doer of
8ood, has grasped indeed the most trustworthy hand-hold:
and with Allah rests the End and Decision of (all) affairs.”,
(Lugman [31]: 22)."!

“dl-‘urwa” is handle'? or chain of an object that can be brought
or it has means too as the last binding on the string which is being held
by the holder to bind his or her holding on that string, Meanwhile, “al-
wuthqa” is the strong and sturdy thing."* So, al- wrwa al-wuthga is a
strong holding on the strong string. This string is called din al-Islam.
Allah commands:
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Translation: “And hold fast, all together, by the rope which Allah
(stretches out for you), and be not divided among yourselves;

and remember with gratitude Allah's Javor on you; for you

were enemies and He joined your hearts in love, so that by

His Grace, you became brethren; and you were on the brink
of the pit of Fire, and He saved you from it. Thus does Allah

"Ibid, 656.
Atabik Ali and Ahmad Zuhdi Muhdlor, Kamus Kontemporer Arab-Indonesia
(Yogyakarta: Multi Karya Grafika, 1996), 1286.
"Luis Ma'luf, al-Munjid £ al-Lughah, Print. 28 (Beirut: Dar al-Mashriq, 1986), 502.
"“Atabik Ali dan Ahmad Zuhdi Muhdlor, Kamus Kontemparer. .., 1999.
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make His Signs clear to you: That you may be guided.” (Ali
Imran [3]: 103)."5

The rope that meant in this verse is Islam and in the same
meaning is Qur’an.'® That rope then descended from Allah’s side to be
loosened to the mankind’s earth. The base is on the mankind and the end
is unlimited there in the Allah’s side. Its illustration is told by Qur’an in
the beginning of al-Zukhruf:
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Translation: “Haa Miim. By the Book that makes things clear, We have
made it a Qur'an in Arabic, that you may be able to understand
(and learn wisdom). And verily, it is in the Mother of the Book,
in Our Presence, high (in dignity), full of wisdom.” (al-Zukhruf
[43]: 1-4).7

This rope so called as the guidance (huda)'® just as the Allah’s
command when He speaks to the devil, Hawa and Adam:
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Translation: “We said: "Get ye down all from here; and if, as is sure,

there comes to you Guidance from me, whosoever follows My

Y Al-Quran dan Terjemahnya..., 93.
%Taha, The Second...., 32. Look the interpretation of Al-Baqarah [2] : 256 in Abu al-

Flda’ Tafsir Ibn Kathir... 416 Compare with al-Tabari, Tafsir al-Tabari...., 15.

' Al Quran dan Ta]emabnya ., 7194
"®Taha, The Second...., 33. Compare with Abu al-Fida’, TafSir Ibn Kathir...., 120
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guidance, on them shall be no Jear, nor shall they grieve."
(al-Bagarah [2]: 38)."

The guidance (huda) is from Allah then it descended to the place,
where the evil, Hawa and Adam descend, that is earth. This makes the
guidance and the rope identified to Qur’an. Al-Urwa al-Wuthqa, what it
meanshereisasthempewhichissosu'ongthattheendindeedis
touching the earth that is mankind’s earth, This is explained explicitly by
Qur’an, which has been given to us in Arabic. This is said by Allah’s
saying: Hal ini diungkapkan oleh firman Allah: “We have made it a
Qur'an in Arabic that you may be able to understand”. The phrase “that
You may be able to understand” has the meaning of descended to the
mankind’s earth, and this is the shari’ah This strong rope descended
from the Allah”s infinitude that illustrated by His command: “4nd verily,
it is in the Mother of the Book, in Our Presence, high (in dignity), Sl of
wisdom”. And He refers to the descending of this rope in the infinitude
by the command: “Haa Miim ”, which is the extremely subtle
reference.?’ 1t has the aim to strengthen the next explained one is the
important technical term. 2!

2. Shari‘ah

Y Al-Quran dan Tegjemahays..., 15. :

“Ha Mim”is the letters that locate in the beginning of some verses in the Qur’an as:
Alif Lam Mim, Alif Lam Ra, Alif Lam Mim Shed etc. Some evaluators give the meaning to Allah
due to it viewed as included to the verses of muntashabihah, and there are some say that it as the

to take care the Qur’an, and for guidance that Qur’an is descended from Allah in Arabic that
formed from the characters, if they do not believe that the Qur’an is descended from Allah and
just made by Muhammad (p-b.u.h), so that tried by them to make the similar thing as Qur’an.
Abu al-Fida’, Tafsir Ibn Kathir...., 61. Compare with al-Tabari, TafSir al-Tabari...., 118.
'Taha, The Second...,, 33.
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Shari’ah is one of the methods to do al-din. Shari’ah also called
as the implementation program of al-din.”2 Shari’ah is certainties which
connect to the arranging of the different human’s act (changing)
according to the difference (replacing) of Prophet. The next coming
shari’ah is replacing the old one. While, al-din is the basic or principle
that constantly not differ (changing) because of the difference (changing)
of Prophet.23 The mankind which was live in the, since the ordering
period of Musa to Isa as the prophet, the shari’ah was the entire
certainty inside the Holy Scripture. The mankind which was live in the
period of Isa to Muhammad as the prophet had the certainty in Holy
Bible. While, for the mankind that was live in Muhammad period to the
Dooms day, the shari’ah is the entire certainties in Holy Qur’an. It is due
to Muhammad is the last prophet as well the messenger.*

Hence, if din al-Islam treated like a string, so, according to Taha,
the strong hold is shari’ah. The difference between din al-Islam and
shari’ah is in the level, not in the type. Shari’ah is the level of
religiousness that is aimed to the people suit their level of
undelstanding.zs Taha, in this matter, quotes in Allah’s command:
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Translation: “(We sent them) with Clear Signs and Books of dark
prophecies; and We have sent down unto you (also) the
Message; that you may explain clearly to men what is sent

2 Bustanul Arifin, Pelembagaan Hukum Islam di Indonesia, Akar Sejarah Hambatan dan
Prospeknya (Jakarta: Gema Insani Press, 1996), 24.

2 Wzhbeh al-Zuhayli, Tafsir al-Munir i al-‘Agidah wa al-Shari’ah wa al-Manhaj, Juz V1
(Beirut: Dir al-Fikr, 1991), 217.

2 al-Zuhayli, Tafsir al-Munir...., 218
B Taha, The Second...., 44
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Jor them, and that they may give thought.” (al-Nahl [16]:
44)%

According to Taha, the using of work arranging is connecting to
the revelation to the prophet (anzalna) differ to (nuzzila) which is clearly
indicates that the prophet is ordered to explain and apply part of the
revelation and the needy of society on that term.’

In this problem, it can be liked as about the difference in
matrimonial laws between shari’ah of Adam and Muhammad. If in
Adam’s period, shari’ah lets the man marry to his relative’s woman, but
the thing like this is forbidden in shari’ah that have been brought by
Muhammad. Moreover, that forbiddance is more extended. Allah
decides a rule inside His command:
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Translation: “Prohibited to You (for marriage) are:- Your mothers,
daughters, sisters; father's sisters, Mother's sisters; brother's
daughters, sister's daughters; Joster-mothers (Who gave you
suck), foster-sisters; your wives' mothers; your step-

daughters under your guardianship, born of your wives to

26Al-Quzm dan Terjemahnya. .., 408.

z Taha, The Second...., 147. Look as well Abdullahi Ahmed An-Na'im, Dekontruksi
Syari'ah; Wacana Kebebasan S, ipil, Hak Asasi Manusia, dan Hubungan Internasional dalam
Islam, translated by Ahmad Suzedy dan Amirudin ar-Rany (Yogyakarta: Lkis, 1990), 93-94.
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whom you have gone in,- no prohibition if you have not gone
in;- (Those who have been) wives of your sons proceeding
Jrom your loins; and two sisters in wedlock at one and the
same time, except for what is past; for Allah is Oft-forgiving,
Most Merciful.” (al-Nisa’ [4]: 23)2*

This large difference of shari’ah in those both period (Adam and
Muhammad), is connecting to the difference of each mankind, clearly
indicates that it will be a great fault and unequal to assume that Islamic
shari’ah on 7% century is suit, in the detail and its complication, to be
applied in 20™ century. In this matter, Islam faces two alternatives. First,
Islam, as what had been brought by the prophet and contained in the
Qur’an, is able to answer the needy of society on the 20 century
through the demand of Islam in every kind of rule and moral values.
Second, the other capability that Islam has which in success arranging
the people on 7™ century and some similar kind of people next, which is
now is disappear. In the second case, the Islam mankind in 20™ century
is as if leaving Islam and finding the answers from other philosophies.
This alternative is not supported by the every Muslim. Nevertheless,
Islam mankind is likely unconscious to the necessary of transforming
shari’ah. They always think that the problems in 20 century can be
solved by the same legislation, which had solved the same problems in
7" century, it is really sure that it can not be recognized as a rational
thing 2

B Al-Quran dan Terjemahnya. .., 120.
BTaha, The Second...., 39.
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Islam mankind believes that Islamic shari’ah is perfect,®® that is
really true, but the ultimate thing has to show its ability to do the
transforming, in understanding individual and society’s capability,
guiding in climbing the ladder of the continuousness’ development,
which has to be active, alive and renewable, as social and individual life.
When Islam mankind hears the recommendation about the necessary of
shari’ah’s transforming, they say: “shari’ah is perfect and so that it does
not need the changing and evolution, the imperfect thing is the only
thing that need the changing and evolution”. The position that has been
taken by Muslim is exactly opposing the truth. It is the reality that they
who are imperfect are they whose always do the changing and
developing. The perfection of human as the illustration of His self when
He is commanding:
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Translation: “Every day He exercised (universal) power.” (al-Rahman
[55]: 29).3!

They are constructing their intellectual and emotional life
continuously. Grass on the foothill, growing, developing, and loosing its
seeds on the ground then wilted and blew by the wind, is more perfect
than a high mount and its top holding the thunder. Grass is the step of
the next evolution that is life and death step. The mount is not

*This statement is based on the Allah’s command in al-Maidah [5): 3 “ This day have I

pertected your religion for you, completed My favar upon you, and have chosen for you Islam as
Your religion. But if any is forced by hunger, with no inclination to transgression, Allah is indeed
Of-forgiving, Most Merciful”. This verse was descended in Arafah day on Wada’ (separating)
hajj, Friday, 8 H. Abu al-Fida’, Tafsir Ibn Kathir...., juz 2, 19.

*'This translation refers to Taha, Tke Second...., 39. While if it refers to Al-Quran dan

Terjemahnya. .., 887 “Every day He exercised (universal) power”, the meaning is Allah always in
the condition of creating, making alive, making dead, taking care, giving the fortune, lift the clan
up or down, giving the blessing or giving the forgiveness. Look al-Tabari, TafSir al-Tabari...., juz
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recognized as apart of this process yet, even thought it is really wanting
and longing to become a part of this process.>?

In the same way, the ultimate of Islamic shari‘ah is located in the
fact that it is a body which is alive, growing and developing along with a
living which is alive too, growing and developing, guiding the living
steps, and locating the living way in the direction of Allah’s path, step by
step. Therefore, shari‘ah is way> to go back to Allah and can not be

- denied:

AL 8 ) ) 48 ) 01 Gl
Translation: “O you man! Verily you are ever toiling on towards your

Lord- painfully toiling, - but you shall meet Him.” (al-
Inshigaq [84]: 6).3*

This meeting will be gone on through the generosity of Allah and
the guidance of Islamic shari’ah on the three levels: shari ‘ah, tarigah
and hagigah.®

3. Al-Sunnah
“Al-Sunnah” according to the Arabic lexicography expert, has
meant of path, way, rule or behavior or method® or also has meant as

* Taha, The Secoad...., 39. Compare with al-Tabari, Tafsir al-Tabari...., juz 11, 591.

 Taha, The Second...., 34.

M Al Quran dan Terjemahnya..., 1040.

