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CHAPTER HI

BACKGROUND DATA OF THE HADITH
A. Takhrij of Hadith
In process of takhrij al-hadith, writer research from word of hadith
with the topic of mahram in book of Mu'jam al-Mufahras li al-Fazh al-

Hadith, book of Mausii'ah Athraf al-Hadits al-Nabawi al-Syarif and CD
Maletabah Syamilah. With the keyword 8 jal! Liw in Mu'jam al-Mufahras li
al-Fazh al-Hadith we know that hadith with this topic written in eight book

from Kutub al-Tis ah, there are®:

NO | NAME OF BOOK ADRESS OF HADITH
Chapter Page

1 | Shahih Bukhari Taqshir al-Shalat, Masjid | 4, 6,26 and 67
Makkah, Shaid, Shaum

2 | Shahih Muslim Hajj 413-424

3 | Abia Daud Manasik 2

4 | Tirmidzi Radha’ 10

5 Ibnu Majjah Manasik 7

6 | Al-Muwatha’ Isti'dzan 37

7 | Musnad Ahmad Many companion

8 | Al-Darimi Isti’dzan 46

And the research in CD Mausiat al-Hadith al-Syarif and CD

Maktabah Syamilah with the key term 3|}l 3L there are™:

“AJ Wensinck and JP Mensing, al-Mu'jam al-Mufahras Li alfadzi al-Hadith
al-Nabawi, (Leiden:Perctkan Brill, 1943), Vol II, 467
% CD Mausi’ah al-Hadith al-Syarif, 1991-1997
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ADRESS OF HADITH

NO | NAME OF BOOK
Book Number
1 | Shahth Bukhari | Jum'at, Hajj and Shaum S
2 | Shahih Muslim Hajj 2381,2383,2384
, 2391
3 | Turmudzi Radha’ 1089
4 | Abu Daud Manasik 1467
5 | Ibnu Majah Manasik 2889
6 | Musnad Ahmad Musnad from many | 4384, 4467,
companion 6007, 6008
7 | Al-Darimi Isti’dzan 2562

But in this researching, researcher just foccus in hadith that transmitted

by al-Bukhari in his book Jami’ al-Shahih, cause his transmitted has great and

good quality until this hadith very representative to be refferences. And the

hadith naratted by al-Bukhari are:

1. The Book of Shortening the Player, Chapter the length of the journey that

makes it permissible for one to offer a shortened player’':
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S'Bukhari, Shahih al-Bukhari,

Boukhari, Shahih al-Boukhari,
1993), Vol 11, 146.

(Beirut:

Dar al-‘llmiah, 2008),
rend by Mahmoud Matraji, (Beyrouth: Dar el-Fiker,

Vol 1,

373.
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. The book of praying in Mecca and Madina, chapter the mosque of Bait al

Magqdis*

Canans : JB 3yl ge de 3 Conan il 2o o L Wina 3 g o Wiaa
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. The book of penalty of hunting, chapter the hajj of woman™®
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52 Ibid,,, 403. Ibid,, 208
3 Ibid,,, 614. Ibid,, Vol Il , 68
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4. The book of fasting, chapter fasting on the day of immolation®*
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From many hadith transmitted by al-Bukhari, we know that those
hadith have the narration strip until four of different companion (shahabat),
there are Abdullah Ibn Umar, Abu Sa’id al-Khudri, Abdullah Ibn Abbas and
Abii Hurairah. So, if those hadith arranged in the sanad scheme of al-Bukhari

is like that:

4 Ibid,,, 655, Ibid,, Vol Ill, 154
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And if those hadith specified in the table or list is like that:
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Name of Transmitter

Trace a line of rawi

Trace a line of sanad

Abdullah Ibn Umar

Abu Sa’'id al-Khudri
Abdullah Ibn Abbas

Abi Hurairah

I
I
I
I

Nafi’

Qaza’ah bin Yahya
Nafid

Abi Sa’id al-Magburi

II
II
I
II

Ubaidillah

II

Abdul Malik 11 ITI
Amr bin Dinar 111 III
Ibn Abi Sa’id HI II
Hammad bin Usamah v I
Yahya bin Sa’id v II
Syu’bah bin al-Hajjaj IV 11
Hammad bin Zaid Iv II
Ibn Abi Dzi’bin IV II
Ishaq \Y% I
Musaddad bin Musarhad \Y I
Hisyam v I
Sulaiman \Y I
Hajjaj \Y I
Abl Nu’man \Y I
Adam \Y I
Al Bukhari VI Mukharrij
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1. Anality of transmitter
This is the data and explanation about short biography, continously

of sanad and the quality and credibility of narrators. This explanation just
limited in the transmitter who transmitte his hadith to al-Bukhari in his
book Shahih al-Bukhari:
- Transmittion strip from Ibn Umar:
a. Al-Bukh#ri

Name: Muhammad bin Isma’il bin Ibrahim bin al-Mughirah al-

Ja’fi maulahum

Kunya (honorific name): Abu Abdillah bin Abi al-Hasan al-Bukhari

Level: mukharrij (Collector of Hadits)

Birth: 194 H

Death: 254 H

Teachers: Ubaidillah bin Musa, Muhammad bin Abdullah al-
Anshary, Affan, Abi Ashim an-Nabil, Maki bin Ibrahim, Abi
al-Mughirah, Abi Al-Musahhar, Ahmad bin Khalid al-Wahbi,

etc.

Students: al-Tirmidzi, Ibrahim bin Ishaq al-Harabi, Ibrahim bin
Ma’qal an-Nasafi, Ibrahim bin Musa al-Jauzi, Abu Hamid
Ahmad bin Hamdun bin Ahmad bin Rustam al-A’masyi an-

Naisabury, Ahmad bin Sahl bin Malik, Abu Bakr Ahmad bin
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Amr bin Abi ‘Ashim, Abu al-Abbas Ahmad bin Muhammad
bin al-Azhar al-Azhary an-Naisabury, Abu Bakr Ahmad bin
Muhammad bin Shidgah al-Baghdady, Abu Hamid Ahmad bin
Muhammad bin Umar an-Naisabury, Abu ‘Amr Ahmad bin
Nasr bin Ibrahim al-Khaffaf an-Naisabury, Ahid bin Abi Ja’far

(wali Bukhari), Adam bin Musa al-Khawari, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Ahmad bin Sibar al-
Maruzi said that Muhammad bin Ismail scholar and man has great
quality, good and smart in hadith, he has good capability and
memorizing.
Abu Abbas bin Sa’id said that if there are people want to write 30.000
hadith must need “tarikh” as one of al-Bukhari’s book.
Al-Katsmihani said, i hear al-Qariri said that Muhammad bin Isma’il
say to him: “I am not compose my hadith’s book a/-Shahih althought i
take a bath and shalat 2 raka’at before do it”.
Abu Mash’ab said that Muhammad bin Isma’il most clever than Ibn
Hambal®.

b. Ishaq

Name: Ishaq bin Ibrahim bin Mukhallad al-Handhali al-Maruzy

Kunya (honorific name): Abu Ya’qub

Ahmad bin Ali bin Hajr Syihabbudin al-Asqalani al-Syafi’i, Tahdzib al-
Tahdzib, (Beirut: al-Risalah, withouth year), vol IIl, 508-511. Jamaluddin Abi al-Hajjaj
Yusuf al-Mazi, Tahdzib al-Kamal fi Asma al-Rijal, (Beirut: al-Risalah, 1415 H), vol 24,
430-439.
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Trust worthy and the reliable (Jarh and Ta’dil): Ahmad bin
Hambal said that he is the true man. Yahya bin Mu’ayyan said
that he is The excessive reliability man. An-Nasa’i and Abu
Hatim ar-Razi said that he is the reliable man. And Ibn Hibban
said that he is one of the reliable men®’.

d. Hammad bin Usamah

Name: Hammad bin Usamah bin Zaid
Kunya (honorific name): Abu Usamah
Level: al-Shughra min al-atba’

Stay and death in Kufah at: 201 H

Teachers: Idris bin Yazid bin Abdirrahman, Ismail binv Abi
Khalid, Yazid bin Abdillah bin Abi Burdah bin Abi Musa,
Sufyan bin Sa’id bin Masrug, Sulaiman bin Mihran, Syu’bah
bin al-Hajjaj bin al-Ward, Ubaidillah bin Amr bin Hafsh bin
Ashim, Utbah bin Abdillah bin Utbah bin Abdillah bin Mas’ud,

etc.

