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CHAPTERII1I
DATA OFFERED AND THE ANALYSIS OF

REPETITION VERSES OF IBRAHIM’S STORY.

A. The Verses of Prophet Ibrahim’s Story in Quran

Ibrahim’s story mentioned in 185 verses in 25 surah 5.! Every surah
almost has own version. The stories spread across a variety of these sural’s
are complementary to each other. From those verses, only few surah are
telling his life which generally divided into three episodes: First, when he
introduced the tawhid at Babylonian (known as Iraq now). Second, when he
immigrated to Palestine (around Sham), and the third when he taught rawhid
in Mecca (Saudi Arabia).?

This three episode of life described in several surah’s. Surah al-An’am
verse 83 tells his teachings toward people in Babilonian. Surah al-Dhariyat
verse 30 tells his life in Palestine (this chain of verses, from verse 24 to 29
tells the Angels that came to Prophet Ibrahim and informed the birth of
Ishaq), while surah al-Bagarah tells when he built Ka’bah with Ismail in
Mecca.

To get the whole story of Prophet Ibrahim, can not only see one part in a
letter. The entire verses that contain the story of Prophet Ibrahim should be
seen for the achievement of the whole story illustration. After reaching the

integrity of the story, then the next step is classifying these verses into the

!. Dr. Syihabuddin Qalyubi, Stilistika al-Quran, Makna di Balik Kisah Ibrahim,
(Yogyakarta: LKis, 2009), 159.

2, Hadiyan, S.Ag., Penafsiran atas Kandungan Ayat-Ayat ‘limi; Tesis, (Jakarta: UIN
Syarif Hidayatullah, 2004), 77.
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themes they contain. Classifying the verses into a particular themes is
important to do. Because it will be used to identify the verses of the same
theme with different redactions or has some similarities, which became the
subject of research.

The story of Prophet Ibrahim (or which contains words of Ibrahim) in
Quran, as already mentioned, contained in twenty-five letters. In detail, these
letters are;

a. Surahal-Bagarah 124-260,

b. Surah Ali Imran 65, 67-68, 84, 95-97,
c. Surahal-Nisa’ 24, 125, 163,

d. Surahal-An’am 74-84, 161,

e. Surahal-Tawbah 70 and 114,

f.  SurahHud: 69-76,

g. Surah Yusuf6 and 38,

h. SurahIbrahim: 35-41,

i. Surah al-Hijr: 51-57,

j.- Surah al-Nahl 120-123,

k. Maryam: 41-49, 58,

.  Surahal-Anbiya’: 51-72,

m. Surah al-Hajj 43 and 78,

n. Surah al-Shu’ara’: 69-87,

0. Surah al-Ankabut: 16-17 and 21-22,

p. Surah al-Saffat: 83-113,
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Siurah Sad: 45-47,

Surah al-Shura 13,

Surah al-Zukhruf 26-28,
Surah al-Dhariyat: 24-32,
Surah al-Mumtahanah 4-5,

Surah al-A’la 19.

Not all of surah above tells the whole story of Prophet Ibrahim. It need to

see all of surah to get the complete story of him in Quran. Defining the parts

of his story will help this study to determine the object of research.

B. The Similar Themes in Prophet Ibrahim’s Story

According to the chain of Prophet Ibrahim story, the verses of this story

can be classified into fragments3 , as mention below;

a.

Introduction (revelation of Ibrahim’s prophet hood). This fragment
contained in surah al-Baqarah: 124, surah Ali Imran: 67-68 and 95-
97, Maryam 41, surah al-Anbiya’: 51, surah al-Shu’ara’: 69, surah
al-Saffat: 83-84, surah Sad: 45-47.

Ibrahim’s convocation to his father. This fragment contained in
surah al-An’am: 74, Maryam: 41-49, surah al-Anbiya’: 52-57,
surah al-Shw’ara’: 70, surah al-Saffat: 85-87.