33 Shari’ah is a 1aw that has been descended by Allah to arrange the entire individual and
public lifving aspect. Tarigah is the harder and more guided worshipping practice that charged to
the believer that adapted by some handle requirements of shari’ah, and essence is the top reached
belief. Taha, 7he Second...., 40. Term of shan’ ‘ab, tarigah and hagigah are the term that usually
used in mystical step in the journey to the God. More explanation by Abu Bakar Ma’ruf that
shari’ah is a path to the hereafter, arigah is the done and hagigah is the purpose. If it illustrated,
o shari’ah as the ship, the sea is the illustration of its tariqah and hagigah is the pearl. If
someone wants to get the pearl, he has to use the ship to get it. Abu Bakar Ma'nuf, Kifayar al-
Atgiya’ wa Minhaj al-Asfiya’ (Semarang: Toha Putra, tt), 8.
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path and good and bad habit.*” Differ to the linguistic meaning above, in
the Qur’an, the word “al-Sunnah” tends to the meant of “the decision of
Allah’s law”. It can be looked at al-Kahfi [18]: 55, al-Isra [17]): 77, al-
Anfal [8]: 38, al-Hijr [15]: 13, al-Ahzab [33]: 38 and 62, al-Fatir [35]: 43
and al-Mukmin [40]: 85.%%

It is said by Ajjaj al-Khatib, if the word “al-Sunnah” applied in
shari’ah’s law, so what it means everything that have been ordered,
forbade and suggested by the 'messenger of Allah in his saying and
behavior. Hence, if in the theorem of shari’ah law said that al-Kitab dan
al-Sunnah, so that it means of Qur’an and Hadith.*

It so happens that al-Sunnah according to the technical term it is
different between the expert of Usu/ and the expert of Hadith. According
to the expert of Usul, al-Sunnah is:

“Everything that has a source of prophet except Al-Qur’an al-
Karim, in the form of saying, behavior as well his tagrir, it is reasonable

of being theorem for the decision of canon law™®

The definition according to expert of Usul above is limiting the
definition of al/-Sunnah only to a thing that is leant on or sourced from
the prophet that there is a relevancy to the shari’ah’s law. So that with all
the traits, behavior, life history and everything which is lean on the
prophet that have no relevancy to shari ‘ak’s law is not called as al-

* Ma’Iuf, al-Munjid...., 353

¥ Nur al-Din al-‘Attar, Manhaj al-Nagd £i ‘Ulum al-Hadith (Beirut: Dar al-Fikr, 1979),
27

3¥Utang Ranuwijaya, Imu Hadis (Jakarta: Gaya Media Pratama, 1996), 6.
* Aijjaj al-Khatib, Usul al-Hadith; Ulunuh wa Mustalahubu (Beirut: Dar al-Fikr, 1989
M/1409 H), 26-17.
“al-Khatib, Usdl...., 19.
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Sunnah. By this definition, the amount of al-Sunnah quantitatively more

limited, moreover if it only limits to something that came after his
apostolate.

That definition which has been submitted by expert of Usul is
based on the argumentation, that the messenger is the determiner or the
arranger of law that explains to mankind about the rules of life (dustwur
al-hayah) and locates the bases of methodology or rules for the next
living mujtahid in explaining and exploring Islamic shari‘ah. So that the
entire news release about the messenger that not contain or not illustrate
the decision of shari ‘ah, can not be called as al-Sunnah.

The view of expert of Usul in this case is referring on some
verses in Qur’an that is (among others) al-Hashr [59]:
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Translation: “So take what the Messenger assigns to you, and deny
Yourselves that which he withholds Jrom you. And fear Allah;
Jor Allah is strict in Punishment. ” (al-Hashr [59]: 7).

By this verse, Allah commands mankind to follow every decision
that has been lined by the prophet. Everything that have been ordered
become a compass to be done, in contrast, everything that has been
forbidden by him become an imperative thing to be left.

While, the definition about al-Sunnah according to the expert of
Hadith is:

' AI-Quran dan Terjemabaya..., 916.
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“Everything that sourced to the messenger, in form of saying,
behavior, tagrir, character, right thinking, or his way of life, even if in

the time he not yet ordered as a messenger as well afier become a

messenger. "

According to this definition, al-Sunnah has the same meaning
with Hadith in the narrow and limited meaning. Thus, the amount of al-
Sunnah is qualitatively much more than the word al-Sunnah according to
the expert of Usul.

The scholar of Hadith which define al-Sunnah as above, they
view the messenger as good example (uswah hasanah) or conviction
(qudwah),as Allah commands in al-Ahzab [33]: 21, besides it can be a
sign to the right path (al-Shura [42]: 52-53).

Different with Taha, according to him, al-Sunnah is personal act
that have been done by the messenger, and the words that reflecting
heart feeling which guided by Allah. This is called al-Sunnah. While the
theory that then taught to his follower and the agreement about the
behavior is shari’ah. The difference between shari’ah and al-Sunnah are
the different between message (risalah) and prophethood (nubuwah). In
the other word, that difference reflecting the difference of Muslim
standard commonly on the entire level and the prophet standard that is a
really far difference.*

Al-Sunnah is connecting to personal practice of the prophet,
while shari’ah, the prophet descends it from the level of his personal
practice become the level of his follower to teach them suit to their

42 42 Abbas Mutawali Hamadah, a/-Sunnah al-Nabawiyah wa Makanatuh fi al-Tashri’
(Kairo: Dar al-Qaumiyah, tt), 23.
“ Taha, The Second...., 44
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mankind than the angel.s ! Besides, Muhammad sometimes has to
accept the other standard which is lower than his other standard by
viewing the weakness of mankind.

b. The Steps of Religiousness

There is general fault in appreciate the base difference between
al-Islam and al-Iman. Al-Iman believed as the position is more superior
to al-Islam. For Taha, this is wrong, because it is connecting to the
inability of appreciating on that time. On that period, that belief had been
finished; because of, we now have reached a point when the
understanding of a religion have developed and evolve from the level of

al-Iman to the level of al-Islam.>*

The experts of religion have been confused by Hadith that
narrated by "Umar b. Khattab about Jibril:
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*1 Taha, The Second...., 37.
52 Taha, The Second...., 44.
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We are silenced. Then Rasulullah says: O Umar, do you
know the just person who has asked to me? I (Umar) answer:
only Allah and His messenger knew. Muhammad says: He is
Jibril, the one who teach the religion to you.”

A number of religion’s experts interpret this Hadith to have
the meaning that is Islam processed in three steps: al-Islam, al-Iman, and
al-Ihsan, as how it is written down in the Qur’an as well it narrate about
the Bedouin. The desert Arabs said:
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Translation: "Amanna” (We believe). Say, "You have no faith; but you
(only) say, "Aslamna” (we have submitted our wills to Allah)
Jor not yet has Faith entered your hearts; but if you obey Allah
and His Messenger, He will not belittle aught of your deeds: for
Allah is Ofi-Forgiving, Most Merciful." (al-Hujurat [49]: 14)3

From this, it is really clear to the experts that al-Iman has the
higher position than al-Islam. But, according to Taha, the experts are
having the fault in appreciating of that problem needs the accurate

consideration and re-examine that problem.

Imitate Taha, Islam is the intellectual process where the servant
step to the seven ladder in two phases: Dogma phase (al- ‘Aqidah) and
Real Truth phase (Hagiqah) or Knowledge. Every phase has three levels.
Dogma phase (al-’Agidah) are al-Islam, al-Iman and al-Ihsan,
meanwhile Real Truth phase (Hagiqah) or knowledge are 'llm al-Yagin,

* AI-Quran dan Terjemahnya..., 848.
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'llm al-’Ayn al-Yagqin and ’'Ilm al-Haqq al-Yaqin. At last, there are seven
steps in evolution’s ladder, where Islam is completing that cycle. At the
finishing of the evolution, religiousness resembles the beginning,
although it is not precisely the same. The beginning is al-Islam and the
ending is al-Islam, but there is a very sharp difference between the
beginning al-Islam in the religiousness evolution and the ending al-Islam

of the evolution.>’

In the beginning step, al-Islam is the external obedient or the
only surface, while in the end step, it is an external and internal (true)
step at once. Al-Islam in the beginning step is associated with act and
saying’s problem, while in the ending step, it is the giving and
intelligence obedient (by knowledge) also the accepting of Allah
individually as well commonly. In the beginning step, the position of al-
Islam is lower than al-Iman, while in the end, its position is higher than
al-Iman. Some theologians nowadays can not do the difference like
that 5

In the Qur’an said:
3t 4 e 230 3

Translation: ”Indeed, the religion (that blessed) beside Him is Islam
only. (Ali Imran [3]: 19)*

That verse above is clearly aim to the ultimate al-Islam, not to
the beginning al-Islam. The beginning al-Islam sometimes claimed by
the infidel who embraces Islam that is only for his or her safety life

%5 Taha, The Second...., 45.
% Ibid, 44-45.
57 Al-Quran dan Terjemahnya..., 78.
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because of being underestimated by Muhammad and his companions.*®
They tolerated by Muhammad and say:

“I have been ordered to fight them till they say la ilaha illa Allah
and Muhammad is the messenger of Allah, do Salat and pay tithe. (Let)
them who still want to hold their life and their wealth, except they who
break the law. And I give it all to Allah’s decision. "

On the other hand, the firstly shouted to mankind is the aim to
ultimate al-Islam (the last level; 7™). When it seems like they are enable,
and they practically can not reach the aim, so that it descended as their
ability. The offer to get the higher standard is the conclusive argument
that across to society’s ability on that time.%* As Allah’s command:
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Translation: ”* And verily We shall try you till We know those of you who

strive hard (for the cause of Allah) and the steadfast, and till
We test your record.” (Muhammad [47]: 31).8!

This verse is descended to test their belief, whether they truly
faithful or the doubt people or the hypocrite.®> The words “the people
who struggle” which it means of the big jihad that is struggling to
control themselves (mind and thoughts). “And the patient people” is
refer to the patient of struggling to make his or herself close to Allah.

% Taha, The Second...., 124-125.

® Sghih Muslim no. 29, Compac Disk Mausu’ah al-Hadith al-Sharif: Version 2 (Global
Islamic Software Company, 1997).

G"Taha, The Second.. .., 130.

' Al.Quran dan Terjemahnya..., 834.
S al-Tabari, Tafiir al-Tabari...., juz 11,325
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“And We spread the truth about you”, it means focused on the thought

that is under stressing of subconscious that is sir al-sir.®

The demand to develop is experiencing the progress from the
level of “al-Mu’min” (mankind that there in the level of al-Iman) to “al-
Muslim” (mankind that there in the level of al-Islam) is still go on, even
now it is demanded the Muslimin from the current mankind nowadays,
which have spent almost 14 centuries in the humanity’s thriving
experience in the fight of material and spiritual. Although the arbiter
ravine from this mankind to the religion in a shape is really far, thus, this
mankind is there in the new stupidity era. Nevertheless, it is really higher
than the first stupidity era. And this new stupidity era called by Taha as
the mechanistic civilization of West, where in these days we are living in
following its sign.®*

Every Muslim has to do the phase of Mu’min, before his or her
step to add the faith and knowledge, until he gets the convincing phase.
Convincing is containing of three levels. The levels are 'IlIm al-Yaqin,
‘Ayn al-Yaqin, and Haqq al-Yagin.

'Ilm al-Yagqin is the convincing that reached by musing (al-nazr)
and concluding (al-Istidlal). While, 'Ayn al-Yagqin is the bearing witness
of someone to the mysterious things such as testifying the invisible thing

©Teha, The Second...., 130-131.

*Taha said that the nowadays development of West is the two surfaces of coin, that has
the negative and positive side. The positive side is the achievements that have been got in some
scientific findings, where those findings are used to press the material potencies for prosperity of
human’s life. While the negative side of it, is the lack of ability in realizing peacefulness in the
right way. This inability makes the findings functioned in war, and more used in breaking than in
realizing the peacefulness and construction. The mechanistic face of West, sociologically, is
shown in its inability to compromise individual needy to group, that is the individual needy of
absolute individual freedom and social needy of the entire social fairness. Taha, Shalat...., 72-74
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by the bare eyes. And Haqq al-Yagin is the bearing witness within the
nearness, blending and the very deep feel 5

In this matter, Qur’an said:
505 D0 18 ol 28 0 8 ) B ) e gt 158
padll 0
Translation: ” Dont, would that you knew (now) with a sure knowledge
("ilm al-yagin), for ye will behold hell-fire. And, you will behold
it with sure vision. (‘Ain al-yaqin). Then, on that day, you will be

asked concerning pleasure Oou indulged in).” (al-Takathur
[102]: 5-8).%

In the connection with Haqq al-Yagqin, Qur’an said:
a0 ity e oyl (3 94 13 3y

Translation: “Verily, this is the very truth and certainly (haqq al-yaqin).
So celebrate with praises the name of your Lord, the
Supreme.” (al-Waqi’ah [56]: 95-96).5

The word “this” in the verse above, according to Taha, is refer to
the Qur’an that have been said before that is in the 77" verse:

®Taha does not give the detail understanding about the level of Lim al-Yaqin'Ayn al-
Yagin and Hagq al-Yagin. The writer gets the definition based on the explanation of Muhammad
Alwi al-Maliki, Syariat Islam: Pergumnlan Teks dan Realitas, translated by Abdul Mustagim
(Jogjakarta: eLSAQ Press, 2003), 45-46. While 1im al-Yagin according to al-Ghazali, is the
kowledge without doubtings, also free from the fault and does not opposite the reality. If
someone says that ten is less than three by giving the proof of my vision, he can make the stick
become a snake, so that I am going to admire him because of God’s power, but I will never regret
of thing that I have known. Al-Ghazali al-Mungid min al-Dalsl (Beirut: al-Maktabah al-Tis’iyah,
t.th), 26.

“Al-Quran den Terjemahaya..., 1096,

%" Al-Quran dan Tegjemahaya. .., 898.
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Translation: “That this is indeed a Qur'an Most
Honourable.” (al-Wagqi’ah [56]: 77).