Students: Ahmad bin Abdillah bin Ayyub, Ahmad bi
Ubaidillah bin Sahil bin Shakhr, Ishaq bin Ibrahim bin

Mukhallad, Zakariya bin Yahya bin Shalih bin Sulaiman, etc.

5" CD Mausiiah al-Hadith
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Trust worthy and the reliable (Jarh and Ta’dil): Ahmad bin Hambal
said that he is The reliable and firm memorizing man, almost never do
wrong. Yahya bin Muayyan and al-Ajli said that he is the reliable man,
Muhammad bin Sa’id said that he is The reliable man and more, he
conceal and give the explanation about it*.

e. Yahya bin Sa’id

Name: Yahya bin Sa’id bin Furukh al-Qaththan al-Tamimi
Kunya (honorific name): Abu Sa’id

Level: al-Shughra min al-atba’

Stay and death in Bashrah at: 198 H

Teachers: Ubaidillah bin al-Akhnas, Ubaidillah bin Amr bi
Hafsh, Ismail bin Abi Khalid, Hatim bin Abi Shaghirah,

Utsman bin Ghiyats, ete.

Students: Ahmad bin Abdillah bin Ayyub, Bayan bin Amr,
Khalifah bin Khiyath bin Khalifah bin Khiyath, Abdullah bin

Muhammad bin Abi al-Aswad, Musaddad bin Musarhad, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Ali bin al-Madini said
“ 1 never know the most smart people from him”. Abu Zar’ah ar-Razi

said that he is the one of reliable man from the memorizing man. Abu

38 CD Mausiiah al-Hadith



Hatim ar-Razi said that he is the proof and memorizing man. An-Nasai
said that he is The reliable and firm memorizing man®°.

f. Ubaidillah

Name: Ubaidillah bin Umar bin Hafsh bin Ashim bin Umar bin al-

Khattab

Kunya (honorific name): Abu Utsman
Level: al-Shughra min at-tabi’in

Stay and death in Madinah at: 147 H

Teachers: Abu Bakar bin Salim bin Abdullah bin Umar bin al-Khattab,
Tsabit bin Aslam, Muhammad bin Yahya bin Habbab, Nafi’ maula Ibn

Umar, Wahab bin Kisan, etc.

Students: Ismail bin Zakariya bin Namrah, Anas bin Iyadh bin
Dhamrah, Basyr bin al-Mufaddhal bin Lahiq, Hammad bin
Usamah bin Zaid, Sulaiman bin Bilal, al-Fadl bin Musa, Yahya

bin Sa’id bin Furukh, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Yahya bin
Mu’ayyan said that he is one of reliable men. An-Nasai said
that he is The reliable and firm memorizing man. Abu Zar’ah

al-Razi and Abu Hatim al-Razi said that he is the reliable man.

% CD Mausiiah al-Hadith
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Muhammad bin Said said that he is the reliable and proof

man®.

g. Naf?’

Name: Nafi’ maula ‘Abdullah ibn Umar bin Khattab al-Quraisy

Kunya (honorific name): Abu Abdullah al-Madani

Level: minal wustho min at-tabi’in (the middle of successor)

Death; 117 H

Teachers: Al-Qasim Ibn Muhammad Ibn Abi Bakr, Mughirah

Ibn Hakim, Abi Sa’id al-Khudry, Abdullah Ibn Umar

Students: Musa Ibn Ugbah, Ibrahim Ibn Abdurrahman, Ayyub
Ibn Musa al-Quraisyi.
h. Abdullah bin Umar

Name: Abdullah ibn Umar ibn Khattab al-Qurasyiy al-‘Aduwiy

Kunya (honorific name): Ibn Umar

Level: Sahabat (companion)

Death: 74 H%

Teachers: The Prophet PBUH, Zaid Ibn Tsabit, Abdullah Ibn Mas’ud

% CD Mausiah al-Hadith
'Ahmad ibn ‘Ali ibn Hajar al-‘Asqolani, Tahdzib at-Tahdzib, Juz V (Beirut:
Dar al-Kutub, 1994), 301-302



42

Students: Nafi’, Anas Ibn Sirin, Basyar Ibn ‘Aid, Hafs Ibn ‘Ashim

Transmittion strip of Sa’id bin Malik:

a. Al-Bukhari

b. Hisyam

Name: Hisyam bin Abdul Malik al-Bahili at-Thayalisi

Kunya (honorific name): Abu al-Walid

Level: Shighar atba’ at-tabi’in

Death: 227 H

Teachers: ibrahim bin Sa’id, Ishaq bin Sa’id al-Qurasy, al-Aswad bin
Syaiban, Hammad bin Zaid, Syu’bah bin al-Hajjaj, Ashim bin
Muhammad bin Zaid al-Amri, Abdul Aziz bin Abdillah bin Abi

Salamahal-Majisyun, etc.

Students: al-Bukhari, Abu Daud, Ibrahim bin Khalid al-Yasykuri,
Ahmad bin Daud al-Maki, Ishaq bin Rahawaih, Hajjaj bin as-Sya’ir,

al-Hasan bin Sahl al-Majus, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Ibnu Hibban said that
he is the reliable man and one of the smart person, we transmitte hadith

from him from Abu Khalifah al-Fadl bin al-Habbab. Ibnu Qani’ said
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that he is the reliable, firm memorizing and honest man. And said that
al-Bukhari transmitte about 107 hadith from him®2,

¢. Sulaiman
Name: Sulaiman bin Harb bin Bajil al-Azdi al-Wahisyi, Abu Ayyub

al-Basri

Level: Shighari atba’ at-tabi’in

Death: 224 H

Teachers: al-Aswad bin Syaiban, Jarir bin Hazm, Hammad bin Zaid,
Hammad bin Salamah, Sa’id bin Zaid, Sulaiman bin al-Mughirah,
Salam bin Abi Muthi’, Syu’bah bin al-Hajjaj, Mubarak bin Fadhalah,

etc.

Students: al-Bukhari, Abu Daud, Ibrahim bin Ishaq al-Harabi, Abu
Muslim Ibrahim bin Abdillah al-Kaji, Ahmad bin Daud al-Maki,
Ahmad bin Said ad-Darimi, Ahmad bin Amr al-Qathrani, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Abu Hatim ar-Razi
said “he is the leader from leaders and not concealed hadith, he talk
with another people and not forget anything, he has 10.000 hadith and i
never know he bring a book, Hammad bi Salamah love him than Abi
Salamah”.

Al-Hafidh Abu Bakar said that Sulaiman transmitte the hadith with

ma’na and change the word in his transmitte. Ya’qub bin Syaibah as-

$2Ahmad ibn ‘Ali ibn Hajar al-‘Asqolani, Tahdzib at-Tahdzib, Juz X1 (Beirut:
Dar al-Kutub, 1994), 47



Sudusi said “Sulaiman said to us and he is the reliable and firm

memorizing man. An-Nasai said that he is the reliable man and more®’.
d. Hajjaj

Name: Hajjaj bin al-Minhal al-Anmathy, Abu Muhammad as-Salami

or al-Barsani
Level: Shighari atba’ at-tabi’in
Death: 216 or 217 H

Teachers: Jarir bin Hazm, Juwairiyah bin Asma’, Hammad bin Zaid,
Sufyan bin Uyainah, Syu’bah bin al-Hajjaj, Abdullah bin Umar an-
Namiri, Qurrah bin Khalid as-Sudusi, Mubara bin Fadhalah,

Muhammad bin Dirham, etc.