Ibrahim contemplates natural phenomenon. This fragment

contained in surah al-An’am: 75-79, surah al-Saffat: 88.

. Dr. Syihabuddin Qalyubi, Stilistika Al-Quran; Makna di Balik Kisah Ibrahim,
(Yogyakarta: LKis, 2008), 160.
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d. The dialogue between Ibrahim and people. This fragment
contained in surah al-An’am: 80-81, surah al-Anbiya’: 52-57, 62-
67, surah al-Shu’ara’: 70-82, surah al-‘Ankabut: 16-17 and surah
al-Saffat: 85-90.

e. Ibrahim destroyed the Idols. This fragment contained in surah al-
Anbiya’: 57-58 and surah al-Saffat: 91-93.

f. Ibrahim was burned. This fragment contained in surah al-Anbiya’:
68-70, surah al-‘ Ankabut: 64, surah al-Saffat: 97-98.

g. Ibrahim and Namrud. This fragment contained in surah al-Baqarah:
258.

h. Bringing bird to life. This fragment contained in surah al-Baqarah:
260.

i. Ibrahim with Ismail in Mecca. This fragment contained in surah al-
Baqarah: 167-169, surah Ali ‘Imran: 96-97, surah Ibrahim: 35-41,
surah al-Saffat: 101-107.

j. The dialogue between Angels and Ibrahim and The birth of Ishaq.
This fragment contained in surah al-An’am: 84, surah Hud: 69-75,
surah al-Hijr: 51-59, Maryam: 49, surah al-Anbiya’: 72, surah al-
‘Ankabut: 27, surah al-Saffat: 112-113, surah al-Dhariyat: 24-32.

From above, it can assume that the story of Prophet Ibrahim experienced
many repeated verses. But, those all were not the object of this study. As the
goals of the study, it should to be verified again to find, which are from the

verses above that contain the same theme verses with different redactions. The



32

classification of those verses based on the book of Dr. Shihabuddin Qalyubi,

that divided it in details. Other than the classic books that written by scholars,

such as Ibn Kathir that mentioned it more general.

. The Several Redactions in the Same Theme of Repetition Verses.

After classifying those verses above, the next step is verifying the verses

that contain the same theme and experienced repetitions. Those are:

a.

Introduction (revelation of Ibrahim’s prophet hood): surai Ali ‘Imran
(3): 67-68 and 95-97, surah Maryam (19): 41-49, surah al-Anbiya’
(21): 51-72, surah al-Shw’ara’ (26): 69-87, surah al-Saffat (37): 83-
113.

Prophet Ibrahim’s convocation to his father: surah al-An’am (6): 74-84
and 161, surah Maryam (19): 41-49, surah al-Anbiya’ (21): 51-72,
surah al-Shu’ara’ (26): 69-87, surah al-Saffat (37): 83-113.

The dialogue between Prophet Ibrahim and people: surah al-An’am
(6): 74-84 and 161, surah al-Shu’ara’ (26): 69-87, surah al-‘Ankabut
(29): 16-17 and 24-27.

Prophet Ibrahim was burned. surah al-Anbiya’ (21): 51-72, surah al-
‘Ankabut (29): 16-17 and 24-27, surah al-Saffat (37): 83-113.
Baytullah as blessing and safety place. surah al-Baqarah (2): 124-140
and 258-260, surah Ali ‘Imran (3): 67-68 and 95-97.