Thus, Haqq al-Yagin is the Qur’an.®®

Then, Qur’an is divided, according to Taha, into al-Islam and al-
Iman, as how what it has been descended also divided in al-madaniyah
and al-makiyyah. Al-makiyyah precedes al-madaniyah. For the society
that have been established by the First Message (al-Risalah al-ula) or al-
madaniyah called al-mukminin, unless the technical term of al-muslimin
is applied to them who just already embrace Islam, but it is not in the
meant of ultimate Islam, in this case, called The Second Message (al-
Risalah al-Thaniyah) or al-makiyyah.”

If it connected to the religiousness process, Dogma phase (al-
Aqidah) that consists of al-Islam, al-Iman and al-Ihsan, is the step of
Mukminin, the clan whom the First Message (al-madaniyah) aimed to.

Meanwhile, the phases of the real truth (al-Hagiqah) or
Knowledge are 'lim al-Yagin, *Ayn al-Yagin, and Haqq al-Yaqin which
at last that are seven steps of the evolution’s ladder, where Islam is
complaining that cycles, is the step of muslimin, who are the aim of The
Second Message (al-Risalah al-Thaniyah) or al-Makiyyah. This clan has
not coming yet, even its front line have been emerged so far as the
human’s history, those are the prophets, by Muhammad b. Abdillah

**Ibid, 897.
® Thaha, Shalat...., 115.

" Taha, The Second...., 130 dan 31.
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(p.b.w.h) as the closer. Muhammad predicts the coming of Muslimin and
bringing those messages, as it has been showed in Qur’an’s terms and its
detail in al-Sunnah. When muslimin is coming, he will begin at the same
points with mukminin that is in the Dogmatic phase or al-Agidah. But it
will not stop in the third step, as Jibril stop to ask. This step will always
develop to the last ladder, by the combination of Dogma and knowledge.
On the other word, the will coming clan is a muslimin as well mukminin
clan as a unity on the same time, while the first clan is mukminin and not
muslimin as in the final definition of al-Islam (as the total giving and
conscious to Allah).

It should be noted that Jibril stop to ask in the last level of
dogma, al-Aqidah, due to the coming of Muhammad to explain the
religion to mukminin and not to the not coming muslimin yet.
Muhammad is as the messenger of The First Message (al-Risalah al-
Ula) or al-madaniyah and at once The Second Message (al-Risalah al-
Thaniyah) or al-makiyyah. If The First Message (al-Risalah al-Ula) or
al-madaniyah explained in detail, The Second Message (al-Risalah al-
Thaniyah) or al-makiyyah will be explained in big line. The elaboration
between the First and Second Message this time is need the
understanding refresh from the Qur’an.”!

¢. Nasikh and Mansukh

The word nasikh (from nasakh) etymologically at least has four
kinds of meaning that are deleting (al-izalah), replacing (al-tabdil),

' Taha, The Second...., 46.
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diverting (al-tahwil), also moving (al-naql). So, nasikh is a thing that
deleting, replacing and canceling. And mansukh is a thing that is deleted,
replaced and canceled.” In the Qur’an there are at least four meanings of
nasakh that are deleting, fading (al-Hajj [22]: 52), moving the thing that
is still the same, copying and quoting (al-Jathiyah [45): 29), and
canceling something by replacing the other thing as its substitute (al-
Bagarah [2): 106).”

The terminology’s meaning about nasakh, it seems that there are
the differences between the scholars. The mutaqaddimin scholars (on the
1% to 2™ century) extend the meaning of nasakh by containing of:

First, the canceling of the law that decided in the previous time
by the law that decided in the next time. Second, the excepting of
general law by the law that has the specialization, which comes next.
Third, the explanation that comes next to the vague law. Fourth, the
require determining to the previous law that has no requirement.”

Even, some of them are recognizing that a decisional law that
determined by a current condition is becoming mansukh when there is
other different requirement as the result of the other condition. Just as

7 Ybn al-Manzur, Lisan al- ‘Arab, Volume III (Beirut, Muassasah al-Risalah, tt), 61. Look
as well Muhammad bin Bahadir bin Abdillah al-Zarkashi Abu ‘Abdillah, Al-Burhan fi al-Ulum al-

' Qur’an. Tehqiq Mubammad bin Abu Fadhal Ibrahim (Dar al-Ma’arif: Bairut, 1391) juz 2, 29-30.

The similar statement also said by Subhi al-Salih, Mababhith fi Ulum al-Qur’an (Beirut: Dar ‘Iim
al-Malayin, 1977), 259-260.

PIbid. Look as well Abdul Jalal, Ulumul Qur’an (Surabaya: Dunia IImu, 1998), 106.
Nasakh also can be found in dictionary by the meaning of disappearing, deleting, canceling,
quoting or replacing. Ahmad Warson, Kamus al-Munawwir (Yogyakarta, 1984). While Ibn al-
Jauzi in Nawasikh al-Qur'sn (Beirut: Dar al-Kutub, tt), 20 give 2 meanings that are lifting up or
deleting or moving from one place to another.

7 Abu Ishaq Ibrahim al-Lakhmi al-Gharnati al-Shatibi, al-Muwafaqgat £ al-Usul al-
Shari’al, volume I (Beirut: Dar al-Kutub al-‘Ilmiyyah, tt), 81
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the order of being patient and self controlling on Mecca’s period when
the weak Muslim recognized as have been nasakh by the government or
the allowing of war in Medina’s period, just as there are some that
recognize the decision of Islamic law is canceling the occurring law on
the pre-Islamic period, is becoming the part of nasakh.”

The muta 'akhirin scholars (after 3™ H) are narrowing that large
definition. According to them, nasakh is the law decision that comes
next in order to canceling the occurring previous law. It means that the

previous decision’s law is not occurring anymore by the new decision.”®

In the study of Interpretation, the explanation of nasakh and
mansukh is the problem that invites the debate. In the definition that
have been said by mutagaddimin scholar (point II, T and IV), they are
not disputing the opinions. Nevertheless, the technical term that has been
given to it is not nasakh but takhsis.”” While in this point I there is the
disputation. Is there any verse that its law is going to be cancelled or
not?

In the circle of scholar, there is opinion’s crossing about nasakh
in the Qur’an. The scholar that have stated about the existence of nasakh
saying the reasons based on ‘ag/ and nagl.

Ibn Kathir in his interpretation states: on the way in proofing the
fault of Jews in holding their religion and refusing Islam’s teaching by

" Muhammad ‘Abd al-Azim al-Zarqani, Manahil al-‘Irfan £ al-Ulum al-Qur’an. tahqiq
Maktab al-Buhuth al-Dirasat, juz II (Bairut: Dar al-Fikr, 1996), 182.

" J. Suyuti Pulungan, “Nasikh dan Mansukh”, in Quraisy Shihab (ed.), Easikloped; Islam
Edisi Baru, vol. 5 (Jakarta: Ichtiar Baru Van Hoeve, 2005), 189.

7 Look al-Salih, Mabahith. ..., 262.
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the reason that Allah is not cancel His decision that is written down in
Holy Scripture, said:

“There is no reason that will show the impossible existence of
nasakh or canceling in Allah’s rule, because He (Allah) decide the rule
as what He wills and do everything He wants.”

Muhammad al-Ghazali” and Ahmad Hasan®, for example, are
not accept nasakh in the definition of deleting the decision’s rule of a
verse by the next coming other verse’s decision’s rule, so that the deleted
verse (mansukhah) is not occur and not use. Of course such kind of this
case is opposite the eternity of Qur’an’s occurring. While, Muhammad
Husain al-Taba’taba’i has the other idea; he recognizes that the
happening of nasakh is really possible, for remembering that Qur’an was
descended on the long term and in the different situations. Decision of
the mansukhah verse that is not permanent and limited through the
process of nasakh is stated finish of its occurring, along with profit
demand.®!

To this matter, Quraish Shihab leans to take the middle way; he
comprehends nasakh as the replacing rule to the other rule, with no
unused of the first rule decision due to the demand of the difference
society’s condition.®? According to al-Maraghi, rule decision, as the

7 Abu al-Fida’, Tafiir....juz 1, 207

™ Muhammad al-Ghazali, Berdialog dengan Al-Quran, translated by Masykur Hasyim
(Bandung: Mizan, 1997), 98-103.

* Ahmad Hasan, Pintu ljtihad sebelun Tertutup, translated by Agah Gamadi (Bandung:
Pustaka, 1994), 65-75.

* M. Husain al-Taba’taba’i, Mengungksp Rahasia al-Quran (Bandung: Mizan, 1998),
61.

* Quraish Shihab, Membumikan Al-Qur’in (Bandung: Mizan, 1997), 147-148.
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metaphor, is the medicine recipe from a doctor; perhaps that recipe is not
necessary to the current patient, but it not means that it is useful at all,
because perhaps it will be needed by the other patient.®®

So far, what have to be paid attention are first, equaling the
prophet with the doctor and the laws as the medicine give the impression
that the prophet can change or replace the laws just as the doctor
replacing the medicines. Second, equaling the laws to the medicine
surely does not mean to throw that medicine, even it not suits to the |
current patient, due to the other patient who is need it.

According to Quraish Shihab; indeed, there is no dispute in
scholars about the allowance in holding the changing of the law, which
is based on the opinion of al-Maraghi above. But what they are intent
and agreed that is the changing of law which is resulted by their own
ijtihad or the changing by God to them who have the opinion of the

existence of nasakh in Qur’an.

The supporters and who are refusing nasakh say the Qur’an
theorem that state:
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Translation: “Nothing of Our revelation (even a single verse) do We
abrogate or cause be forgotten, but We bring (in place) one

* Ahmad Mustafa al-Maraghi, TafSir al-Maraghi, Vol I (Mesir: al-Halabi, 1946), 187.
% Shihab, Membumikan. ..., 145.
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better or the like thereof. Don’t you know that Allah is Able
to do all things?” (al-Bagarah [2] : 106)*°

According them who support nasakh the verse that has been
canceled is the Qur'an’s verse that contains rule decision. This
interpretation is opposite to the other who refuses nasakh in
terminology’s definition by stating that the aimed “verse” is the miracle
of the prophets.®

They who support nasakh also state the verse 101 of al-Nahl:
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Translation: “And when We put a revelation in place of (another)
revelation, and Allah knows best what He revealed, they
say: Look! You are but inventing. Most of them do no
know.” (al-Nahl [16] : 101)¥’

Muhammad Abduh, even he does not support the meaning of
“verse” in al-Baqarah [2] : 106 as the rule verse in the Qur’an, by the
reason that the closing of the verse,” Don’t you know that Allah is Able
to do all things?”, according to him, is signing the “verse” that is meant
of miracle. Then, in al-Nahl [16] : 101, that the signing “verse” is the

5 Al-Quran dan Terjemahnya.. ., 29.

# Look for instance the interpretation of Sayyid Muhammad Rashid Rida, TafSir al-
Mannar, Vol 1 (Mesir: Dar al-Mannar, 1367 H), 415416

¥ Al-Quran dan Terjemahnya..., 417
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rule verses because in this verse  there are the words: “God’s
knowledge”, “descended” and “lie accusation”, %8

The opinion that had been said by Abduh above is strengthen by
the word “Ruh al-Quds”  that is Jibril who helps send the Qur’an. Even
if it be paid attention to the context of the verse, the previous verse as
well the next verse, the verses 98 to 100 are telling about the way to say
ta‘awwudh when read the Qur’an and also the reason why to the
command. The verse 101 saying about the replacing verse (surely it
should be understood as the Qur’an’s verse)”. Then, the verses 102 and
103 are talking about the one who bring them in “descending” and
polytheist’s charge of the Qur’an.

From the explanation above, it is shown that Abduh refuses
nasakh in the meaning of canceling, but agreeing the existence of tabdil
(replacing, diverting, moving the verse rule on the other verse rule).

It seemed in the understanding of nasakh by Abduh, has the
similarity to Taha, when interpret al-Baqarah [2] : 106, Taha states that:

The words “(even a single verse) do we abrogate”, according to
Taha, the meaning is the verse that the occurring (We) have been
canceled and taken back. The meaning of “or cause be forgotten” is We
are canceling its law’s occurring.®® “Bur We bring (in place) one better”
is the cioser one to the understanding of human and righter in the time

®Rida, al-Mannar, 237.
s opinion seems similar to the opinion by Nasr Hamid Abu Zaid. The sentence Yy

act here is leaning to Allah, or 4..: the verb followed in the form of J«t from .t not from N
and the third reading t.s by adding hamzah in the last by the meaning of delaying. This last

reading made by Zakasyi as nasakh has the meaning of law delaying and not mean as canceling.
Nasr Hamid Abu Zaid, Tekstualitas al-Quran, translated by Khoiran Nahdliyin, print. I
(Yogyakarta: L kis, 2003), 145.
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more than what have been canceled, while “or the like thereof” has
meant of the reoccurring the verse in the right time. As if the verse is
being nasakh and canceled due to the demand of time *°

The verses are being delayed until the time is arrived (dictates of
time; hukm al-waqt). When the time is coming, so that it verse is the
right verse on that time. It can be occurred. By this way, this verse is
becoming the verse that suit to operative and implement.”!