Students: al-Bukhari, Abu Muslim Ibrahim bin Abdillah al-Kaji,
Ibrahim bin Ya’qub al-Jauzajani, Ahmad in al-Hasan bin Kharasy,
Abu Mas’ud Ahmad bin al-Farat ar-Razi, Ishaq bin Ibrahim Syadzan
al-Farisi, Ishaq bin Mansur al-Kusiji, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Abdullah bin Ahmad
bin Hambal said from his father that he is the reliable man, no doubt of

him. Abu Hatim said that he is the reliable and important man. An-

®Jamaluddin Abi al-Hajjaj Yusuf al-Mazy, Tahdzib al-Kamal fi Asma’i al-
Rijal, (Beirut: al-Risalah, 1415 H),
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Nasa’i said that he is the reliable man. Ibn Sa’id said that he is the
reliable man and has many hadith®.
e. Syu’bah bin al-Hajjaj

Name: Syu’bah bin al-Hajjaj bin al-Wardi al-Itqi maulahum al-Azdi
Level: Kibaru atba’ at-tabi’in
Death: 160 H

Teachers: Abdul Malik bin Amir, Ibrahim bin Amir bin Mas’ud al-
Jamhi, Ibrahim bin Mubhajir, Ismail bin Abi Khalid, Anas bin Sirin,
Ayyub bin Musa al-Qursyi Yazid bin Abi Maryam as-Sululi, Basyir

bin Tsabit, Habib Ibn Tsabit, etc.

Students: Ibrahim bin Said az-Zuhri, Adam bin lyas, Asad bin Musa,
Hajjaj bin Muhammad al-A’war, Hajjaj bin Minhal al-Anmathi, Khalid
bin al-Harits, Sufyan ats-Tsauri, Sulaiman bin Harb, Abu al-Walid
Hisyam bin Abdul Malik, etc.

Trust worthy and the reliable (Jarh and Ta’dil): al-Daruqutni said that
Syu’bah make fault in the name of transmitters becouse of his busy in
memorize the text. Al-Ashma’i said “ i never know some one more
clever in syi’ir than Syu’bah®.

f. Abdul Malik

“Ahmad ibn ‘Ali ibn Hajar al-‘Asqolani, Tahdzib at-Tahdzib, Vol 11 (Beirut:
Dar al-Kutub, 1994), 207

% Ahmad ibn ‘Ali ibn Hajar al-‘Asqolani, Tahdzib at-Tahdzib, Vol IV (Beirut:
Dar al-Kutub, 1994), 345
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Name: Abdullah Malik bin Amir bin Suaid al-Farsi al-Lakhami, Abu

Amr al-Kufi
Level: al-Wustha min at-tabi’in
Death: 136 H

Teachers: Asid bin Sufyan, al-Asy’at bin Qais, Iyad bin Lagith, Jabir
bin Samroh, Jabir bin Atiq al-Anshari, Rifa’ah bin Syadad, Zaid bin
Uqgbah al-Fazari, Qabishah bin Jabir, Qaza’ah bin Yahya, Maharib bin

Ditsar, Mughirah bin Syu’bah, etc.

Students: Ibrahim bin Muhammad bin Malik al-Hamdani, Asbath bin
bin Muhammad al-Qarasy, Israil bin Yunus, Jarir bin Hazim, Hammad
bin Salamah, Sufyan bin Uyainah, Syu’bah bin al-Hajjaj, Syuaib bin
Shafwan, Hasyim bin Basyir, al-Walid bin Abi Tsaur, Yazid bin Ziyad

bin Abi al-Ju’d, ete.

Trust worthy and the reliable (Jarh and Ta’dil): Ibn Hibban said that he
is one of the reliable men. Ibnu Namir said that he is the reliable and
firm memorizing man. Ibn al-Bargi said from Ibn Mu’ayyan that he is
the reliable man althought he did fault in one or two hadith. Abu Hatim

said “i never know he hear anything from Ibn Abbas®.

g. Qaza’ah

®“Ahmad ibn ‘Ali ibn Hajar al-‘Asqolani, Tahdzib at-Tahdzib, Vol V1 (Beirut:
Dar al-Kutub, 1994), 364-412



47

Name: Qaza’ah bin Yahya and Said Ibn al-Aswad, Abu al-Ghadiah al-

Bashri
Level: minal wustho min at-tabi'in (the middle of successor)

Teachers: Abdullah bin Umar bin Khattab, Abdullah bin Amr bin Ash,

Fartsa’ al-Dlabi, Abi Sa’id al-Hudhri, and Abu Hurairah.

Students: Ismail bin Jarir, Ismail bin Muhammad bin Sa’id bin Abi
Wagqash, Khalid bin Yazid al-Syami, Rabi’ah bin Yazid, Zaid bin
Wagqid, Salamah bin Kahil, Sahm bin Munjab, Syarih bin Ubaid,
Ashim al-Ahwal, Abdullah bin Muslim bin Hurmuz, Abdul Aziz bin
Umar bin Abdul Aziz, Abdul Malik bin Amir, Urwah bin Rawim al-
Lakhami, etc.
Trust worthy and the reliable (Jarh and Ta’dil): Ahmad bin Abdillah
al-Ajli said that he is the reliable follower from Bashrah. Ibn Harsy
said that he is the true man. Al Bazar said that allowed with him. Abu
Hatim al-Razi said “no doubt that Qatadah hear this hadith from him or
not”®’,
h. Abu Sa’id al-Hudhri
Name: Sa’id bin Malik bin Sinan bin Ubaid bin Sta’labah bin Ubaid
bin al-Abjar —he is Khudhrah bin ‘Auf bin al-Harits bin al-Khazraj al-

Anshary-,

Kunya (honorific name): Abu Sa’id al-Hudhry

“Ahmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol
VIII (Beirut: Dar al-Kutub, 1994), 377
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Level: Sahabat (companion)

Death: 47Hor64 H

Teachers: The Prophet PBUH, Asid bin Hadhir, Jabir bin Abdillah,
Zaid bin Tsabit, Abdullah bin Salam, Abdullah ibn Abbas, Ustman bin
Affan, Ali bin Abi Thalib, Umar bin Khatttab, Qatadah bin an-Nu’man
(his step brother from the mom), Malik bin Sinan (his father),
Mu’awiyah bin Abi Sufyan, Abu Bakr as-Shiddiq, Abu Qatadah al-

Anshary and Abu Musa al-Asy’ary.

Students: Ibrahim an-Nakha’ain, Isma’il bin Abi ldris, al-Aghru abu
Muslim, Aflah maula Abi Ayyub al-Anshary, Ayyub bin Basyir al-
Anshary al-Mu’awy, Bisri bin Sa’id, Abu ‘Amr Basyr bin Harb an-
Nadaby, Jabir bin Abdillah, Abu al-Wadak Jabr bin Nauf, Hasan al-
Basry, Hafs Ibn ‘Ashim, Hamid in Abdirrahman bin ‘Auf, Daud ats-
Tsaqafi as-Siraj, Rafi’bin Ishaq, Raja’ bin Rabi’ah az-Zabidy, Walid
Isma’il bin Raja’, Rifadah, Riyah bin ‘Ubaidah, Zaid bin Tsabit,
Qaza’ah bin Yahya, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Abdul Muhaimin bin
Abbas bin Sahl bin Sa’id as-Sa’idy said, from his father from his
grandfather: I make the promise with the prophet Muhammad PBUH,
and then Abu Dzarrin, Ubadah bin as-Shamit and Abu Sa’id with me
too. Abu ‘Amr bin Abdil Bar said that he is the first man who know al-

Khandagq battle, he is who war with prophet Muhammad PBUH til 12
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battle, he is who memorized many hadith and knowledge from prophet
Muhammad PBUH, and he is one of the most smart, clever and
important from the sahabat®.

- Transmittion strip of Abdullah ibn Abbas:

a. Al-Bukhari

b. Abu Nuw’man

Name: Muhammad bin al-Fadl as-Sudusi
Kunya (honorific name): Abu Nu’man
Level: Shighari atba’ at-tabi'in

Death: 223 or 224 H

Teachers: Abi Zaid Tsabit bin Yazid al-Ahwal, Jarir bin Hazim,
Hammad bin Zaid, Sa’id bin Zaid, Abdullah bin al-Mubarak, Wahib

bin Khalid, etc.

Students: al-Bukhari, Abu Muslim Ibrahim bin Abdillah al-Kaji,
Ahmad bin Sulaiman ar-Rahawi, Ahmad bin Muhammad bin Hambal,
Abu Daud Sulaiman bin Saif al-Harani, etc.