Prophet Ibrahim’s invocation for the prosperity of Mecca: surah al-

Bagarah (2): 124-140 and 258-260, surah Ibrahim (14): 35-41.
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g. Prophet Ibrahim’s invocation for his offspring: surah al-Bagarah (2):
124-140 and 258-260, surah Ibrahim (14): 35-41, surah al-Saffat (37):
83-113.

h. Prophet Ibrahim’s invocation for his father: surah Ibrahim (14): 35-41,
surah Maryam (19): 41-49, surah al-Shu’ara’ (26): 69-87.

i. The Angels with good news: surah Hud (11): 69-75, surah al-Hijr (15):
51-57, surah al-Dhariyat (51): 24-32.

j. The reaction of Sarah toward good news: surah Hud (11): 69-75, surah
al-Dhariyat (51): 24-32.

k. The news of Ishaq’s birth: surah Hud (11): 69-75, surah Ibrahim (14):
35-41, surah Maryam (19): 41-49, surah al-Anbiya’ (21): 51-72, surah
al-‘Ankabut (29): 16-17 and 24-27, surah al-Saffat (37): 83-113, surah

Sad (38): 45-47.

D. The Analysis of Several Redactions in Same Themes

The verses above that contain the same themes, if it’s explored more
deeply, will be found the homologous redactions that used for describing the
story of Ibrahim. Beside the different redactions, these homologous

redactions will be one of the observations. The themes that contain it are:
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1. The Invocation of Prophet Ibrahim for The Prosperity of Mecca.
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And remember Ibrahim said: "My Lord, make This a City of Peace, and
feed its people with fruits,-such of them As believe In Allah and the Last
Day." He said: "(Yea), and such As reject Faith,-for a while will I grant
them their pleasure, but will soon drive them to the torment of Fire,- an
evil destination (indeed)!"
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Remember Ibrahim said: "O My Lord! make This City one of peace and
security: and preserve me and My sons from worshipping idols.

a. The Comparison of Redactions
The prayer of Prophet Ibrahim was shown by two similar
editorials. In surah al-Baqarah, editorial staff used to describe the
country is with the word "\", whereas in surah Ibrahim, the
editor that used to describe it is: "ald\"
b. The Analysis of Redactions.
Both verses tell the story of Prophet Ibrahim who prayed for
the prosperity of Mecca and its inhabitants. However, there is
little difference in the second verse. In verse 126 of surah al-

Baqarah, used the word "3l to describe the city of Mecca, while
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in verse 35 in surah Ibrahim, the word used is "dd". The first
form is nakirah (indefinite noun), while the second is ma'rifah
(definite noun). This was the little difference, but very influential
in the understanding both verses.

Before analyzing the words, firstly, it has to look up the
context of both verses. Paragraph 126 of the surah al-Baqarah
means the place is not uninhabited place, while verse 35 surah
Ibrahim, means the place was inhabited.* This can be seen in the
function of both words, the word "laly" in surah al-Bagarah serve
as al-maful al-thani (second object), whereas in the surah

Ibrahim the word "JW" serve as an al-maf’ul al-awwal. >

¢. The Opinions of Scholars.

On this, al-Iskafi® expressed opinions. The first opinion is, the
prayer that is in surah al-Baqarah was offered when Mecca has
not become a country, so as if, this prayer uttered: "O My Lord,
make this valley a safer place".” Meanwhile, the second prayer

was pronounced when the valley has become a country. So as if],

the paragraph above reads: "O My Lord, make the place that you

4 Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta’wil Part I, (Mecca: Jami’ah
Umm al-Qura, 2001), 282.

5. Mahmud ibn Hamzah Al-Karmani, a/-Burhan i Tawjihi Mutashabih al-Quran,
(Beirut: Darul Fadhilah, _ ), 78.

®. His complete name is Abui Abdullah Muhammad ibn Abdullah al-Khatib al-Iskafi. He
was an expert in literature and language, from the people of Esfahan. He was a cobbler, and then
an orator of Rayy. He died in 420 H.

7. Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta'wil Part I, (Mecca: Jami’ah
Umm al-Qura, 2001), 282.
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make as a country based on my please, the country safe." The
second opinion is, both prayers occur when the place is already a
country, and Ibrahim prayed for its safety. To support his case, he
gives the example that when someone says: "tal lalg 138 @il Jeal®,
the command is not to make him a child, but the intent of the
command is to educate.®

Besides the two opinions above, regarding the reason nakirah
form of the word "ak", al-Iskafi express the opinion of Ibn Zubayr
who said that paragraph 126 of the surah al-Baqarah preceded by
paragraph "Uael 5 (uill 45 Cudl Ulea 35 "2 the mentioning of the
word "<wll" in that paragraph requires the existence of a city
where the Ka'ba is located. Therefore the word "alf" not in the
form ma'rifah. This was another case than in the surah Ibrahim
which is not preceded by a paragraph that indicates ma’rifah form
of the word "y, !0

Al-Biq’i'!, said in explaining verse 35 from sarah al-
Ibrahim'?, that the prayer were offered after humans began

inhabiting Mecca, and he has become a city. While prayer in

8, Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta'wil Part I, (Mecca: Jami’ah
Umm al-Qura, 2001), 285.

%, Sirah al-Baqarah: 125.

°. Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta’wil Part I, (Mecca: Jami’ah
Umm al-Qura, 2001), 285.

"' His complete name is Ibrahim ibn Umar ibn al-Hasan bin ‘Ali ibn Rubat Ibn Abi Bakr
al-Biqa’i. Born nearly 809 H in the village of Biqa’, therein he grew up, and then transferred to
Damascus, and then leaved it and entered Bayt al-Magqdis, and Cairo. He died on Saturday night in
Rajab 885 AH, and was buried outside Damascus on the  Atikah tomb.

2. He didn’t explain the difference between both verses in his interpretation about surah
al-Baqarah verse 126.
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surah al-Baqarah were offered when he was with his wife (Sarah)
and his children (Ismail) got there, and the place has not been
inhabited."

Meanwhile, al-Karmani when explaining surah al-Baqarah
ayat 126, not much different from the al-Iskafi and al-Biqa'i, he

explained that the word "\»", in the verse refers to the word:( '3

4 and these prayers were offered before the

go) $d
construction of the Ka’bah. While prayer in surah Ibrahim verse
35, were offered after the Ka’bah was built."’ He also expressed
two other opinions; if there is repetition with nakirah form, and
then the latter will be ma’rifah. But he added that this opinion has
been disputed by al-Iskafi, that this theory is not in place for use
in the discussion of the second paragraph above.'® While the
opinions of others the same as al-Iskafi’s second opinion.

If the opinions of scholars above compared, then what was
described by al-Iskafi more satisfying than the opinions that put
forward by al-Karmani and al-Biga'i. Al-Iskafi presents three
different answers to the problems of redaction of the Prophet

Ibrahim’s prayer for Mecca. While al-Karmani also presents three

answers, but the explanation, is less than al-Iskafi’s. So al-Biqa'i

'3 Al-Biqa"i, Nazhm al-Durar f Tanasub al-Ayat wa al-Suwar. Part 10, (Kairo: Dar al-
Kitab al-Islami,_), 424.

' Sirah al-Ibrahim: 37

3, Mahmud ibn Hamzah Al-Karmani, a/-Burhan fi Tawjihi Mutashabih al-Quran,
(Beirut: Dar al- Fadhilah, _ ), 78.

. Mahmud ibn Hamzah Al-Karmani, a/-Burhan fi Tawjihi Mutashabih al-Quran,
(Beirut: Dar al-Fadhilah, _ ), 79.



38

did. The possibilities that explored by al-Iskafi can open a wide
space for readers to interact well with the text of Quran,

particularly regarding the story of Prophet Ibrahim.

2. The Machination toward Ibrahim.

2 £ 2 /’,/: //” ° /‘/
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Then They sought a stratagem against him: but we made them the ones
that lost most!.""