Clearly, Taha said that the verses which had been implemented in
the 7 century for awhile being delayed. Mandate of time in the 7%
century for the subsidiary verses that are al-madaniyah. In the 20%
century, the occurring verses are the main verses that are al-makiyyah.
Thus, nasakh is not bringing down at all, but the canceling to the right
time. Therefore, if the subsidiary verses are being used and putting aside
the main verses on the 7™ century, which have done its function
optimally and will not be relevant to the new era (20" century). Then, it
is coming the time when the subsidiary verses are being delayed and the
main verses are going to be occurred. By this way, the main verses
become the operative verses again in the 20® century. This is called the
evolution of shari’ah that is changing from the text which has been
functioned until the end to the text which is being kept until the right
time is coming. >

In the case above, one thing that should be observed is,
prophethood is never going to be finished unless the entire creatures on

*Taha, The Second...., 40.
* Ibid, 27.

2 Taha, The Second...., 40-41.
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the sky have the will to tell to the mankind on the earth of what that have
been told and accepted. This revelation is coming in step by step,
according to hukm al-wagqt, from Adam to Muhammad. This revelation
is Qur'an and the conclusion of the revelation is the reason why the
prophethood stopped. The rational reason behind the stopping of
prophethood is because of the mankind nowadays accept the knowledge
without the media of Jibril, they will accept it directly from Allah. It is
strange for the first, but it is the clear fact from the truth itself. Qur’an is
the literal saying of Allah, and whenever we read it, Allah is giving the
knowledge to us directly, although we often do not understand (these
Allah’s commands)... Why is it so? Because of our attention is being
diverted from His attention. Just as Allah’s command:
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Translation: “By no means, but on their hearts is the stain of the (ill)
which they do. Verily, from (the Light of) their Lord, that
Day, will they be veiled.” (al-Mutaffifin [83] : 14-15).%

Qur’an is extended through shari’ah and tarigah, and through the
discipline in the body necessarily to clean the day (rust) in order we can
understand Allah’s teaching in the Qur’an to us. The one who has
reached the understanding of Qur’an is having the right to talk about its
inside secret to add the intensity that have been understood by his or her -
from the knowledge of Allah.>* Allah commands:
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** Al-Quran dan Terjemahnya..., 1036.
% Taha, The Second...., 41-42.
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Translation: “But it is clear revelations in the hearts of those who have
been given knowledge, and none deny Our revelations save
wrong-doers.” (al-Ankabut [29] : 49)*

B. A I-Makiyyah and Al-Madaniyah in Taha’s View

The scholar of Qur’an commonly use place criteria to differ al-
makiyyah and al-madaniyah®® due to the communication place (the
revelation) always depends on the first receiver that move from Mecca to
Medina, then back to Mecca to have the visiting (of sacred place) or
pilgrim, so that some scholars said that the verse of al-makiyyah is the
descended verse in Mecca even though it is done after the hijrah, and ai-
madaniyah is the verse that have been descended in Medina. Some of
them even have the over attitude in distinguishing place aspect. They
make the special classification about what the verses that have been
descended in the middle of Mecca and Medina in Muhammad’s journey,
what the verses that have been descended after hijrah, when doing the
submission or pilgrimage. They also pay attention to whatever verses
that have been descended out of Mecca and Medina. Whatever verses
that have been descended on the mount between earth and sky, whatever
verses that have been descended in the cave inside the ground. They also
make the difference between the verses that have been descended in the
journey (safari) and not in the journey (hadari), between the verses that

% Al-Quran dan Terjemahnya..., 636.
% al-Salih, Mabahith...., 67. Compare with Shihab, Membumikan...., 35.
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have been descended at noon and at night, and the verses that have been
descended in the sky and in the earth.”’

All of this detail differences are based on the place as the base of
the classification without considering its influence from the side of
content or form. Beside the criteria above, there are other criteria that
used to distinguish al-makiyyah and al-madaniyah that is the aim of
talking criteria (mukhatab) text commonly in every phase in both these
two phases.

The followers of these criteria say that al-makiyyah are the verses
or messages that aimed to Mecca’s society and al-madaniyah are the
verses or messages that aimed to Medina’s society. The only sign of this
dividing model is that in every verses of it there “ya ayyuha al-nas ©
mankind and not contain of it) ya ayywha al-lazina amanu (O the
faithful) are al-makkiyah. But if it about al-Hajj [22]: 77, there is the
opinion’s dispute. Such kind of criteria is recognized as the inappropriate
thing due to the very several of Qur’an. The people who are being the
aim of the Qur’an-as what have been explained before- are not limited in
the dualism “mankind (al-nas)” and “the faithful (amanu)”. How do we
classify, for example, verse or message in the Qur’an that aimed to
Rasulullah? Even moreover, Qur’an is occur forever and for all of
mankind, not limited in Mecca and Medina’s period only.

Hence, according to Taha, what it becomes the base of the
criteria is about the aim of the revealing acceptation, suit to the ability

and their capacity to receive and do it as shari’ah which was occurring

*"Look back the explanation in CHAPTER II or al-Zarkashi, Al-Burhan...., juz 1, 187.
Look as well al-Shuyuti, al-ltgan...., juz 1, 35. Look as well Muhammad ‘Abd al-Adhim al-
Zarqani, Manahil,.... juz 1 page 135-137.
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on that time. Besides, text also recognized as the reality that go along
with in the living so that text is always connect to the reality.*®

*The first ground and water of Islam, Mecca, is the prosperous trade center. While the
second ground and water, Yathrib-or then become Medina-is the rich oasis and also a trade center
although it is not as big as Mecca. Even though Medina has the vital central participant in internal
g\guﬁon on Muhammad’s period, but Mecca’s commercial milieu seems dominate the term in

’an,

For example, the word fgjir (merchant) is not used in the Qur’an and the word tijarah
(trading) is only called in nine chances. According to C.C. Torey trading is the central theme in
life that reflected in the vocabulary that used in the Holy Book to tell the very basic doctrines,
not only illustrative metaphors. He analyzes the trading terms in these categories: mathematic
terms (hisab, al-hasib, ahs3), measure and salary (wazana, mizan, thaqula, mithqal), paying and
salary (jaza’, thawwaba, thawsb, wafts, ajr, kasaba), detriment and deception (khasirs, bakhasa,
zalama, alats, nagashs), sell and buy (shara’, ishtara, ba’s, tijarah, thaman, rabihs), also lending
and collateral (gard, asiafz, rahin).

The terms from trading world is indeed decorating the pages of Qur’an and used to tell
the fundamental teachings. Hisab, a term that usual to be used to measuring the benefit-
detn’mentinmdingwoﬂd,appeaﬁngsomeplaoeinQw’anastheonenmneofDoomsday(yawm
al-hisab), when the counting of all human’s act is done very quickly (sari’ al-hisab), while the
word hasib (the maker of measurement, counter) is related to Allah in the associating of human’s
act. The main idea that is basing the ilahi “counting” is kitab, that record the entire good and bad
act of human. The weight is going to be putted in the Count Day and the entire human’s act is
going to be counted. Everyone is going to have the responsibility of his or her acts. The good
deeds will get the repayment or wages; contrarily, bad deeds will get the punishment of going to
hell. The word kasaba (get the luck, try, bussiness), jaza’ (paying, giving the wages, reward,
repayment), gjara (giving the wages, paying the contact value, repayment) also many form of its
conjugation is often to be used in Qur’an in such kind of these contexts.

The other terms in this trading world that appropriate used in Mecca’s trading society,
such as “sell”, “buy” or “barter” and “transagtion” commonly, also used in Qur’an to tell the ideas
of the basic Islamic religiousness. In al-Taubah [9):111, said: “Allah has purchased of the
believers their persons and their goods; for theirs (in return) is the garden (of Paradise): they
Jfight in His cause, and slay and are slain: a promise binding on Him in truth, through the Law, the
Gospel, and the Qur'an: and who is more faithful to his covenant than Allah? Then rejoice in the
bargain which you have concluded: that is the achievement supreme”. The people who believe
stated as: “Let those fight in the cause of Allah Who sell the life of this world for the hereafier.”
(al-Nisa>" [4]: 74); while the people who do not believe state as: “These are they who have
bartered Guidance for error: But their traffic is profitless, and they have lost true direction.” (al-
Bagqarah [2]: 16), or paganism by faith (Ali ‘Imran [3]: 177). Moreover, the word bay’ in some
places in the Qur’an also associated by Hereafter Judicature and said that on that day there no
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1. As The Moving of Text and Reality

Classification criteria, al-makiyyah and al-madaniyah, in one
side should be based on the reality, and on the other side is connecting to
the text. It should be based on the reality due to the moving of the text is
lean on the moving of the reality, while it should be based on the text is
observed from its content and structure. This is because the moving of
the text and reality has the effect to the forming of both two sides of the
text, content and structure. But, if we look at the moving of reality, we
should conscious that the event of hijrah from Mecca to Medina is not
only for moving place.

Besides, the scholar is conscious about the separating between
al-makiyyah and al-madaniyah, which is not always certain. It is because
there are some verses of al-madaniyah that having the characteristic of
al-makiyyah. 1t also done contrary, the verses of al-makiyyah are
sometimes having the characteristic of the verses of al-madaniyah. The
moving from one phase to other phase-in the reality and text level- is
impossible to jump, but the changing is done in phases.

Taha have the opinion that al-makkiyah called as The Second
Message (al-Risalah al-Thaniyah) while al-madaniyah called as The
First Message (al-Risalah al-ula). The aim of the First Message is the
Mukminin (the clan that there in the second step). While the aim of The
Second Message is the Muslimin (the clan that there in the second

step).”

transaction anymore. (al-Baqarah [2]: 254; Ibrahim [14]: 31). Look Taufik Adnan Kamal,
Rekontruksi Sejarah Al-Quran (Yogyakarta : Forum Kajian Budaya dan Agama, 2001), 13-16.

*Look back The Steps of Religiousness
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The separating above is based on the aim capacity in both two
periods. When the prophet Muhammad for the first time having the
missionary in Mecca, he invited the mankind to embrace the ultimate
Islam (in 7% level), but practically they could not fulfill the fit proper
requirement, then at last, they were shouted to practice the teaching
values that suitable to their ability, so that it was occurred the al-
makiyyah that had the transitional characteristic.

Thus, the aim of the prophet’s missionary was having the
decrease. At first, mankind were shouted to reach the 7™ level (ultimate
Islam) but then decreased to the 2" level (al-fman). In this matter, the
first is called al-muslimin and the second is called al-mukminin.

Taha gives the example of the verse that having the decrease of
the ultimate Islam to the level of al-Iman, among others:
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Translation: “O you who believe! Fear Allah as He should be feared and
die not except in a state of Islam.” (Ali ’Imran [3]:
102).1%

When the companions ask: Whose person among us who is able
to worship Allah truly? Then, descend the command of Allah:

A i (395 Cray pleadly )R 1500 1 gagkaly 1 gRaly pdatalld Lo ATl 14808
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Translation: “So fear Allah as much as you can; listen and obey and
spend in charity for the benefit of your own soul and those

% Al-Quran dan Terjemahnya..., 92.
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saved from the covetousness of their own souls, - they are
the ones that achieve prosperity.” (al-Taghabun [64] :
16)]0]

When it came the command of Allah:
a1 581 Al g 15 D 165

Translation: “Those who believe and obscure not their belief by
wrongdoing, theirs is safety; and they are rightly guided.”
(al-’An’am [6]: 82)./%

When the companions felt so hard, then they asked to Rasulullah:
O Rasulullah, who’s among us, is not hurting ourselves? Then he said:
The meaning of this verse is not as what you mean of it. Behold,
Lugman said to his son by way of instruction: "O my son! Join not in
worship (others) with Allah: for false worship is indeed the highest
wrong-doing”. What the mean of the verse above is polytheism. Then
they were happy for knowing that they never allying Allah with others
since they believed. According to Taha, the prophet actually gave the
interpretation of the verse in mukmin level, because if he gave the
interpretation in the level of muslim, so it would be out of their
capability. Why? Because of the word “zuhm™ in the verse have the

vague polytheism (khafiy). Just as this verse:

m;p;;g;m:e;.,,;m;,a;a,;:,ngz;,

01pid, 942

1%1hid, 200.
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Translation: “(4ll) faces shall be humbled before (Him) - the Living, the
Self-Subsisting, Eternal: hopeless indeed will be the man that
carries iniquity (on his back).” (Taha [20]: 111).!%

When it descended the verse “Those who believe and obscure
not their belief by wrongdoing, theirs is safety; and they are rightly
guided”. The prophet is the one who stands in the level of musiim. In the
Qur’an said:
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Translation: “Say: "Truly, my prayer and my service of sacrifice, my life
and my death, are (all) for Allah, the Cherisher of the
Worlds.” (al-> An’am [6]: 162).'*

From the verse above, it can be taken the conclusion that the
mankind is hoped to get the 7" level. When the prophet moved to
Medina, it was decreased. That decreasing was signed by so many
hypocrites embraced Islam only for saving their life because they felt so
underestimated by Muhammad and his companions.'” They tolerated by
Muhammad and say:

“I have been ordered to fight them till they say la ilaha illa Allah
and Muhammad is the messenger of Allah, do Salat and pay
tithe. (Let) them who still want to hold their life and their wealth,

18 A Quran dan Terjemahnya..., 489,
1% Al Quran dan Terjemahnya..., 216.
1% Taha, The Second...., 124-125
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except they who break the law. And I give it all to Allah’s

decision. "%

On the other word, the firstly shouted to mankind is the aim to
ultimate al-Islam (the last level; 7). When it seems like they are enable,
and they practically can not reach the aim, so that it descended suit their
ability. As Allah’s command:

Al 7k (390 Oag pluddy (R 1 AR 1 g laly | ety palaliad Lo ALY 1 iR
“e » 'n: 3‘ ; —!‘! ﬁ'

Translation: “So fear Allah as much as you can; listen and obey and
spend in charity for the benefit of your own soul and those
saved from the covetousness of their own souls, they are the
ones that achieve prosperity.” (al-Taghabun [64] : 16)!"’