Trust worthy and the reliable (Jarh and Ta’dil): al-Aqili said from his
grandfather,” i never know some one better in shalat in Bashrah more
than Abu Nu’man. Ibnu Hibban said,” mixed and change transmition

of hadith in his last life until we dont know what the hadith that he

®Jamaluddin Abi al-Hajjaj Yusuf al-Mazy, Tahdzib al-Kamal fi Asma’i al-
Rijal, (Beirut: al-Risalah, 1415 H), vol X, 294-300.
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transmitte, so that many his hadith denounced. So the last scholar must
be examine his hadith, if dont know from whom this one leafe this”.
al-Ajli said that he is the reliable man from Bashrah and good person,
he didn’t know except with “Arim”%’

c¢. Hammad bin Zaid
Name: Hammad bin Zaid bin Dirham al-Azdi al-Jahdlami, Abu Ismail

al-Basri al-Azraq

Kunya (honorific name): -

Level: al-Wustha min atba’ at-tabi'in
Death: 179 H

Teachers: Ibrahim bin Ugbah, al-Azraq bin Qais, Anas bin Sirin, Amr
bin Dinar, Sa’id bin Ishaq bin Ka’b bin ‘Ajrah, Laits bin Abi Salim,

Marwan Abi Lubabah, Ma’bad bin Hilal al-* Anzi, etc.

Students: Abu Nu’man Muhammad bin al-Fadl Arim, Ahmad bin
Ibrahim al-Mushili, Ahmad bin Abdul Malik bin Wagqid al-Harani,
Azhar bin Marwan ar-Riqasyi, al-Aswad bin Amir Syadzan, Hajjaj bin
al-Minhal al-Anmathi, Hamid bin Mas’adah, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Ya’qub bin Syaibah
said that Hammad bin Zaid more reliable than Ibn Salmah. Al-Khalili

said that he is reliable man with agree from people. Abu hatim said

®Ahmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol
IX (Beirut: Dar al-Kutub, 1994), 404
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from Abdurrahman bin Umar al-Ashbihani, “ i hear Abdurrahman bin
Mahdi said,” four the leaders of human in his time, Sufyan al-Tsauri in
Kufah, Malik in Hijaz, al-Auza’i in Syam and Hammad bin Zaid in
Bashrah™.

d. Amr bin Dinar
Name: Amr bin Dinar al-Maki, Abu Muhammad al-Atsram, al-Jamhi

maula Musa bin Badzim

Kunya (honorific name): Amr bin Dinar

Level: al-Wustha min at-tabi’in

Death: 126 H

Teachers: Abu Ma’bad maula Ibn Abbas, Jabir bin Abdillah al-
Anshari, al-Hasan bin Muhammad bin Ali bin Abi Thalib Ibn al-
Hanafiah, Sa’id bin Abi Burdah, Sa’id bin al-Musayyab, Sulaiman bin

Yasar, Abdullah bin Ubaidillah bin Abi Malikah, etc.

Students: Ibrahim bin Yazid al-Khauzi, Ismail bin Muslim al-
Maki, Ja’far bin Muhammad as-Shadiq, Hammad bin Zaid,
Hammad bin Salamah, Zakaria bin Ishaq al-Maki, Sufyan bin
Uyainah, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Abu Zur’ah, Abu

Hatim and An-Nasa’i said that he is the reliable man, an-Nasa’i gives

Ahmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol
III (Beirut: Dar al-Kutub, 1994), 11
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eddition that he is the firm memorizing man too. ad-Dauri said from
Ibnu Mu’ayyan that he never hear hadith from al-Bara’ bin Azib.
at-Tirmidzi and al-Bukhari said that he never hear hadith about cry to
died people from Ibnu Abbas from Umar. So, cause of this Ibn Hajar
al-Asqalani said that he is the concealer. Muhammad bin Ali al-
Jauzajani said from Ahmad bin Hambal that Syu’bah is not more Amr
bin Dinar in the law or other, means in the reliable. And said Amr is
slave but Allah respect him with knowledge”'.
e. Abu Ma’bad

Name: Nafid, Abu Ma’bad al-Maki al-Hijazi, maula Ibnu Abbas
Kunya (honorific name): Abu Ma’bad

Level: al-Wustha min at-thabi’in

Death: 104 H

Teachers: Abdullah ibn Abbas, al-Fadl bin al-Abbas bin Abdul

Muthalib

Students: Amr bin Dinar, Sulaiman al-Ahwal, Farat al-Qazaz, Yahya
bin Abdillah bin Shaifi, Abu az-Zubair al-Maki.

Trust worthy and the reliable (Jarh and Ta’dil): Abu Khaitsamah from
Ahmad bin Hambal from Yahya bin Mu’ayyan and Abu Zar’ah said

that he is the reliable man. Abu Daud at-Thayalisi said from Sufyan

""Ahmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol
VII (Beirut: Dar al-Kutub, 1994), 30. Jamaluddin Abi al-Hajjaj Yusuf al-Mazy, Tahdzib
al-Kamal fi Asma’i al-Rijal, (Beirut: al-Risalah, 1415 H)
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bin Uyainah from Amr bin Dinar: Abu Ma’bad said to us that Abu
Ma’bad is the best from Ibnu Abbas slavery’>.

f. Abdullah ibn Abbas
Name: Abdullah bin Abbas bin Abdul Muthalib bin hasyim bin Abdi

Manaf al-Qurasy al-Hasyimi.
Kunya (honorific name): Ibnu Abas
Level: Sahabat (companion)
Death: 68 H

Teachers: Prophet Muhammad PBUH, Ubay bin Ka’ab, Usamah bin
Zaid, al-Abbas bin Abdul Muthalib, Umar bin Khattab, Abdurrahman

bin Auf, Amr bin Yasar, Aisyah Ummul Mu’minin, etc.

Students: Ibrahim bin Abdillah bin Ma’bad bin Abbas, Ishaq bin
Abdillah bin Kinanah, Anas bin Malik, Abu Ma’bad maula Tbn Abbas,

Abu al-Minhal Abdurrahman bin Muth’im, Amr bin Dinar, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Ibnu Abi Haitsamah
said from Jabir al-Ju’fi that Ibnu Umar said: “Ibnu Abbas who most
understood people about what gived to Prophet Muhammad PBUH.
Ibnu Abi az-Zinad said from Hisyam bin Urwah from his father “i
never know someone like Ibnu Abbas before”. Ibnu Abbas is prophet’s

uncle and bom 3 years before hijrah and prophet pray about him to

“Jamaluddin Abi al-Hajjaj Yusuf al-Mazy, Tahdzib al-Kamal fi Asma'i al-
Rijal, (Beirut: ai-Risalah, 1415 H),
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understanding the holy quran, so that he like sea because of his
knowledge73.

- Transmittion strip of Abu Hurairah:

a. Al-Bukhari

b. Adam
Name: Adam bin Abi Iyas or Abdurrahman or Nahiyah bin
Muhammad bin Syu’aib al-Kharasani al-Marwadhi Abu al-Hasan al-

Asqalani, maula bani Tamim or Tayyim.
Death: 221 H.

Teachers: Ibn Abi Dzi’bin, Syu’bah, Syaiban an-Nahawi, Hammad bin

Salamah, al-Laits, Waraga’, etc

Students: al-Bukhari, ad-Darimi, his son Ubaid bin Adam, Abu Hatim,
Abu Zar’ah ad-Dimasyqi, Ya’qub al-Fasawi, Yazid bin Muhammad
bin Abd Shamad, Ismail bin Samawih, Ishaq bin Ismail al-Ramli,
Nazil Ashan-the last transmitter from him-.

Trust worthy and the reliable (Jarh and Ta’dil): Abu Daud said that he
is The reliable man. Ibn Mu’ayyan said that he is the reliable man
althought transmitte hadith from the weak comunity. Abu Hatim said
that he is The reliable man and more, and one of great slave of God.

An-Nasa’i said that he is Allowed with him”*

PAhmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol
V (Beirut: Dar al-Kutub, 1994), 278-309

™Ahmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol 1
(Beirut: Dar al-Kutub, 1994), 101
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c. Ibn Abi Dzi’bin
Name: Muhammad bin Abdurrahman bin al-Mughirah bin al-Harits
bin Abi Dz’bin al-Qurasy al-Amiry, Abu al-Harits al-Madani (his

mother Barihah bint Abdurrahman).

Birth on 80 H and Death on 158 or 159 H.