& nazAT L a03 1S Ly 1,356

They then sought a stratagem against him, but we made them the ones

Most humiliated. '®
a. The Comparison of Redactions

The intensive observation concerning these two verses that

describe the ill intentions of the people of Prophet Ibrahim and

also the God's reaction against them, will bring the observer into

the same editors between both verses. The differences between

both are; in a surah al-Anbiya’, the intention of the people of

Prophet Ibrahim expressed with the word "/ s*,l5", while in surah

al-Saffat, the redaction use the word " s¥_&", the differences only

in letter waw and fa’, as well as in the depiction of an act of God

against them, the editors that used were "2 a3 Y and "odiadin,

V7 Sirah al-Anbiya’: 70.
18 Surah al-Saffat: 98.
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b. The Analysis of Redactions.

The use of different editorials in Quran has a specific purpose.
In describing the story of Prophet Ibrahim, Quran used the
composition and selection of different words in accordance with
the context of each verse. Thus what is seen in these two verses.
The slight difference in the letter of both verses due to the
previous verses of both. The sentence "' s _ls" is the continuation
of the previous, and The sentence "' 1" used concerning the use
of letter in the previous verses. The use of those considered the
eloquent and the harmony between verses.

Quran uses two different words for events that occurred
between the Prophet Ibrahim and his people. The phrase " pa Ulxad
oY used by Quran after Ibrahim expressed his intention to
destroy their idols. While the use of the phrase "¢uliu¥) s Llead"
placed after his people intend to burn the Prophet Ibrahim from a
high place. The placement and selection of word is precise.

The word "0uaY'" which the meaning is the most losers
people'®, placed in relation to the conflict between the Prophet
Ibrahim and his people. In this conflict, Prophet Ibrahim is the
winner. He succeeded in destroying their idols, while his people
are not successful in burning him. Therefore they are called with

the word, loss. While the word "¢xliuy" which means people are

' M. Quraish Shihab, Tafsir al-Mishbah, Volume 8, (Jakarta: Lentera Hati, 2002), 84.
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despicable, placed in the context of their desire to humiliate the
Prophet Ibrahim, and throw him into the fire which broke out
from a high place. Their actions are not successful, the Prophet
Ibrahim was saved by God and raised in rank. Instead, the people
of Prophet Ibrahim are the ones who despised and low because
they fail to intrigue. Their situation that in disgrace and despised

not only in this world, but also in the Hereafter.

c. The Opinions of Scholars.

Answering this question, al-Iskafi said that in the surah al-
Anbiya’, Allah preach about the word of Prophet Ibrahim to his
people "aSalial Sy il "2 that followed by the preaching of
the unbelievers who do trickery to throw Prophet Ibrahim into the
fire.' Then there was deception by both parties, which eventually
won by the Prophet Ibrahim. He managed to destroy the idol of
his people, while his people are not successful in their tricks, they
cannot burn Prophet Ibrahim. The word "Cu«aY" used in this
paragraph because they are losing money that caused by deeds of
Ibrahim. While in surah al-Saffat, Allah preach about infidels and

their processes in becoming a despicable people.

®_ Sirah al-Anbiya’: 57
2 Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta’wil Part II, (Mecca: Jami’ah
Umm al-Qura, 2001), 905.
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The verse 98 of surah al-Saffat preceded by a description of
their actions "amall 3 o silld Uy 41 153 1 518" 22 They built a tall
building and put the Prophet Ibrahim there, and then they threw
Prophet Ibrahim into the fire that they lit. Allah saved Prophet
Ibrahim and destroyed his people and made them contemptible in
the afterlife as consequences of their actions.” According to
Tahir ibn ‘Ashur their ruin in this world was the ruin of the
People of Kaldan’s power during the life of Prophet Ibrahim,
around 2286 BC.**

The same explanation but rather short about these verses,
came from al-Karmani. While Abu Hayyan® explains these
verses separately, telling that the word "oudY" in surah al-
Anbiya’ means they were in a lost state. Their failure to burn
Prophet Ibrahim and their arguments that countered by Prophet
Ibrahim even censured26, is an indication of their big losses. He
also narrated the notion that the people Prophet Ibrahim destroyed

by insects that eat the flesh and suck their blood.?’