The offer to get the higher standard is the conclusive argument
that across to society’s ability on that time. 198 Just as Allah’s command:

A1 S Burially pia e g3 RISy

Translation: ” And verily We shall try you till We know those of you who
strive hard (for the cause of Allah) and the steadfast, and till
We test your record.” (Muhammad [47]: 3 1).1®

This verse is descended to test their”belief, whether they truly
faithful or the doubt people or the hypocrite.!'® The words “the peaple

108 Sahih Muslim no. 29, Compac Disk Mausu’ah al-Hadith al-Sharif: Version 2 (Global

Islamic Software Company, 1997).

107 Al-Quran dan Terjemahnya..., 942

108 Taha, The Second...., 130.
19 Al Quran dan Terjemahnya..., 834.
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who struggle” which it means of the big jihad that is struggling to
control themselves (mind and thoughts). “And the patient people” is
refer to the patient of struggling to make his or herself close to Allah,
“And We spread the truth about you”, it means focused on the thought
that is under stressing of subconscious that is sir al-sir,!!!

When in Mecca, there was no stressing between the one who
believe and not believe. It is shown by the dominant of persuasive
verses, Allah says:

3 & G Gl a Al aplany Ana) e s Ldaly &) i Y 33
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Translation: “Invite (all) to the Way of your Lord with wisdom and
beautiful preaching; and argue with them in ways that are
best and most gracious: for your Lord knows best, who have
strayed from His Path, and who receive guidance. ” (al-Nahl
[16] : 125).1"2

After hijrah to Medina, the verses that invite to the peaceful was
stopped and replaced by the verses that dominated of weapon’s using.
For example:

L
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9 ol-Tabari, Tafsir al-Tabari...., juz 11, 325

""Taha, The Second...., 130-131.
mAI-Qm dan Terjemabnya..., 421.
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Translation: “But when the forbidden months are past, then fight and
slay the Pagans wherever you find them, an seize them,
beleaguer them, and lie in wait Jor them in every stratagem
(of war); but if they repent, and establish regular prayers
and practice regular charity, then open the way for them:
Jor Allah is Ofi-forgiving, Most Merciful.” (al-Taubah [9] :
5)113

By this hard claim, they were finding the safety and inviting
others to get the peace. This was the first introduction of Muslim to the
hypocrites. Therefore, it can be stated that al-makiyyah is the transitional
verses due to their capacity which was still in the level of al-mukminin,
and had just already passed the first level of al-Islam. But Islam in
Mecca is the ultimate Islam since they embrace Islam without forcing
and in consciousness. From this, The Second Message (al-Risalah al-
Thaniyah] or al-makkiyah is called The Main Message.

2. As The Development of Shari’ah

According to Taha, al-makkivah and al-madani are
understood as in the context of Islamic law history, called the creating
and arranging Islamic law period. This period is known as the most
creative period because it is very adaptive and flexible to the
environment and changing of society. Or in the other word, shari‘ah is

' Al-Quran dan Terjematnys..., 278.
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understood as the religiousness level that aimed to the society suit to
their understanding leve], !

Islam mankind believes that Islamic shari’ah is perfect,'® that is
really true, but the ultimate thing has to show its ability to do the
transforming, in understanding individual and society’s capability,
guiding in climbing the ladder of the continuousness’ development,
which has to be active, alive and renewable, as social and individual life
When Islam mankind hears the recommendation about the necessary of
shari‘ah’s transforming, they say: “shari’ah is perfect and so that it does
not need the changing and evolution, the imperfect thing is the only
thing that need the changing and evolution”. The position that has been
taken by Muslim is exactly opposing the truth. It is the reality that they
who are imperfect are they whose always do the changing and
developing. The perfection of human as the illustration of His self when

He is commanding:
Ol Aghpg
Translation: “Every day He exercised (universal) power.” (al-Rahman
[55]: 29).116

They are constructing their intellectual and emotional life
continuously. Grass on the foothill, growing, developing, and loosing its

" Look again the explanation of Stari’al atau Taha, The Second...., 44

112 This statement is base on the Allah’s command in al-Maidah [5): 3 “This day have I
perfected your religion for you, completed My favor Upon you, and have chosen for you Islam as
your religion”. This verse was descended on Arafah day, Wada’ (separating) hajj on Friday, 8 H.
Abu al-Fida’, Tafsir Ibn Kathir....,juz 2, 19,

"'SThis translation refers to Taha, The Second...., 39. While if it refers to Al-Quran dan
Tegiemahnys. .., 887 “Every day He exercised (universal) power”, the meaning is Allah always in
the condition of creating, making alive, making dead, taking care, giving the fortune, lift the clan
up or down, giving the blessing or giving the forgiveness. Look al-Tabari, Tafsir al-Tabari...., juz
11, 591.
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seeds on the ground then wilted and blew by the wind, is more perfect
than a high mount and its top holding the thunder. Grass is the step of
the next evolution that is life and death step. The mount is not
recognized as apart of this process yet, even thought it is really wanting
and longing to become a part of this process.”

In the same way, the ultimate of Islamic shari’ah is located in the
fact that it is a body which is alive, growing and developing along with a
living which is alive too, growing and developing, guiding the living
steps, and locating the living way in the direction of Allah’s path, step by
step. Therefore, shari’ah is way to go back to Allah and can not be
denied:

A S ) ) 48 ) 1 431

Translation: “O you man! Verily you are ever toiling on towards your
Lord- painfully toiling, - but you shall meet Him.” (al-
Inshiqaq [84]: 6).""®

If shari’ah understood as the religiousness level, which is aimed
to the society, suit to their understanding level,' it is so in the dividing
of al-makiyyah and al-madaniyah. That dividing have to be understood
at the texts that facing the audience or reality in the 7 century ago. The
verses of al-makiyyah are the first existence verses, immortal and
fundamental. By other word, ménkind is invited to embrace the ultimate

Y Taha, The Second...., 39. Compare with the interpretation of al-Tabari, TafSir al-
Tabari....,juz 11,591,

'8 4/-Quran dan Terjemahnya..., 1040.
1191 ook back the explanation about Shari’ah. Taha, The Second. ..., 44
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Islam (in the 7" level)'® for the first time through the verses of al-
makiyyah, but when society of 7% failed to do it and practically they
could not fulfill the fit-proper requirement, at last they were shouted to
do the values teaching suit to their ability, so then occurred ql-
madaniyah as the transitional verses,

The First Message, in this case, recognized as the fact of being
forced that if I used today will elicit so many problems, for instance is
connecting to the problem of non-Muslim and woman. Moreover, Taha
elaborates that the problem of the problem of holy war, slavery,
capitalism, gender discrimination, polygamy, divorce, obstacle and
separating man and woman are the results of the practice application of
the First Message (al-makiyyah). These problems then recognized as the
transition due to the people unready in doing fundamental verses of gl-
makiyyah that had been shouted before, Therefore, it is make sense if the
ultimate Second Message (the verses of al-makiyyah) lifted again after
for along time had been “graved” by the First Message (the verses of al-
madaniyah).

In raising the Second Message (al-makiyyah), Taha uses the
technical term of nasakh-mansukh that meant as dictates of time; hukm
al-wagqt. When the right time comes, that verse is the right verse on that
time, and it can be occurred. This occurring can be got through the
journey of a servant in reaching his or her perfection through the seven
levels: al-Islam, al-Iman and al-lhsan, 'llm al-Yaqin, 'lIm al- ‘Ayn al-
Yagin, 'llm al-Haqq al-Yagqin and al-Islam.

12 Look back The Steps of Religiousness
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These steps are individual steps. It is because individual is the
substance of all the problems. Individual is the axis of taklif (giving the
assignment) and giving the magnificence. Individuality is really stressed
in the Qur’an, because the weights of the measurement will not be
maintained unless for individuals.'*! Allah says:

A I Ly WG Hhalia 1) ) 8 AT iy SO0 DB YD
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Translation: “No bearer of burdens can bear the burden of another.
Your goal in the end is towards Allah: He will tell you the
truth of the things wherein you disputed.” (al-’An’am [6]:
164).'%

Hence, the fact is the individual becomes the bet of shari’ah,
while the society follows the individual. This is because the perfection of
individual is only directed through his or her experience practice in the
society, so that he or she as if worships in the silence and alone, that is
the school which supplying the individual by theoretic supply, while he
or she can not do the practice unless through the acts in society and also
interacts intensively with the individuals inside.

C. The Application Study Of Al-Makiyyah And Al-Madaniyah

a. The Problem of Jihad and Status of Non-Muslim
Jihad is the integral part of Islamic discourse since the

beginning history of Islamic mankind to contemporary era. The

121 Thaha, Shalat....,76.

"2 Al -Quran dan Terjemahaya..., 217.
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scholar and Muslim thinker are associated in Jihad talking, in its
connection to figh doctrine, theology, history as well concept Islam

politic.'®

The term of jihad comes from jahada (the abstract noun,
Juhd: power, effort, ability) that has the meaning of fully power.'>* In
the nowadays current metaphor, jihad is the equaling from the war
ethimologically, has the meaning as al-thagah and mashaqqah.'®
While, the terminology of jihad means of hard effort to get the loved
and refuse the unlike thing. Besides, the scholars also mean jihad as
the seriousness of fighting against the infidels, struggle in fighting
the desire, Satan and godlessness.'2¢ Juridical-theologically, jikad
means trying hardly in Allah’s path, spread the belief and Allah’s
commands to the entire world. This individual teaching is the effort

in reaching the safety, because Jihad is the guidance of Allah, which

BAzyumardi  Azra, Pergolakan  Politik Islam: Dari Fundamentalise,
Modernisme, hingga Post-Modemisme (Jakarta: Paramadina, 1996), 132.

Ibn Manzur, lisan al-‘Arab, vol. 2 (Kairo: Dar al-Hadith, 2003), 239-241;
Mujamma® al-lughah al-*Arabiyah, al-Mu’jam al-Wasit (Kairo: Maktabah al-Shuruq al-
Dauliyah, 2004), 142,

"®al-Sayyid Sabiq, Figh al-Sunnah (Kairo: Dar al-Fath li al-I'lam al-Arabi,
1997), 82.

"*Muhammad Ra’fat Uthman & Misbah al-Mutawally Sayyid, Buhuth fi al-
Figh al-Islami al-Muqaran, (K airo: Matba’ah al-Tkhwah al-Ashiqqa’ t.t), 273
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can send mankind directly to the heaven.'?’ This is due to the verse

of Qur’an:
Aty 21stah pll B e P10t 5003 B0 I B 150 20 G
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Translation: “O you who believe! Shall I show you a commerce that
will save you from a painful doom? (That) You should
believe in Allah and His messenger, and should strive
Jor the cause of Allah with your wealth and your lives.
That is better for you, if you did but know. He will
Jorgive you your sins, and admit you to Gardens
beneath which Rivers flow, and to beautiful mansions in
Gardens of Eternity: that is indeed the Supreme
Achievement”. (al-Saf [61]: 10-12).'%®

While Qur’an touts jikad in the meaning of missionary effort

since the beginning period of Mecca. '¥ In the firstly descending

lz"Majid Khadduri, War and Peace in The Law of Islam, Perang dan Damai
dalam Hukum Islam. tegj, Kuswanto (Yogyakarta: Tarawang Press, 2002), 46.

mALQumn dan Tegjemahnys (Madinah: Majamma® al-Malik fahd li al-Tiba’at
al-Mushaf al-Sharif, 1418 H), 929.

12The verses of Jihad that descended in the Mecca’s period, based on its order
descending are al-Furqan [25]: 52, al-Nahl [16]: 110, al-’Ankabut [29] 6 and 69. Look
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verse in Mecca, the stressing of that revelation substance was really
touch persuasive act. *° Prophet Muhammad, who’s carried out his
prophethood function, warned the people who worshipped the idol,

at once, invited them to worship Allah by the rifle of Qur’an. !*!