Teachers: His brother al-Mughirah, his uncle al-Harits bin Abdil Hamn
al-Quraisy, Abdullah bin as-Saib bin Yazid, ‘Ajlan maula al-
Musyma’il, Ikrimah maula Ibn Abbas, al-Qasim bin Abbas, Nafi’
maula Ibn Umar, az-Zuhri, Sa’id al-Magqgburi, Shalih bin Katsir, Sa’id
bin Sam’an, Ishaq bin Yazid al-Hilali, Asid bin Abi Asid al-Barad,
Aswad bin al-‘Ala’ bin Jariyah al-Tsaqafi, Jabir bin Abi Shalih, Sa’id

bin Khalid al-Qarathi, Abdurrahman bin ‘Atha’, etc.

Students: al-Tsauri, Ma’mar, Sa’d bin Ibrahim, al-Walid bin Muslim,
Abdullah in Namir, Abdullah bin al-Mubarak, Hajjaj bin Muhammad,
Syu’aib bin Ishaq, Hammad bin Mas’adah, Syababah bin Siwar, Ishaq
bin Sulaiman al-Razi, Muhammad bin Ismail bin Abi Fudaik, Yahya
bin Sa’id al-Qaththan, etc.

Trust worthy and the reliable (Jarh and Ta’dil): Abdullah bin Ahmad
said from his father: Allowed with him. Abu Daud said i hear from
Ahmad, he said: Ibn Abi Dzi’bin same with Sa’id bin al-Musayyab.
Said to Ahmad: except his land?, he said: no, not with the others. Abu

daud said too that he hear again from Ahmad: Ibn Abi Dzi’bin is the
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true man ad most better than Malik, except Malik is more tangiyah?
Than him, Ibn Abi Dzi’bin is not care from who that transmitter hadith
to him. Abu Daud said i hear Ahmad bin Shalih said that all the
teacher’s Abi Dzi’bin reliable man althought al-Bayadhi. An-Nasa’i
said that he is reliable man’".
d. Sa’id al-Magburi

Name: Sa’id bin Abi Sa’id (Kisan) al-Maqgburi, Abu Sa’id al-Madani.
His father is writer for women from bani Laits, and al-Magburi come

from resting place in Madina that beside him.
Death: 125 H

Teachers: Sa’id, Abi Hurairah, Abi Sa’id, Aisyah, Ummu Salamah,
Muawiyah bin Abi Sufyan, Abi Syarih, Anas bin Malik, Jabir bin

Abdillah, Abdullah ibn Umar, his father Abi Sa’id, etc.

Students: Malik, Ibn Ishaq, Yahya bin Sa’id al-Anshari, Ibn ‘Ajlan, Ibn
Abi Dzi’bin, Abdul Hamid bin Ja’far, Ubaidillah bin Umar, Ismail bin
Umayyah, Ayyub bin Musa, Thalhah bin Abi Sa’id, Amr bin Syuaib,
Walid bin Katsir, Mu’an bin Muhammad al-Ghafari, his son Abdullah
bin Sa’id, Laits bi Sa’id and other.

Trust worthy and the reliable (Jarh and Ta’dil): Abdullah bin Ahmad
said from his father: Allowed with him. Ustman al-Darimi said from

Ibn Mu’ayyan means al-‘Ala’ bin Abdirrahman: He is The most

Ahmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol
111 (Beirut: al-Risalah, without year), 629
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reliable man. Ibn al-Madini, Ibn Sa’id, al-‘Ajli, Abu Zar’ah and an-
Nasai’i said that he is The reliable man. Ibn Kharasy said that he is the
good and reliable man, and The firmest man in the al-Laits bin Sa’id’s
opinion. Abu Hatim said that he is The true man 6.

e. Abu Sa’id al-Maqburi

Name: Kisan Abu Sa’id al-Magqburi al-Madani
Kunya (honorific name): al-Magqburi

Teachers: Umar bin al-Khattab, Ali bin Abi Thalib, Usamah, Abu

Hurairah, etc.

Students: his son Sa’id bin Abi Sa’id, Abdullah bin Sa’id, Abu Shakr,
etc.
Trust worthy and the reliable (Jarh and Ta’dil): Ibn Sa’id said that he is
include in the first graduate from Madinah people. Al-Wagidi said that
he is the reliable man. An-Nasa’i said that allowed with him””.

f. Abu Hurairah
Name: Abd Al-Rahman bin Shakhr or Abdullah bin ‘Aidz or Abd Al-

Rahman bin Ghanam
Kunya (honorific name): Abu Hurairah al-Dausi al-Yamani

Level: Sahabat (companion)

Ahmad ibn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol 11
(Beirut: Dar al-Kutub, 1994), 22-23

"Ahmad ijbn ‘Ali ibn Hajar Syihbuddin al-‘Asqolani, Tahdzib at-Tahdzib, vol
VII (Beirut: Dar al-Kutub, 1994), 453
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Death: 57 or 58 or S9 H

Teachers: Prophet Muhammad PBUH, Ubay bin Ka’ab, Usamah bin

Zaid bin Haritsah, Umar bin Khattab, etc.

Students: Ibrahim bin Ismail, Anas bin Malik, Zaid bin Aslam, Sa’id
bin Musayyab, Abu Salamah bin Abdur Rahman, Sa’id bin Al-Harits
Al-Anshari, etc.
Trust worthy and the reliable (Jarh and Ta;dil): al-Bukhari said that
about 800 scholars from shahabat or tabi’in transmitte hadith from
him®.
2. D’tibar
After looking the scheme of Bukhari’s hadith, when studied from
Ishaq’s strip, it can be concluded that there is muttabi’ qashr from this, he
is Musaddad bin Musarhad. As we know Musaddad’s strip meet with
Ishaq in Ubaidillah as the far teacher. Although found many hadith in the
same theme, there is differences and contradiction in the meaning and
word. The word from Ishaq and Musaddad —that come from Ibn Umar as

the first rawi- make the ruler for woman’s travelling until three days.

The other strip, meant Hisyam, Sulaiman and Hajjaj that get hadith
from Su’bah bin al-Hajjaj make the ruler for woman’s travelling until two
days, this narration strip was came from Abu Sa’id al-Hudri as the first

rawi. On the other hand, Adam that transmitte hadith from Abu Hurairah

™ Al-Mizi, Tahdzib Al-Kamdl ....., Vol 34 , 366-379
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as the first rawi transmitte with one day as the ruler. But Abu Nu’man
transmitte hadith without limitation of days, this word come from Ibn
Abbas as the first rawi. These differences study deeply in the study about

ma ‘aanil hadith in this theses.

B. Anality of Sanad of Hadith

The book of al-Jami’ al-Musnad al-Shahih written by al-Bukhari has
great standart and highest quality, cause many scholars said that this book is
Ashahhu al-Kitab after holy Quran. Beside this, al-Bukhari is hadiths scholar
who get highest title for hadith scholars, there is Amir al-Mukminin fi al-
Hadith. In his book, al-Bukhari collect 7.397 hadith repeatedly or 2.602 hadith
without repeating.

In al-BukharT’s opinion, the criteria of continuity of sanad in hadith
shahih if there is positive information about transmitters that they meet (liga’)
and in a same time (mu 'asharah) one each other. In caracteristic or degree of
scholarly he requires the great criteria’.

In those transmittion, we know that there is meeting between teachers
and student. It known with two data: First, the data of passed a way each
transmitter and probably of meeting between teachers and students. Second,

data of continues of each transmitter, it explained about who are teachers and

students of transmitter’.

™Indal Abror, Kitab al-Shahih al-Bukhari in M. Alfatih Suryadilaga (ed.), Studi
Kitab Hadis (Yogyakarta: Teras, 2003), 53-54. Muhammad Abdul Aziz al-Hazli, Miftah
as-Sunnah, (Beirut: Dar al-Kutub al-limiah, without years), 38-45. Al-Zahidi. Taujih al-
Qari’, (Beirut: Dar al-Fikr, 1405 H), 37-38

% Abdul Mustagim, llmu Ma'‘anil,... 140
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From the pattern for transmittion of hadith about mahram above,
known that these hadith are masyhur hadith® . It cause these hadith
transmitted by four of companion (shahabat) and limited transmitter under
them and does not reach the degree of mutawatir. So, these hadith include in
category of hadith ahad.