2 Sarah al-Saffat: 97.

B Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta’wil Part II, (Mecca: Jami’ah
Umm al-Qura, 2001), 906.

2 Tahir ibn *Ashirr in M. Quraish Shihab, Tafsir al-Mishbah,Volume 8, (Jakarta: Lentera
Hati, 2002), 84.

5 His complete name is Athiruddin Abu Hayyan Muhammad ibn Yusuf ibn ‘Ali ibn
Yusuf ibn Hayyan al-Andalusi al-Gharnafi. Born at the end of Shawwal in 654 AH in Mathkharisy
near Granada. He died in Egypt at 745 H.

%_Abi Hayyan, al-Bahr al-Muhjt, Part 7, (Beirut: Dar al-Kutub al-Ilmiyyah, 1993), 305.

7 Abu Hayyan, al-Bahr al-Muhit, Part 7, (Beirut: Dar al-Kutub al-Iimiyyah, 1993), 305.
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While al-Biqai explained that the selection of the word
" aY1" based on their deceptive acts in this world. Their acts
not only be a disgrace for them but also be the cause of their
losses in the next.?® While the word "¢uliuY)", he explained by
citing the people of Prophet [brahim as the party that was defeated
by Allah's help that cooled the heat of the fire and make it safe for
Prophet Ibrahim.?® Concerning the different between the sentence,
"l is" and the sentence "!s31,l", probably it similar of what
interpreted al-Karmani, about the difference between J&"
30n ¥ and "¢ sisls¥l " 3! because what mentioned in this
surah in relation with five other verses that used letter f2” in the
beginning of verse. This similar what happened in the verses 70
of surah al-Anbiya’ and verse 98 surah al-Saffat. The verse of
surah al-Saffat preceded by other similar verses that begin with
letter 2"

From the explanation of the scholars above, only al-Iskafi and
al-Karmani that explain the differences of these two verses by
confronting them directly. While the last two scholars go on

explaining these two texts separately. But in general, their

3 Al-Biqa’i, Nazhm al-Durar f7 Tanasub al-Ayat wa al-Suwar. Part 12, (Kairo: Dar al-
Kitab al-Islami,__), 446. _

»_ Al-Biqa'i, Nazhm al-Durar fi Tanasvb al-Ayat wa al-Suwar. Part 16, (Kairo: Dar al-
Kitab al-Islami,_ ), 259.

30 Sirah al-Saffat: 91.

3\, Sirah al-Dhariyat: 27.

32 Sirah al-Saffat: 87-94.
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answers to the problem of editorial’s differences is not very

different.

3. Ibrahim’s Utterance toward His Father and People.

g
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Behold! He said to His father and His pe?le, "What are these images,
to which ye are (so assiduously) devoted?" 3

}}9:
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Behold, He said to His father and His people: "What worship ye?™

Behold! He said to His father and to His people, "What is that which ye
worship?35

a. The Comparison of Redactions

The three verses above are the question that was brought by
Prophet Ibrahim against his father and his people.

In siarah Hud the redaction that used is "(sx=3 W", while in
surah al-Anbiya’ it is used a rather long redaction by adding the
sentence

"osiSle Lgd a3l L3 ISl o3 W, and sarah al-Dhariyat, using:

"osuxd 13", The different between the redaction of surah Hud and

33 Surah al-Anbiya’: 52.
3. Surah al-Shu’ara’: 70.
3. Surah al-Saffat’: 70.
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surah al-Dhariyat is an additional word "\3" | that used in surah al-

Dhariyat.

b. The Analysis of Redactions.

The difference between the editors of the verses above,
regarding to the question of Prophet Ibrahim on his father and his
people.