After the prophet move to Medina on 662 C, many Qur’an’s
verses stressed the internal cohesion of Muslims and tried to
distinguish from the other communities in the hostility and
antagonistic. During Medina’s period, Qur’an was continuously
order the Muslims to helping each other and not to help the non-
Muslims, also fought people who made friend and partner with them.
Thus, Ali ‘Imran [3]: 28, al-Nisa’ [4]: 114, al-Anfal [8]: 72-73, al-
Taubah [9]: 23, and [71] and al-Mumtahanah [60]: 1 obligated the
Muslims to keep away form the infidels as awliya’ (helper, friend
and supporter) also ordered the friendship and pushed the gather

work between Muslims only. So that al-Maidah [5]: 51 instructed the

Muhammad Chirzin, Kontroversi Jihad di Indopesia: Modemis Vs Fundamentalis
(Yogyakarta: Nuansa Aksara, 2006), 1. '

BOghadduri, War £ Peace...., 46.

“Therefore listen not to the Unbelievers, but strive against them with the

utmost strenuousness, with the (Qur'an)”. (al-Furqan [25): 52);” And if any strive (with
might and main), they do so for their own souls: for Allah is free of all needs fiom all
creation. " (al-’ Ankabut [29): 6);” And those who strive in Our (cause),- We will certainly
guide them to our Paths: For verily Allah is with those who do right.” (al-’ Ankabut [29]:
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Muslims not to take the Jews and Christians as the protector
(awliya’), as what they had done to the other Muslims, and

whosoever-Muslim-gather with them (to be friend), he or she became

one of them.!??

Those verses and the connecting al-Sunnah state common
context where the sources specially connect to the using of to non-
Muslim’s power, which were understood and applied the first
Muslims or Islam in Medina. As what was going to be stressed next
in the connection to the special sources about the using of power to
against non-Muslims, so the quoted verse was revealed during
Medina’s period, not in the beginning Mecca’s period. These sources
should be seen as the psychological support to save the life and
Muslims’ cohesion which really easy to be attacked in the

environment of social and hard physic and be enemies.!*

"?Abdullahi Ahmed An-Na’im, Dekontruksi Syari’ah; Wacana Kebebasan

Sipil, Hak Asasi Manusia, dan Hubungan Internasional dalam Islam, translated by.
Ahmad Suaedy and Amirudin ar-Rany (Yogyakarta: Lkis, 1990), 237.

““In this situation and condition, the Islamic law sbout the nations is emerged

from the nation’s relation which always trying to expand their territory to their neighbor
nations. This law, by itself, growing the various rules and habits that occurring to the
Muslims in the war and peaceful condition. The habit of Arabg, in the period when Islam
was not yet come, liked to fight each other, is viewed as the Godless and cruel habit due
to they were basing on their own tribe. Islam deletes all of the various wars, except the
war of jihad The experts of religious law consciously make the rule about it. The
nation’s importance based on the religious sanction is getting more attention than the
various form of individual’s importance. Khadduri, War & Peace...., 69.
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According to the common used term, jihad associates the
using of hardness. The literal meaning of jihad is summoning the
effort and power inside, but not only in the war. Hence, in one side,
Qur’an as well al-Sunnah using the term of jihad in the larger
meaning about power summoning, but this is not connecting to the

power utilization at all. In Qur’an have been said some verses as:
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Translation: “Those who believed and those who suffered exile and
Jought (and strove and struggled) in the path of Allah they have
the hope of the Mercy of Allah: And Allah is Oft-forgiving,
Most Merciful.”. (al-Bagarah [2]: 218).13*
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Translation: “O you who believe! Do your duty to Allah, seek the
means of approach unto Him, and strive with might and main

in his cause: that you may pro.spef ”. (al-Maidah [5]: 35).1%°

'“Al-Qumn dan Terjemahnya..., 53.
Ibid, 165.
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Translation: “Those who believed, and adopted exile, and fought
Jor the Faith, with their property and their persons, in the
cause of Allah, as well as those who gave (them) asylum and
aid, these are (all) friends and Dprotectors, one of another. As to
those who believed but came not into exile, you owe no duty of
protection to them until they come into exile; but if they seek
Yyour aid in religion, it is your duty to help them, except against
a people with whom you have a treaty of mutual alliance. And

(remember) Allah sees all that ye do”. (al-Anfal [8]: 72).1%

The term of Jihad and its derivative also used to say the

power summoning, in the war or in peace condition. Even al-

~ Furqan [25]: 52 order the prophet and Muslims to use the Qur’an
for the infidel.
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" Al-Quran dan Terjemahnya..., 273.
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Translation: “Therefore listen not to the Unbelievers, but strive
against them with the wutmost Strenuousness, with the

(Qur'an)”. (al-Furgan [25): 52).1%"

It is really shown to the power' utilizing and due to the
argument of Qur’an is not the rifle power. There is the well-known
statement of the prophet in Al-Sunnah that is illustrating the power
utilizing in the war is including as little jikad, while power
summoning in the and individual effort doing the Islamic order is
included as the big and great jihad. In the other Al-Sunnah, the
prophet states that the best form of Jikad is saying the truth in front
of the cruel and oppression power.'* On the other hand, Qur’an as
well al-Sunnah has used Qital (fighting) and its derivative to call the

power utilizing in international relationship. %

The verses of Qur’an which is clearly justifying the Muslims’
power utilizing of non-Muslim in revelation in Medina, after the

prophet and his companions moved from Mecca on 622 C. according

Y7 Ibid, 567.

“*Mahmoud Mohamed Taha, The Second Message of Islam, translation &

introduction by Abdullahi Ahmed An-Na’im (New York: Syaracus University Press,
1987). 131. Look as well An-Na'im, Dekontruksi..., 238. Compare with Al-Kaya al-
Harash, Abkam &l-Qur’an, juz | (Beirut: Maktabah al-‘Iimiyyah, 1983), 89.

"*Look for instance Al-Baqarah [2]: 190, 193 and 244, al-Nisa’ [4]: 12, 29 and
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to the prediction of Ibn Kathir in his well-known interpretation, the
first verse, which orders the Muslims utilize the power in jihad in the
meaning of Qital to the infidels al-Bagarah [2]: 190-193'%° and al-

Hajj [22]: 39-40,'"! as:
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Translation: “Fight in the cause of Allah those who fight you, but do not

transgress limits; for Allah loves not transgressors”. (al-

Baqarah [2]: 190).'4?
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Translation: “And slay them wherever you catch them, and turn
them out from where they have Turned you out; for tumult and
oppression are worse than slaughter; but fight them not at the

Sacred Mosque, unless they (first) fight you there; but if they

“*“Isma’il bin ‘Umar bin Kathir al-Dimashqa Abu al-Fida’, TafSir fon Kathir,
juz 1 (t.tp: t.p, tt), 307. ‘

Yibid, juz 3, 302.
"2 Al Quran dan Terjemabnya..., 46.
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Sight you, slay them. Such is the reward of those who suppress
faith.” (al-Bagarah [2]: 191).'
paas) sl Al 218 Vogth cpb
Translation: “But if they cease, Allah is Ofi-forgiving, Most
Merciful.” (al-Baqarah [2]: 192).'%
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Translation: “And fight them on until there is no more Tumult or
oppression, and there prevail justice and faith in Allah; but if
they cease, Let there be no hostility except to those who

practice”. (al-Baqarah [2]: 193).!%
D0 10 A0 L5 3 a9 st

Translation: “To those against whom war is made, permission is
given (to fight), because they are wronged: and verily, Allah is

most powerful for their aid”. (al-Hajj [22]: 39).14

S Al-Quran dan Terjemahnya..., 46.
“bid.
Ibid, 47

“STbid, 518
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Translation: “(They are) those who have been expelled from their:
homes in defiance of right, (for no cause) except that they say,
"our Lord is Allah". Did not Allah check one set of people by
means of another, there would surely have been pulled down
monasteries, churches, synagogues, and mosques, in which the
name of Allah is commemorated in abundant measure. Allah
will certainly aid those who aid his (cause); for verily Allah is
Jull of Strength, Exalted in Might, (able to enforce His will)”.
(al-Hajj [22]: 40).1

The message al-Nisa’ [4]: 90 and al-Anfal [8]: 39 and 61
that identified by Ibn Kathir is revealed in Medina, although he do
not give the exactly date when it was done. The first quoted verses
in the context of ordering Muslims to not to join with hypocrites

and order Muslims to fight them if they meet.

Mysin 4 141 A0 i L L 51 0 1R 10 k551 o3

Y Al Quran dan Terjemahnya..., 518.
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Translation: “Therefore if they withdraw from you but fight you not,
and (instead) send you (Guarantees of) peace, then Allah Hath
opened no way for you (to war against them). (Al-Nisa’ [4]:
90).'4

The message al-Anfal [8]: 39:
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Translation: “And fight them on until there is no more tumuit or
oppression, and there prevail justice and faith in Allah

altogether and everywhere; but if they cease, verily Allah doth
see all that they do.” (al-Anfal [8]: 39).!

The next verse is al-Anfal [8]: 60 that order the Muslims to prepare

the war for the unbelievers:
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“1bid, 134.

I1bid, 266.
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Translation: “Against them matke ready your strength to the utmost
of your power, including steeds of war, to strike terror into (the
hearts of) the enemies, of Allah and your enemies, and others
besides, whom ye may not know, but whom Allah doth know.
Whatever you shall spend in the cause of Allah, shall be repaid
unto you, and ye shall not be treated unjustly”. (al-Anfal [8]:
60).150 |

Then it followed by the next verse:
PR el 30 20410 o (85 gt il 1250 2

Translation: “But if the enemies incline towards peace, do you (also) incline
towards peace, and trust in Allah: Jor He is One that hears

and knows (all things)”. (al-Anfal [8]: 61).'!

The verse al-Taubah [9] that identified by Ibn Kathir had
been revealed on the ninth year of Hijriyah, about 631 C, generally
accepted as the message that had been revealed in the near closing
of the Qur’an. The verses in this message, as the verse 5, 12, 29,

36, 73 and 123, contain the truly justification for the power

0 41 Quran dan Tegjemabnya. .., 271.
Blbid, 271.
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utilizing to fight non-Muslims and commonly has replaced
(nasakh) the current verses that forbid and limit the power
utilizing.'* Especially, the fifth verse in this message is said as had
replaced more than a hundred Qur’an’s verses which is on the first,
order the Muslims to use the peaceful way and argumentation to
convince the unbelievers to embrace Islam.!'*> This verse is
emerged in the context of ordering the prophet to declare that he
refuses the previous non-aggression agreement to the infidels,
obeys the great four months period, or until the end of the deciding
time by the peaceful agreement and not being broken yet. Then it
come al-Taubah [9]: 5:

195835 2 gl ph 3Ry ph giny 2 u S 1 HBB 22AY 8N B 143
P 29 AT ) a1 o188 BT 155Tg 5l 1 g2lBly 1,508 (4B iy K g

Translation: “But when the forbidden months are past, then fight and slay
the Pagans wherever ye find them, an seize them, beleaguer
them, and lie in wait for them in every stratagem (of war); but

if they repent, and establish regular prayers and practice

12 ook back the explanation of nasakh in Chapter IV.

*Mustafa Zaid, a/-Naskh £i al-Qur’an al-Karim (Kairo: Dar al-Fikr al-Arabi,
1963), juz 1, 289-501, juz 2, 503-583.
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regular charity, then open the way for them: for Allah is ofi-

Jorgiving, Most Merciful.” (al-Taubah [9]: 5)."*

The other verse in this message that completely quoted is
the verse 29 due to the allowance of power utilizing to fight ahl-

kitab (booking society), those are Jews and Christians. This verse

can be translated as:

s ¥ A sy AN T G g Tad g AT iy W Al ugbalsd ¥ 2l 1 ghad

Qs Bia i 5 2 L5 19555 T LA ) a0 o D s

Translation: “Fight those who believe neither in Allah nor the Last Day, nor
hold that forbidden which hath been forbidden by Allah and
His Messenger, nor acknowledge the religion of Truth, (even if
they are) of the People of the Book, until they pay the Jizya
with willing submission, and feel themselves subdued”. (al-

Taubah [9]: 29).!%°

From some explanations above, it can be concluded that
Qur’an is using the term jihad for refer to the truly act to realize

God’s purpose on the earth’s surface, that embody the entire activity,

14 AJ-Quran dan Terjemahnya..., 278.
155 4J-Quran dan Terjemahaya..., 282.
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not only war, but also in spiritual and material act. The prophet
always teaches that the biggest form of jihad fight the desire and

convey the truth in front of the oppression power. 5

The Qur’an does not use jihad for refers to the war or
fighting; war and fighting are referred by gital. While Qur’an says
Jihad as absolute and unlimited, the same thing does not occur for
gital. Every quotation in the Qur’an of gital is limited by current
condition; but the demand of jikad, such as quotation to the fairness

and truth, absolute and unconditional.