In spite of that, from the quality of memorizing there are problematic
transmitter, they are Abu Nu’man who said by scholar of jarh wa ta 'dil with
someone who often mistake in his memorizing (ikhtilath) in his last life, and
Syu’bah bin al-Hajjaj who said with someone who mistakes in calling the
name of transmitter.

Besides, there are transmitter who accused to be concealer, they are
Hammad bin Usamah that accused to be concealer by Abdullah bin Sa’id and
Amr bin Dinar who accused by Ibn Hajar al-Asqalani. But this accused is not
more than scholar’s statement about their reliable, especially there are two
strip that has very reliable transmitter. The most important thing, many
scholars said that al-Bukhari does not transmitte hadith from the concealer
person. He sometimes repeat the narration of hadith too, sometimes from
sanad, matan or both of them. It has many meaning like to make sound

(hadith) many hadith with the many branch of sanad®.

¥ Hadith Masyhur (famous): as Ibn Hajar al-Asqalany is a hadith which is
reported by more than two reporters but not until degree of mutawattir. Mahmud
Thahhan. Taisir... 23

8 Al-Zahidi. Taujih al-Qari’... 40
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So, cause of these hadith transmitted with many sound (shahth) strip

and fulfill the criteria of sounding of hadith, so these hadith can be said with

shahih lidzatihi in the status.

C. Anality of Matan

In the research of matan, sometimes found the different conclution

with the research of sanad as the result. It cause of the research of hadith is

integral one each other, outomatically the research of sanad must be followed

by research of matan. And to know the quality of matan hadith in term about

accompanion of mahram in woman’s travelling there are many way:

1.

It is not contradictive with the rationalizing, in the principle these hadith is
logic and suitable with prophet’s purpose to give the safety for woman.
Being mahram in woman’s travelling is suitable with condition of that
time society when pass through a long distance with camel in vast desert
and far from noise of human.*

It is not contradictive with Quranic substance, even when studied literal

and textual these hadith is suitable with the Quranic verse al-Ahzab 33:

/!/ 9‘/ -
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“and stay quietly In your houses, and make not a dazzling display”
It is not contradictive with mutawatir hadith, when studied more deeply

the hadith that transmitted by al-Bukhari is masyhur matan cause it

¥ Yusuf. Kaifa Nata'amal.... 125
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transmitted too by Imam Muslim, Abii Dawud, Turmudzi, Ibnu Majah, al-
Darimi dan Ahmad bin Hambal.

In these hadith, there are many variation in the word of hadith.
Like in hadith that transmitted by al-Bukhari, Imam Muslim, Abi Dawud
and al-Darimi used the form fi'il nahi with the text Ia tusafiru al-mar’ah.
But in the transmittion in Musnad Ahmad, althought used the form fi'il
nahi too, it used fi’il madhi naha followed by an (naha Rasulullah saw an
tusdfira al-mar'ah).

In al-Bukh@ri’s transmittion that from Abu Hurairah’s strip used
form fi’il nahi with the text /@ yahillu and explain about caracteristic
woman with word tu 'minu billahi wal yaumil akhir. The other word is in
Ibn Majah’s transmittion that explain about mahram with father, brother,
son or husband.

Especially in al-Bukhari’s transmittion, from three strip of
companion (Abdullah ibn Umar, Abdullah ibn Abbas dan Sa’id bin
Malik), majority of them used word mar’ah and mahram, just in
Adam’s transmittion that continoue to Abu Hurairah and Sulaiman
that continoue to Sa’id bin Malik used the word imro’ah and
hurmah. Generally, this different is not the problems cause the
word mar’ah and imra’ah or mahram and hurmah are similar and

have same meaning®®.

8 AW Munawir, Kamus al-Munawir,. .. 256
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This case cause of the elasticity to transmitte the hadith (read: al-
riwayah bi al-ma’na) from the generation of companion. So, althought
there is different word but in substance these matan of hadith have same
meaning and without contradiction one each other. Even these hadith
comparated is like interpreted one each other so that can make easy to get
comprehensive understand about substance of teaching in these hadith.

As the example, all the transmittion that comes from Sa’id bin
Malik are different with other, it has more information than other cause
Prophet said about four thing, one of them is about the prohibition to
woman’s travelling without mahram. But this addition does not have
different meaning, as the contrary it interpreted other matan. Cause of
Ibnu Shalah’s opinion that the addition of word that done by generation
after companion can be received, with the requirement about someone
gives addition must be adil, dhabth and hafizh al-hadith, and the addition
is not make essence of matan dissapear and fall until degree of syadz*.

4. It is not contradictive with agreement of salaf scholars (ijma ")
5. Itis not contradictive with the historical at the Prophet period
6. It is not contradictive with ahad that has qualities more
Finnaly, it can be concluded that matan hadith after reserched has quality
shahih and magbial. Cause it fulfill the criteria of matan hadith it can be accepted.

D. Argumentation of Hadith

#*Mahmiid al-Thahhén, Taisir Musthalah al-Hadits (Baerut: Dar al-Fikr, tt.), 112-113.
Muhammad Mahfiidh bin Abdulldh al-Tirmisi, Manhaj Dzawi al-Nadhar (Baerut:Dar al-Fikr,
2008), 54-55, Muhammad bin Muhammad Aba Syuhbah, al-Washith fi ‘Ulum Mushthalah al-
Hadits (Kairo: Dir al-Fikr al-“Arabi, t.t), 375-378.



In the metodology, based on external and internal critic did in hadith
about accompanion of mahram in woman’s travelling, it can be concluded that
these hadith have quality shahih lidzatihi. Cause these hadith masyhur and
transmitted by many collector hadith.

In Shahih Bukhari, this hadith transmitted in seven strip that has
resource of narration in four companion of Prophet. And when studied based
on his resourcing, these hadith are marfu’ cause based on prophet’s statement
dirrecly.

So as the result, these hadith can be argumentation (hujjah) or bassic
of law and can be do (ma’mul bih). But in the practice, these hadith can be do
with two way. First: with the understand textualy and literally based on just
the research of sanad and matan and ignore about historical setting of hadith.
As the implication of teority, these hadith understood by the prohibition to
woman’s travelling except with mahram, so this rule accused by misoginy
hadith cause of it limitation to woman activity and make woman as dependent

being.

Second, with the research and look for the meaning beside text after
get the result of sanad and matan researching, meant study based on contect of
history and stressing in spirit of hadith or the ideal of morality beside text of
hadith. As the implication, this hadith has flexible, actual and contextual
meaning and can be moral argumentation for moslem in all of time. Therefore,
after known about sounding (shahih) of sanad and matan must be followed by

understanding of hadith deeply.
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E. The Understanding of Hadith

As known, after researh the quality of sanad and matan hadith, the
second step must be doing are research about understanding of hadith, so we
can get the universal and moral message from the hadith. This step can be
doing with the languange research, reality, social and historical research,
tematic and comprehensive research, and the confirmation with quranic verses
and other hadith.

1. Languange Term
Several words must be explained in detail before research hadith
from the gramatical, it has meaning to know there is other meaning or not
in the same word. Those word are:-
a. Safara
In these hadith make word tusafiru that is fi'il mudhari from
safara with waqi’ mufrod muannats ghaibah. In the sharaf term, this
verb majziim cause written after /a an-nahiyah, and the signal of his
jazm is sukun cause it fi'il has clasification shahthul akhir lam
yattashil li akhirihi syai’un. In several hadith, this word used kasroh
and continuesly with al-mar’ah word, In nahwu term, this is allowed
to easily in pronouncing cause of meet the two sukun®®.
b. Stalastah
This wording in Ishaq and Musaddad narration althought in the

different form but in the same substance and comes from Ibn Umar

%Musthofa Ghalayain, Jami’ al-Durus Vol II, (Beirut: al-Maktabah al-‘Ashriah,
1984), 170-191. Muhammad al-Mad’u Ba’id al-Rauf al-Manawi, Faid al-Qadir Syarh
Jami’ al-Shaghir Vol VI, (Beirut: Dar al-Fikr, 1972), 398.
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narration. The interesting thing from this, for the four of companion
there are different word about distance in time of travelling.

As known, two strip that comes from Ibn Umar narration limit
the distance to 3 days, but the three strip that come from Abu Sa’id al-
Hudri make two days as limitation. The transmittion from Abu
Hurairah has limit one day and night, but Ibn Abbas does not say about
the limit of day in this transmittion.