The verse in surah al-Shu’ara’ is the first question posed
directly by the Prophet Ibrahim on his parents and the community
at the same time.>® After even this question, the Prophet Ibrahim
was asked in more assertive editors in surah al-Saffat ayat 70.
The indicator of this more assertive editors apparent in the use of
the word "W" in surah al-Shu’ara’ and also the additional word
"3 in surah al-Saffat. In Arabic the word "\3W" higher level than
the use of the word """ It is also a significant cursing of what
they worship. This is indicated by the verses after that, which is
not the answer of his people. At different with verses in surah al-
Shw’ara’. While in surah al-Anbiya’, the word that used is 3 "
"Jilall it also significantly underestimate the cursing and his
people’s gods.*® The inclusion of the word "J&ill" which means

something that is carved, shows that what they did are irrational,

%, Tahir ibn ‘Ashir in M. Quraish Shihab, Tafsir al-Mishbah,Volume 10 (Jakarta:
Lentera Hati, 2002), 61.

37 Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta'wil Part II, (Mecca: Jami’ah
Umm al-Qura, 2001), 965.

38 Abi Hayyan, a/-Bahr al-Muhit, Part 5, (Beirut: Dar al-Kutub al-Ilmiyyah, 1993), 298.
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they worship what they created themselves. Therefore, it is not

surprising that the continued verses contains their dodgery against

that notion, saying that they follow what their predecessors did.

¢. The Opinions of Scholars.

Regarding the differences between the verses in surah al-
Shu’ara’ and the verse in surah al-Saffat, al-Iskafi has the opinion
that the meaning of "O =" is: What you worship?, while for
the word "(ss5 13" he proposed two opinions: First, the word
"L" serve as isim (noun), and the word "13" means " ¢3!, Second,
the word "L" and "" is a noun which means: "¢5 ", Then it
explains that the word "l3W" has a higher level than the word
w g 39

After analyzing these differences through the language
aspects, al-Iskafi continued the explanation of the verse that the
shape of the word "0 W" in surah al-Shu’ara’ is the question
that contains a warning of the Prophet Ibrahim on his people.
Therefore, that verses followed by the answer of his people " ! &
CuiSle 1gd Jhi Wlial 23", Which then responded to the second

question from the Prophet Ibrahim: ".. {35 3} oS gransy Jan 40

3 Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta’wil Part II, (Mecca: Jami’ah
Umm al-Qura, 2001), 965.
0, Surah al-Shu’ara’: 72
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Regarding the shape of the question sentence "( g5 13" in
surah al-Saffat, He explained that it means cursing that expressed
in other occasions after the questions in surah al-Shu’ara’.
Therefore, the pople Prophet Ibrahim who understand that the
statement was not as a the question but is intended as a cursing
and scorn, they do not answer it, and the verse followed to curse
them again.*' In understanding verses 35 of the surah al-Anbiya ",
he states that this verse not only containing the cursing but also
containing the offending against their gods, as if the verse means:

2.2 This expression insult

Is this the idols which you worship
them, telling that what they did is stupid.

Another scholars who concerns this verse is al-Karmani, he
argued that the word "W" in surah al-Shu’ara’ intended as an
inquiry, while the word "W" in swrah al-Saffat contains
exaggeration, and it also contains the meaning of the censure.’
This opinion is in line with the opinion of al-Iskafi. While other
scholars, namely al-Biga'i not too far in explaining differences in
the editorial regarding the question of Prophet Ibrahim. He

explained that the third paragraph in a separate place without

comparing one another.

' See surah al-Saffat: 87.