Jihad, in its connection to the Muslims® power utilizing to
non-Muslim exclusively as the phenomenon of al-madaniyah
(connecting to Medina’s period, after the prophet moved from
Mecca). In contrast, almost all of Qur’an’s verses let the choosing
freedom in the belief or religion and guarantee belief’s freedom and
consequence similarity and not do the discrimination to non-Muslims
in the matter of law are the verse of Mecca’s period.!’ Before
move& to Medina, there was no the validity of law in the Qur’an to

utilize the power to non-Muslims. This is become Taha’s offer in

*Taha, The Second...., 89.

'"Such as Yunus [10]: 99, al-Nahl [16]:125, al-Kahfi [18]): 29, al-‘Ankabut
[29]: 46, and al-Ghasiysh [88]: 21-24.
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implementing the verses of Qur’an in the problem of hardness
utilizing, that is by occurring al-makkiyah that guarantee belief’s
freedom and consequence similarity and not do the discrimination to
non-Muslims for awhile are not occur al-madaniyah because of
recognized inappropriate to the condition and situation on that time,

and inappropriate to the nowadays condition.

In West’s view, jihad often identified to the hardness,
although it is not exactly as that. Qur’an does not let the hardness
about the unlimited war or the concept of holy war. That West’s
view has a background of historical phenomena of the middle
century law’s experts, that wrote, especially on the 9™ and 10%, was
really influenced these law’s experts to read and interpret Qur’an’s
text. In this historical period, the nations and dynasties, without the
existence of peaceful pact, were viewing them in the over and over
war situation with the other all. In middle century, subjugated and
defeated the old side were the part of the accepted practice and
nation’s habit. As it proofed in so many historical examples-include
the law of Greek, Rome, Byzantium, Lombard, Franks’ Empire,
Visigoth Empire, Ostrogoth Empire, Mongoﬁan’s tribes, the nations
of crusade army and many others-during the middle period, countries
and nations eternally in the invasion each other in the everlasting
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competence to get the domination. If the nations want to keep away
from the harmful invasion, the reached practice is the weak nation,
follow an agreement, and pay the tribute paid to the stronger nation.
Although the nations or empires have the relatively same power,
often make an agreement for not to fight (war) and develop trading
relation between them. The exist fact, however, it is stil]lthat every
ambitious power can easily cancel the every exist agreement and
back to the war. This is why the every reader of the middile history
will note the invasion chronicle and back invasion that it seems does
not have the end and will always rise and down of the nations or

empires. '8

This was the plural condition in the years of building Islamic
law, about 8" to 10% century. Writing in international law, the
experts of Islamic law putted the practice on their period into their
interpretation of Qur'an and prophet’s Sumnah Explaining the
interpretation and the conception of law experts in the middle
century is not only involved to the underestimating history; in

- contrast, the determination of this middle century becomes the center

**Khaled Abou El Fadl, Selamatkan Islam dari Muslim Puritan, translated by
Helmi Mustafa (Jakata: PT. Serambi IImu Semesta, 2006), 269.
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of the amount of the wrong perception of West to Islam, and also has

the big impact to Puritans’ world view in contemporary era.

Many experts of Islamic law divide the world into what they
call it as living area: Islam area (dar al-Islam) and war area (dar al-
harb or sometimes called dar al-kuft, the area of unbelievers).'* In
its history, Islam area is really similar to papacy of Christians’ land
on 12 century. Although the term wilayah is language diverting
from the literal of dar, the aimed meaning is territory or power
jurisdiction of Muslims facing the territory or jurisdiction of non-
Muslims. Therefore, basically, the large amount of law experts
imagine the world as divided into Muslims’ territory or land and

non-Muslims’ territory or land.

9Beside “Islam Area” (Dar al-Islam) and “War Area” (Dar al-Harb), Shafi’i
sect adds the third category, that is “Weapon Cessation Area or Agreement Area” (Dar
al-Sulls or Dar al-‘Ahd) that is the enemy’s area which doing the weapon cessation to
Muslim’s government, and the Muslim takes the tribute paid of them. The surely factor
whether the area is included in Dar al-Isiam or not is the absolute of Muslim and the
applying of shari’ah. If there is no Muslim’s absolute and the applying of shari’ah in the
area that placed by the infidel, this area called as Dar al-Harb. But, due to Hanafi’s sect,
there is other requirement. Dar al-Islam becomes Dar al-Harb after subjugated by the
infidel, if that subjugated area get limit with Dar al-Har®, and if the soul and wealth of
Muslims and dhimmi (protected non-Muslims) threaten their safety. This means that,
according to Hanafi’s, an Islam area that subjugated by the infidel can still be part Dar
al-Islam as long as the subjugator lifts Islam’s Qadi (judge) to do the Islamic law, and as
long as Muslims and dhimmi get the protection as when they live under the Muslims
governing. Rudolph Peters, “Dar al-Islam”, in John L. Esposito (ed.), Ensikiopedi-
Oxford Dunia Islam Modern, vol. 1....,353-354.
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Due to this dichotomy view, Muslims and non-Muslims are
got assumption as in the over and over war situation till Muslims at
last can really defeat the non-Muslim. According to so many of law
expert in the forming period in Islamic law, the Muslims should give
three options to non-Muslim: embrace Islam, pay the tax or war. It is
not important if everyone is embracing Islam; but it should be
convinced that Muslim has to be the highest power in the whole
world. So that, according to that dichotomy view, the different and
various of religion are tolerated as long as this difference are not
disturbing the supremacy and domination of Muslim’s politic. The
consequence is the war is always needed to make sure the supremacy
of Muslim or non-Muslim. The supporter of this dichotomy view say
that in the world of middle century that full of the hard competition,
Muslim should make themselves as the group that dominate and not
be dominated. The supporter of this view imagine that every non-
Muslim’s nation is always hate the Muslim unless if there is an
ruling agreement, meanwhile; they also show the opposite act to the
peaceful agreement pact which has no hmted period-in some cases,
they withdraw the ten years period. This view was not incredible in
the middle century. The pacts on that period did not make forever-

the pact could be finished in ninety nine years; the distinct was it
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should be a limit period. Although the pact which has the current
occurring time is usual in the international relation’s law, as long as
it associates to the law expert, the supporter of this dichotomy view,
a non-war pact is viewed as the unlucky concession for the reality of
politic. The normal situation and its usual condition are those two
areas, its connection with Islam and war, will there in long conflict-

fighting till one of them get others.'*

It should be underlined that the imagination of permanent
situation between Muslims and non-Muslim much more than others
is the reflection from the history territory which became the
background of first period law expert. This permanent war situation
was not really has the connection with belief or convince of religion.
Contrarily, the reason for this act was that so many Islamic law
experts made the law assumption that if it not proofed in contrast,
non-Muslims are the threat for Muslim. According to the usual norm
of international relation on that time, except if there was affirmative
agreement for the opposite, every existence nation or empire
imagined themselves in the war relation with the whole world. By
receiving this exist situation as what it was, many Islamic law

experts assume that every non-Muslim’s nation always hates the

1E] Fadl, Selamatkan..., 270.
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Muslims, and therefore, the Muslims always protect their own self
unless if there is peaceful pact or agreement or habit practice that
support the contrast. Thus, for instance, according to many experts of
law, Byzantium Empire and Venetia’s countries were imagined as
the threat for Islam Empire if they were not built the peace
agreement with Muslims. And in fact, Byzantium as well Venetia in
the different historical period signed the agreement pact with
Muslim’s country in Egypt and Syria. The same assumption was also
occurring vis-a-vis with what it called as Frank clan; but in this case,

the crusader proofed that this assumption was true.

Even though the idea of the dividing world between
Muslims’ area and non-Muslims® area had the effect to Islamic
jurisprudence, this idea is not supported by Qur'an and Sunnah.
These two sources verily say that the entire Muslims have to imagine
themselves as a part of a nation, but both of them are not divide the
world into two polar areas, and both are not say that Muslim must in
the over and over war condition with non-Muslims. The areas that
have been said Qur’an are the hereafter and earth; there illustrated as
the first is exactly higher than the second. The teachings of Qur’an
and prophet that state of the entire Muélims are a nation, is aimed to

stress the moral binding that unite all Muslims and the fact that the
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Muslims should empathy each other as the relation. The idea that the
world should divided into two areas which always in the war

condition, do not find the support in the main sources of Islam.,

Those two areas’ dichotomy view, however, was not only
perspective that dominant in the long Islamic history. Many writing
of law experts about in the similar time, especially finished on the
1ot century, beside the dividing two sides of the world, there was the
third category, that was peace area or neutral area (dar al-sulh} or
dar al-‘Ahd), which was an area that not Muslim but had the peace
relation with the Muslim’s world, through peace pact or habit
practice that had been built. In the connection with this, the hard
Jihad had no participant to be played. In fact, if a group of Muslim
attacked or doing the hardness to the neutral area, this case was not
only viewed as the sin, but this group also had to be punished forced
to give the detriment change to the neutral area’s government for the
every break that they ad made. On its beginning Islam century, for
example, Nubian and Abyssinia that verily were non-Muslim got the
friendship status to Islam Empire and evaluated as the neutral
countries. During the history of Islam, the various countries of non-
Muslim built the peace agreement with Abbasiyah dynasty, as well

after the collapse of Abbasiyah, with one of the Islam’s dynasty. The
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non-war agreements that probably built the trading relation were
even built with the crusader countries on 12" and 13% century.
Therefore, read the historical practice, the supporter of that
dichotomy view said that this separating world in three areas was
more accurate in illustrating the reality of relation and international

behavior.

But, according to Qur’an, in order to bear the peace, Muslims
have to be actively built the forgiveness and loving behavior. Hence,
Qur’an is really hard warning the Muslims for not to create the
condition that can trigger revenge or hate to one or other group by
stab or break their heart. This is why the Qur’an orders the Muslims
that the other unfairness should not be let to influence Muslim’s act
to their moral obligation in motivating the forgiveness and loving.
This matter is really stressed over and over in the Qur’an (al-Maidah
[5]: 8). Till when Muslims® egoism collectively gets the hard slap,
the Muslims demanded to be very careful in holding their
faithfulness to their moral principle. In this case, Qur’an particularly
and orders the Muslims by this way (al-Maidah [5]: 2).

Qur’an repeatedly underlines that God does not like the
aggression and the aggressor, and Qur’an remembers the Muslims

that they have to be critically think their relation way to others, so
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that they are not unconsciously trapped in the unfair act (for example
al-Bagarah [2]: 190; al-Maidah [5]: 87; al-A’raf [7]: 55). Of course
Qur’an recognizes the punishment to them who do the wrong thing,
and recognizing sometimes needs the act of punishing style. When
get the attack, the Muslims can response in a good way, but if the
- enemy gets the finish, the Muslims have to hold themselves from

hardness act. In this context, Qur’an says:

&a Al 3 1 gadetly Al 15805 a8 G3R1 a Jhay 4B 15008 PO X -V
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Translation: “And one who attacks you, attack him in like manner as he
attacked you. Observe your duty to Allah, and know that Allah

is with those who ward off (evil). ” ( al-Baqarah [2]: 194).

In this context, Qur’an is referring to the war in the context
of protecting their own self- especially quoting to the situation
when the Muslims fail to response the effective exist condition, so
that it placed them in the pieces of the collapse due to the failure in

protect themselves, Allah’s command:
sl G AN 3 1 glecally ST ) a5y 4 68K g AN S B 1 gRRST
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Translation: “And spend of your substance in the cause of Allah, and make
not your own hands contribute to (your) destruction; but do
good; for Allah loves those who do well.” (al-Bagarah [2]:
195).

On the other word, sometimes the failure of protect
themselves is exactly the same to the giving themselves to be broke
and as do the suicide. But, it must be noted that, sometimes,
making sure the aggression’s act and choosing the war to others are

also “placing themselves in the pieces of the collapse™.

Thus, the hardness using is not the ideal condition. Qur’an
says about the situation when the Muslims forced to use the
hardness because of there is no other choice. The better and ideal
situation for Muslims is trying to build the forgiveness and loving
(Fussilat [41]: 34-36). Hence, it is really underlined that in the
Qur’an’s discourse, moral existence is higher-the man’s way that
blessed by patience, firmness, and wisdom- is response the
wickedness and goodness.
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CHAPTER V

CONCLUSION AND SUGGESTION

This chapter illustrates the entire result of the research about concept and
application of al-makkiyah and al-madaniyah by Mahmoud Muhamed Taha in
“The Second Message of Islam” just as what have been explained largely in the

previous chapters.
A. Conclusion

Based on the explanation in previous chapter, concept and
application of al-makkiyah and al-madaniyah by Mahmoud Muhamed Taha

in”The Second Message of Islam” can be concluded as:

The scholars have given the limits in differing the messages or the
verses of al-makkiyah and al-madaniyah in the Qur’an. Some of them make
mukhkatab (talking purpose) in the verse become the basic to distinguish
both. Other scholars make the place of the prophet got the revelation
become the basic. And the last other are lean on the hijrah of Rasulullah as
the basic of the differing. Besides, al-makkiyah and al-madaniyah also differ

by the use of ushulb of the language.