According to Ibn Hajar al-Asqalani as he takes from Ibn al-
Munir’s opinion, this differences of word is depent of condition of
area’s questioner, it meant that prophet Muhammad does not say about
this hadith once. And Imam Nawawi said in his book of Syarah Shahih
Muslim:*":

e Aygia 8l palli | jiur ganny e JS i o jalh 3pall (pa ) yall
O Jualalls, daggiar Jang Jd adl g ol o 3aadll a8y Wil ol jaalls V)
o ALl A S el g o ymagl 55 i Bl el die (g |y gy LS L
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“This limitation is not has meaning just in the outside, but
everything has meaning travelling prohibit woman to travell except
with mahram. So the limitation word is not done as the outside of
meaning. as the result everything called by travell is prohibit to
woman except with her husband or mahram. It same altghout three,
two, one barid or other based on the general transmittion from Ibn
Abbas”.

The others opinion comes from al-Allamah al-Manawi, he said

that the limitation of travelling is depent of questioner and his

¥Ahmad bin Ali bin Hajar al-Asqalani, Fathu al-Bari Syarah Shahih Bukhari
Vol 1V, (Beirut: Dar al-Fikr, without years), 75. Al-Nawawi, Syarah Shahih Muslim Vol
1V, (Beirut: Dar al-Fikr, without years), 103.
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condition of area, is not cause of general or special form. Meant the
difference of word does not make contradiction, on the contrary but to
corroborate and complete one each other. It cause the limitation of
travelling distance is just estimate and not rigid absolute decition®®.

c. Mar'ah

In the hadith transmittion that comes from Ibn Umar, Ibn Abbas
and Abu Sa’id al-Khudri in Hisyam and Hajjaj as his last transmitter
use word mar’'ah (woman) with addition alif and lam has function as
ma’rifah.®’, meanwhile the transmittion that comes from Abu Hurairah
and Abu Sa’id al-Hudri in Sulaiman as his last transmitter make word
imra’ah with nakirah form.

This differences like explained before does not different
meaning. But when studied in the nahwu term there is different
understanding. When this word without al fa’rif gives meaning
indistinct woman and not specific, but when with al ta ’rif has function
lil-jinsiyah (to choose the kind and clasificate in the certain kind). The
problems appear cause of this function has two clasification, there are:

1) LiIstighragqi al-Jinsi

® Al-‘Allamah al-Ma’'nawi, Faid al-Qadir Syarh Jami’ al-Shaghir Vol VI,
(Beirut: Dar al-Fikr, 1972), 398.

®Isim except name, actually is nakirah (isim that is not have special meaning or
specific purpose, as the contrary is isim ma'rifat that has specific meaning, to get
ma’rifat meaning to isim there are 7 way, there are: followed by dlamir, isim ‘alam, isim
isyarah, isim maushul, isim followed by al, mudhaf for ma’rifat’s word and munada
with the meant of nida’. Musthofa Ghalayain, Jami’ al-Durus Vol I, (Beirut: al-
Maktabah al-Ashriah, 1984), 149-158.



68

Has meaning all the kind, like example W (LY 318 5
this word has meaning all the human created in the weakness. The
word that used this clasification must be suitable to contain word
all (kull). The connection with this hadith, if word of mar’ah
interpreted by this cualification gives meaning all women without
except prohibited to travell without acompanion from mahram or
husband.

2) Libayani al-Haqigah

Has meaning to explain the essence and existence of kind
with it condition and caracteristic limitedly and not to all or general
meaning, like example sl e sal Ja Y, It not has meaning
all the man more patient than woman, cause this statement limited
just to man that explained and has certain category. In aplication,
the word mar ‘ah is not has meaning all of woman limited with rule
of mahram or husband as a companion in her travelling.

Finnaly, if we study carefully from balaghah side, hadith about
accompanion of mahram or husband in woman’s travelling use kalam
insya’ thalabi®®. Cause uses the prohibition word has function demant to

stop the work with shighat fi'il mudhari’ that written after La an-Nahiyah,

® The kind of phrase in balaghah term are two phrase, are kalam khabar (news)
and kalam insya’ (demant to do something). The first can be said with false or true and
second is the contrary, can not be said with true or false. Kalam insya’ divided in two,
there are: thalabi (has demant although is can not get in that time) and ghairu thalabi
(don’t has demant). One of form kalam insya’ thalabi is nahi (the prohibition word). Ali
al-Jarim, Balaghah al-Wadhihah, (Surabaya: al-Hidayah. 1961), 137-187. Ahmad
Nasher, Balaghoh Ummul Qura’. Kulliyah Ushuluddin Syu’'bah al-tafsir wa al-hadith al-
barnamij al-khas IAIN Sunan Ampel Surabaya.
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and cause of followed by istitsna’ has making an exception. It meant that
women can not travell except acompanied by mahram.
2. Reality, Social and Histori’s Term

After research in many syarah books or book that explain specially
about sabab al-wuriid, known that hadith about prohibition for woman to
travelling except with mahram does not have special reason. But it does
not meant that researching about context of hadith uneless, cause like
Nashr Hamid’s opinion that is imposible if text comes in the empty time
and empty condition without the contect cover it.

Therefore, study about social and history in hadith must contain
two important thing, they are: micro of context (sabab al-wurud al-
khasshah) and macro of context (sabab al-wurud al-‘ammah). When
researched with macro of context, probably this hadith comes related with
the rule of hajj in Islam and of course in Madinah’s period. Therefore, as
the Nurun Najwah’s opinion that copying from Ibn al-Munir this hadith
probably comes in year 9 or 10 H. This opinion clarified by prophet
Muhammad’s command in 9 H to women to Aajj -as the leader in this time
are Abu Bakar and Ali bin Abi Thalib- with their mahram’".

The condition of area that around with vast desert and far from
noise of human, the distance of long travell that can be passed through by
camel, bighal or horse, and threat of robber that can comes wherever and

whenever are the reason of prophets prohibition to woman to travell alone

*"Nurun Najwah, Wacana Spiritualitas Perempuan  Perspektif  Hadith,
(Yogyakarta: Cahaya Pustaka, 2008), 82
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in that time. Especially the value of society system in that time still in
patriarchy culture that considered woman taboo to travell alone and to
active in public area.

Finnaly, we can know that the reason (‘illat) of Prophet’s
prohibition is not just about prohibit woman’s travelling, but the savety of
woman in travelling is the most important reason. As the text hadith that
transmitted by Abu Nu’man, when the companion (shahabat) confirm to
Prophet that his wife wants to perform Hajj, on the other hand he must go
to battle. The prophet’s decition is not command this companion to
prdhibit his wife, on the contrary Prophet command this companion to
hajj to accompany his wife.

. Tematic Conprehensive Term

In term about woman’s travelling, there is hadith that
explain about after the passed a way of Prophet, his wifes ever
travell to hajj without mahram as accompanion, there is:

e A" eda gl e pal ol BB sy aae g aaal I LS
JLeaadaa yal dalugae i la il 2155y 4die dil
S g gea W ue g Jlie G Jldie gre Cundd

This event happen in the Umar bin al-Khattab’s
government, this text explained by Ibn Sa’id with the explaination:
Gaa -l ae g Ggalal sy Glalie GLSE" sy GV A5 b

.n . li!-
Ibn Hajar al-Asqalani explain that these hadith are the

resource of argumentation to Atha’, Sa’id bin Jabir, Ibnu Sirin,
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Auza’i, Maliki and Syafii. In their opinion the accompanion of
mahram in performing hagjj of woman is not the obligation, they
just require about the savety. On the contrary with Abu Hanifah
that supported by majority of hadith scholar, he said that the
accompanion from mahram is obligation when woman want to
perform hgjj, he requir mahram as requirement beside capability to
hajj (Istitha’ah) in woman’s hajj. Meant, that woman capable to
perform hajj but there is not mahram or husband with him, she
considered not fulfill the requirement of hajj yet®.