The limits above are not the detail and accurate characters, which
contain the entire verses and messages in the Qur’an, but it is only the result
function of tarjih (finding the stronger opinion), which by it, can get the

stronger probability between two possibility in the verses and messages,
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which its decision does not have nas and true stories, in matan as well
sanad. Thus, there is the classification difference of al-makkiyah and al-
madaniyah. Besides, the prophet indeed never decides al-makkiyah and al-

madaniyah by the current verse or message.

Hence, according to Taha, what is become the basic criteria is about
the aim of the revelation, suit to their ability and capacity to receive and do
as the occurring shari‘ah on that period, due to the reality that always along

with the life, on the other word, text always connects to the reality.

Besides, according to Taha, al-makkiyah and al-madaniyah also
understood as in the context of Islamic law history called the creating and
construction the law of Islam period. This period is well known as the most
creative period due to it is really adaptive and flexible to the environment
and the changing of the society. On the other word, shari’ah is understood
as the religious level that aimed to the society suit to their understanding

level.

Due to the explanation above, so in its application, war law, jihad,
hijab, and polygamy were the dominant themes in al-madaniyah because of
the situation on that time compelled these kind of practices, so that,
according to Taha, it is become the reason why al-madaniyah is the
transitional period to al-makkiyah due to the people unready to do the main

verse or message, that is al-makkiyah.
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In raising the Second Message (al-makiyyah), Taha uses the term of
nasakh-mansukh that meant as dictates of time; hukm al-waqt. When the
right time comes, that verse is the right verse on that time, and it can be
occurred. Besides, nasakh-mansukh also used as the ground in extending
shari’ah, because the situation is always developing, thus, it demands to
elaborate more the concept of al-makkiyah and al-madaniyah in solving the

contemporary problems, especially in Sudan.

. Suggestion

This script is really far from the perfect value, but at least, the result
of this researching can illustrate the intellectual dynamic and the difference
that is the living characters of Islamic mankind, especially in thinking
sector. This kind of healthy and conducive dialectic is need to be developed,
so that in the next turning, can richer the thinking treasure in contemporary

era.

124



BIBLIOGRAPHY

"Attar (al), Abu Dawud Perspektif Baru [Imu  Al-Quran, terj. Afif
Muhammad dan Ahsin Muhammad. Bandung: Pustaka Hidayah,
1994.

Abdullah, M. Amin. Studi Agama: Normativitas atau Historisitas.
Yogyakarta: Pustaka Pclajar, 1996.

Ali, Atabik dan Ahmad Zuhdi Muhdlor. Kamus Kontemporcr Arab-
Indonesia. Yogyakarta: Multi Karya Grafika, 1996.

Al-Quran dan Terjemahnya. Madinah: Majamma’ al-Malik Fahd li al-
Tiba’at al-Mushaf al-Sharif, 1418 H.

Arifin, Bustanul. Pelembagaan Hukum [slam di Indonesia, Akar Scjarah
Hambatan dan Prospcknya. Jakarta: Gema Insani Press, 1996.

Armstrong, Karen. Holy War: The Crusades And Their Inpact on Today’s
World. Perang Suci, tcrj. Hikmat Darmawan. Jakarta: Scrambi
Alam Scmesta, 2003.

Azhari, Muhammad Tahir. Ncgara Hukum; Suatu Studi tentang Prinsip-
Prinsipnya dilihat dari scgi Hukum Islam, Implcmentasinya pada
Pcriode Ncgara Madinah dan Masa Kini. Jakarta: Bulan Bintang,
1992.

Azra, Azyumardi. Pergolakan Politik Islam: dari Fundamcntalisnic,
Modernisme, hingga Post-Modernisme. Jakarta: Paramadina,
1996.

Black, James A. dan Dcan J.Champion. Mctode dan Masalah Penclitian
Sosial, ter. E. Kocswara. Jakarta: Refika Aditama,1999.

Blcicher, Joscp. Contemporary Hermencitucs: Flermencitics as Mcethod,
Philosophy and Critique. London: Routledge & Kegan Paul, 1980.

Buti (al), Muhammad Sa’id Ramadan. al-Jihad fi al-Islanr, Kayfa
Nufhimuhu? Wa Kayfa Numarisuhu. Damaskus: Dar al-Fikr,
1993,

Chirzin, Muhammad. Kontroversi Jihad i Indoncsia:  Modernis Vs
Fundamentalis. Yogyakarta: Nuansa Aksara, 20006.

158



El Fadl, Khaled Abou. Sclamatkan Islam dari Muslim Puritan, terj. Helmi
Mustafa. Jakata: PT. Scrambi llmu Scmesta, 2006.

Esposito, John L. The Politics of Islamic Revivalism, Diversity and Unilty.
cdited by Shireen T. Hunter. Washington DC: Indiana University
Press, 1988.

Fida’ (al), Isma’il bin ‘Umar bin Kathir al-Dimashqa Abu. Tafsir /bn Kathir,
juz 1. t.tp: L.p, tt.

Ghazali (al). al-Mungqid min al-Dalal. Bairut: al-Maktabah al-Tis’iyah, t.th.

Ghazali (al), Muhammad. Berdialog Dengan Al-Quran, tcrj. Masykur
Hasyim. Bandung: Mizan, 1997.

Hamadah, ‘Abbas Mutawali. a/-Sunnah al-Nabawiyah wa Makanatuh fi al-
Tashri’. Kairo: Dar al-Qaumiyyah, tt.

Hasan, Ahmad. Pintu Ijtihad Scbelun Tertutup, terj. Agah Gamadi.
Bandung: Pustaka, 1994.

Hidayat, Komaruddin. Memahami Bahasa Agama: Scbuah Kafian
Hcrmencutik. Jakarta: Paramadina, 1996).

Jalal, Abdul. Ulumul Quran. Surabaya: Dunia [Imu, 1998.
Jauzi (al), Ibn. Nawasikh al-Qur’an. Beirut: Dar al-Kutub, tt.

Johnson, Allan G. The Blackwell Dictionary of Sociology. Cambridgc:
Blackwecll Publishers Ltd, 1995.

Kamal, Taufik Adnan. Reckontruksi Scjarah Al-Quran. Yogyakarta: Forum
Kajian Budaya dan Agama, 2001.

Khatib (al), Ajjaj. Usul al-Hadith Ulumuh wa Mustalahuhu. Beirut: Dar al-
Fikr, 1989 M/1409 H.

Kirk, Jerome & Marc L. Miller, Reliability and Validility in Qualitatif
Rescarch. California: Beverly Hills, Sage Publications, 1986.

Kurzman, Charles. Wacana [sfam Liberal: Pemikiran [slam Tentang isu-fsu
Global, terj. Bahrul Ulum. Jakarta: Paramadina, 2003.

 Ma’luf, Luis. al-Munjid £ al-1.ughah, Cet. 2X. Beirut: Dar al-Mashriqg, 1986.



Mantra, Ida Bagocs. Langkah-langkal penclitian Survai. Usulan Penclitian
dan Laporan Penclitian. Yogyakarta: Badan Pencrbit Fakultas
Geografi UGM, 2001.

Manzur (al), Ibn. Lisan al-‘Arab, Jilid 111. Beirut, Muassasah al-Risalah, tt.

Maraghi (al), Ahmad Mustafa. Tafsir al-Maraghi, Jilid 1. Mcsir: al-Halabiy,
1946.

Marzuki. Mctodologi Risct. Yogyakarta: BPFE — Ull, Hanindita, 1995.

Molcong, Lexy J. Metodologi Penclitian Kualitatif Bandung: Rcmaja
Rosdakarya, 1990.

Na’im (an), Abdullahi Ahmed. Dekontruksi Syari’ah; Wacana Kcbebasan
Sipil, Hak Asasi Manusia, dan Hubungan Internasional dalam
Islam, terj. Ahmad Suaedy dan Amirudin ar-Rany. Yogyakarta:
Lkis, 1990.

Nasution, Harun. /s/lam Ditunjau dari Berbagai Aspcknya. Jakarta: Bulan
Bintang, 1974.

Partanto, Pius A. dan M Dahlan al Barry. Kamus [Imuah Populcr. Surabaya:
Arkola, 1994,

Pulungan, J. Suyuti. “Nasikh dan Mansukh”, dalam Quraisy Shihab (cd.),
Ensiklopedi [slam Edisi Baru, vol. 5. Jakarta: Ichtiar Baru Van
Hocve, 2005.

Rahman, Fazlur. Tema Pokok 8I-Our;"m, terj. Anas Muhyiddin. Bandung:
Pustaka, 1983.

Ranuwijaya, Utang. /Imu Hadjs. Jakarta: Gaya Mcdia Pratama.

Rida, Muhammad Rashid. TafSir al-Mannar, jil. 1. Mcsir: Dar al-Mannar,
1367 H.

Salih (al), Subhl. Mabahith fi Ulum al-Qur’an. Beirut: Dar ‘Ilm al-Malayin,
1977.

Sabiq, al-Sayyid. Figh al-Sunnah. Kairo: Dar al-Fath i al-I'lam al-Arabi,
1997.

Shatibi (al), Abu Ishaq Ibrahim al-Lakhmi al-Gharnati. al-Muwafaqat fi al-
Usul al-Shari'ah, jilid 1. Beirut: Dar al-Kutub al-*Iimiyyah, tt.

160



Shihab, M. Quraisy (ct al). Atas Nama Agama. Wacana Agama dalam
Dialog “Bebas” konflik. Bandung: Pustaka Hidayah, 1998.

Shihab, Quraish. Mcmbumikan Al-Qur’an. Bandung: Mizan, 1997.
Sirry, Mun’im A. Scjarah Figih Islam. Surabaya: Risalah Gusti, 1995,
Sockanto, Socjono. Pengantar Penclitian Hukum. Jakarta: Ul Press, 1986.

Sofyan, Muhammad. Agama dan Kckcrasan dalam Bingkai Rcformasi.
Yogyakarta: Mcdia Pressindo, 1999.

Soroush, Abdul Karim. Menggugat Otoritas dan Tradisi Agama. terj.
Abdullah Kali. Yogyakarta: Mizan, 2002.

Sunan Tirmidzi no. 2554, Compac Disk Mausu'ah al-Hadith al-Sharif. Versi
2 (Global Islamic Softwarc Company, 1997).

Tabari (al), Muhammad bin Jarir bin Yazid bin Khalid. Tafsir al-Tabari, juz
3. t.tp: t.p, tt.

Tantawi, Muhammad Sayyid. Mabahith i al-’Ulum al-Qur’an. Kairo: Dar
al-Shurugq, 1997.

Taba’taba’i (al), M. Husain. Mengungkap Rahasia al-Quran. Bandung:
Mizan, 1998.

Taha, Mahmoud Mohamed The Second Message of Islam, translation &
introduction by Abdullahi Ahmed An-Na’im. New York:
Syaracus University Press, 1987.

------------ . Arus Balik Syari’ah, tcrj. Khoiran Nahdiyyin. Yogyakarta: Lkis,
2003.

------------ . Shafat Pcrdamaian: Risalah Kcbebasan Individu dan Kceadilan
Sosial, tcrj. Khoiron Nahdliyyin. Yogyakarta: LS, 2001.

Tesch, Renata. Qualitative Rescarch Analysis Types & Software Tools.
New York: The Falmer Press, 1990.

Usman, Suparman. Hukum [slam; Asas-Asas dan Pengantar Studi Hukum

fslam dalam Tata [ukum [ndoncsia. Jakarta: Gaya Mecedia
Pratama, 2001. ’

161



Uthman, Muhammad Ra’fat & Misbah al-Mutawally Sayyid, Buhuth f; al-
Figh al-Islami  al-Mugaran. Kairo: Mat ba’ah al-Ikhwah al-
Ashiqqa’ t.t.

Watt, W. Montgomcry. Pergolakan Pemikiran Politik Isfam, terj. Hamid
Fahmi Zarkasi. Jakarta: Bina Cipta, 1987.

Zaid, Mustafa. A/-Naskh £ al-Qur'an al-Karim. Kairo: Dar al-Fikr al-
‘Arabi, 1963.

Zaid, Nasr Hamid Abu. Teckstualitas al-Quran, tcrj. Khairon Nahdliyyin.
Yogyakarta: LKiS, 2003.

Zarkashi (al), Muhammad bin Bahadir bin Abdillah. A/-Burhan £i al-Ulum
al-Qur’an. Tahqiq Muhammad bin Abu Fadhal [brahim, juz 1. Dar
al-Ma’arif: Bairut, 1931.

Zarqani (al), Muhammad ‘Abd al-‘Azim. Manahi/ al-‘Irfan fi al-Ulum al-
Qur’an, tahqiq Maktab al-Buhuth al-Dirasah, juz. |. Bairut: Dar
al-Fikr, 1996.

Zuhayli (al), Wahbah. Tafir al-Munir i al- ‘Aqidah wa al-Shari’ah wa al-
Manbaj, Juz. V1. Beirut: Dar al-Fikr, 1991 .

162