That statement is different with al-Kirmani’s opinion, he
said that the reliable women can put position as mahram, and he
copied from Imam Syafi’is statement too:
el SIS 1) i i e eV e iy J gy aall e i 2 Y
pand A lall )y daia el g A 8GN A daa L laaay pud o)) Ll diadaa

93 oSall

And in others travelling (not perform hajj) like working,
shooping, studying and etc that permitted, majority of hadith
scholar have statement that is forbidden except with husband or
mahram as a companion’’. This opinion is different with opinion’s
of part of scholar like Imam al-Qaffal and Imam Mahasin al-

Rayyani, in their opinion woman can travell for anything reason

*2Ahmad bin Ali bin Hajar al-Asqalani, Fathu al-Bari Syarah Shahih Bukhari
Vol IV, (Beirut: Dar al-Fikr, without years), 73-74. Al-Nawawi, Syarah Shahih Muslim
Vol LX, (Beirut: Dar al-Fikr, without years), 105

 Al-Kirmani, Syarah Shahih Bukhari Vol VIII, ( Beirut: Dar al-Fikr, without
years), 56-57

* Al-Nawawi, Syarah Shahih Muslim Vol IX, (Beirut: Dar al-Fikr, without years), 104
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not just in perform hajj, this statement based on Imam Syafi’is
statement that he relied heavily on savety as requirement in
travelling, not in the prohibition®.

According to Yusuf Qaradlawi, the stressing in the reason (‘illat) is
the purpose of hadith’s meaning in this problem. Meant, the law in hadith
probably is general and for all the time, but after procces of research the
hadith known that hadith based on certain reason. So, the law can lost
cause of the disappear or reason (‘illar) and can effective cause there is
reason (‘illat).*® This reason is same with the principle in the term of

Ushul Figh®”:
Lae g lagagdile aa 5 oSall
“The law is depent of there is reason or not”
And in other principle:
0 gall g laill g I ga g LY g dia Y1 pay alSalYl Has K3 Y

“Is not refused that the change law cause of change of times, place,
condition, motivation and tradition”.

4. The Confirmation with Quranic Verses and Other Hadith
In Yusuf Qaradhawi’s opinion, when we look from safety as reason
(‘illat), condition and purpose from this hadith, if the reason is lost so the
woman’s travelling alone is not contradiction with this hadith. As the

contrary, this meaning supported by other hadith:

“Ahmad bin Ali bin Hajar al-Asqalani, Fathu al-Bari Syarah Shahih Bukhari
Vol VI, (Beirut: Dar al-Fikr, without years), 88

% Yusuf, Kaifa nata’amal... 125

% Ibrahim Muhammad Mahmud al-Hariri. Al-Madkhal ila al-Qawaid al-
Fighiyyah al-Kulliyah. (Yordan: Dar Imar, 1998), 178
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L:_).a;i @U.J‘.)mb_).n‘ d;ﬁ‘)u‘b_)n‘ )mﬂl\.a_).n‘ ?S;Mu.'.lmg.fu;
ol 3 alu g ddle dil o il die Ul Ly 106 afla 0 530 0o Adla (1 Ja
Culy da jsae U J ! adad 1S58 el ol 2 d8 4 S8 Ja
Lglall Gyl Sa oy cllla " 18 \gie gl Sy el ol s 95 sl

980 Y] aad Calas ¥ LIl gl a5 el (e Jad 58

“Adi bin Hatim (may Allah be pleased with him) narrated: While i
was in the city of the Prophet (the blessing and peace Allah be upon him),
a man came and complained to him destitution and poverty. Then another
man and complained of a robbery (by highwaymen). The prophet (the
blessing and peace Allah be upon him) said, “Adi, have you been to al-
Hirah?"”, i said “ i haven’t been to it, but was informed about it”, he said
“ if you should life for a long time, you will certainly se that a lady in a
hawdaj travelling from al-Hirah will (safely reach Mecc and) perform the
circumambulation around the Ka’ba, fearing none but Allah”.

Actually, this hadith explain about prediction of the coming of
Islamic glory and the spread of safety in the world. Cause this hadith has
marfu’ quality, Ibn Hazm as copied by Yusuf Qaradlawi said that this
hadith is the signal of allowed for woman to travelling alone although

without mahram or husband”.

F. ANALITY OF HADITH

In the discussion before, known that hadith about mahram in woman’s
travelling still being clasic problems and debated until today, If this text read
by textual and literal reading, it has result that rule of mahram is ethical and
religiousness problem and must be doing without consider the social
condition'®. Like the issued of fatwa from MUI (Indonesian Ulama’ Council)

in 2005 that forbidden the women to work outside the city or work in foreign

®This hadith transmitted by al-Bukhari too in Shahih Bukhari chapter
‘Alamatun Nubuwwah fil Islam no index 3595. Bukhari, Shahih al-Bukhdri, (Beirut: Dar
al-‘Ilmiah, 2008), Vol I, 499,

% Yusuf Qaradlawi. Kaifa.... 125-129

'®Khaled Abou El-Fadl. Atas Nama Tuhan; Dari Figih Otoriter ke Figih
Otoritatif. (Jakarta: Serambi, 2004), 271
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countries without being accompanied by their mahram mate guardian as a
response to the problems of violence experienced by female migrant workers,
or the local regulation number 8 in 2005 in Tangerang that based on this
hadith'®! . Same in the Arabic situation, until now woman prohibited to travel
or driving the car alone.

But when read with understanding of hadith that consider about social
and history context and society of Arabic culture when this kadith coming, it
has different meaning and aplication.

If the opinion of Imam Syafi’i, Maliki and Auza’i about the essence of
prohibition in this hadith stressing and care about safety, honority and
comfortable of woman developed, sb the concept mahram can be understood
spreadly cause the change of situation and condition.

When this hadith coming, the transportation in that time just with
camel, bighal and horse to pass the vast desert, quiet and far from noise of
human. Especially, the Arabic society in that time known very patriachy until
woman look so strange when active in public area. Therefore, we can imagine
how dangerous the condition of woman in that time if does not accompanied
by her mahram or husband in her travelling, this danger maybe threaten her
life, her wealth or her honor'®,

But, the condition of today is different cause the various and modern
of transportation. Besides, the means of communication and electronic like

handphone or CCTV that often used today in the public area can minimalize

11 Abstraction in Swara Rahima No 33 Th X Desember 2010, 3
"2yusuf Qaradlawi, Kaifa Nata’amal... 125-129. Abdul Mustaqim, Jlimu
Ma'anil Hadits.. 165-171
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the crime to woman. The woman activity todays spreadly to actualitation of
hers self and potention more that woman in seventh century. Therefore, the
aplication of knowledge about ma 'anil hadith is important to understand this
hadith.

It does not meant to ignore the research of many scholar before, cause
in metodology this hadith is sound (shahih) from sanad or matan. This hadith
has many transmittion from different strip and written in many hadith book
that is representative to be references. Besides, al-Bukhari said that this hadith
shahth and marfu’.

But, in the aplication there is contradiction in the scholars opinion as
written in syarah’s book. Like Yusuf Qaradlawi statement that to understand
about hadith is not enough just with the understand about text, but need the
other principle about reason, condition, and purpose from this hadith’s
corning'03 .

Accordingly with Abu Zahrah statement that problem of mahram is a
way (washilah) to give safety, as the way it can change and can do whatever
that is can be the guarantee from safety in woman’s travelling'™.

In the history of Prophet, there is the story when prophet Muhammad
and Abu Bakar hid in the cave Tsur from the chase of kafir Quraisy, in this
time Asma’Abu Bakar’s daughter deliver the eating to them every day, alone
without accompanied by whoever. This case indicate that probably the

prophet’s statement in hadith has the different meaning and depent of context.

19 yusuf Qaradlawi, Kaifa Nata’amal... 125-129
'Fagihhudin Abdul Qadir. Konsep Mahram dalam Perlindungan Perempuan,
in Swara Rahima NO 33 th X Desember 2010
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In the nahwu term, the function of al ta rif in the word mar'ah can be
interpreted /i istighraq al-jinsi or bayan al-haqiqah. If used istighraqil jinsi
has meaning that every woman without special classification must be
accompanied by mahram when travelling, but when used bayan al-haqiqah it
has meaning not all of woman must be accompanied by mahram phisically.

When the woman has self defence and independent woman like Asma’
of course is different with the woman that life in the family and society that
protected and limited her actifity in public area. The woman who lifes in seven
century of course is different in the aplication of concept accompanion by

mahram in her travelling with woman in this century.