42 Al-Khatib al-Iskafi, Durrah al-Tanzi] wa Ghurrah al-Ta’wil Part II, (Mecca: Jami’ah
Umm al-Qura, 2001), 903.

4, Mahmud ibn Hamzah Al-Karmani, a/-Burhan fi Tawjihi Mutashabih al-Quran,
(Beirut: Dar al-Fadhilah, _), 190.
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His explanation about surah al-Anbiya’, surah al-Shu’ara’ dan
surah al-Saffat similar to what was described al-Iskafi, but he
explain it very briefly. Besides al-Iskafi, a detailed description on
this is Abi Hayyan. Regarding the verse in surah al-Anbiya’ He
suggests three things it contains, ie; insulting, disregard and
neglecting what they have done.* Meanwhile, with regard to
verse 70 surah al-Shu’ara’, he explained, the word "W" serve as
inquiry (istitham) that means insulting and determining. He
further explained that Prophet Ibrahim knew their actions
(worshipping idols), but he still asked to show them that what
they worshipped do not have rights to it (to be worshipped).*®

From the opinions of the commentators above, it appears that
there was no significant difference in the interpretation of the
three verses. But of those four, only al-Iskafi and al-Karmani that
discussed these verses by comparing them in one place. However,
the discussion of al-Karmani much shorter. While Abi Hayyan
although he discussed it more detailed, but he did not discuss the
specific reasons behind the differences in one theme editor.

Likewise, what al-Biqa'i did, with his shorter explanation.

“_Abu Hayyan, a/-Bahr al-Muhit, Part 5, (Beirut: Dar al-Kutub al-Ilmiyyah, 1993), 299.
45 Abu Hayyan, al-Bahr al-Mubjt, Part 7, (Beirut: Dar al-Kutub al-Iimiyyah, 1993), 21.
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4. The People’s Answer.

¢ Fd

e B EIGIE BAsg) )
They said, "We found Our fathers worshipping them."®

G

. A2 . Tl .~ =L . e ):
Ojlut.gaJJ,u{ Lill bass b1yl
They said: "Nay, but we found our fathers doing Thus (what we do). A

a. The Comparison of Redactions.

The answer of the Prophet Ibrahim’s people to the question
that was brought, mentioned in two verses above. Although the
questions that asked by Prophet Ibrahim mentioned three times,
but the answers that contained in the Quran only twice. This is
caused by one of the questions contained in surah al-Saffat did
not require an answer such two other questions. This problem has
been described previously.

The differences between both are; in surah al-Anbiya’, the
answer of the Prophet Ibrahim’s people is:"Uell Gaa s 1 48" | while
in surah al-Shu’ara’ it added by "dJ" so that the verse became:

"y Ji 1 $N8", Similarly, at the end of the second verse. Verse 53
of surah al-Anbiya’ ended by the sentence: "onde .

Meanwhile, verse 74 of surah al-Shu’ara’ ended by the sentence:

qu é“‘ssn.

4 Sirah al-Anbiya’: 53.
4 Sdrah al-Shu’ara’: 74.
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b. The Analysis of Redactions.

To find out the differences in the both verses above, it need to
understand first that although both are still in a single theme, but
they have different contexts. This is regarding the two verses that
precede these verses. Verse 53 of surah al-Anbiya’ preceded by
the question of Prophet Ibrahim who emphasized that what they
worshipped is a statues. Apparently the people Prophet Ibrahim
was suspected that he also followed the tradition of ancestors who
worshiped statues. Therefore they do not answer what the essence
or the privilege of the statues,”® but they replied that they follow
what their ancestors did.

While the word "J:" that mentioned in verse 74 of surah al-
Shu’ara’ also closely related to the series of previous verses. This
verse is a continuation of their previous answers that boast their
god. The question that precedes this verse,” contains a disclaimer
on their god. So to answer it, the people of Prophet Ibrahim used
the word "J:" to avoid such disclaimer.

The use of the word " " suggests exaltation of their idols.”®

While, the meaning of the word "(»\=" included in the meaning

of the word "OsS\e" which means is acceptance of something

4 M. Quraish Shihab, Tafsir al-Mishbah, Volume 8, (Jakarta: Lentera Hati, 2002), 75.
4 Surah al-Shu’ara: 72-73.
%0 Abi Hayyan, al-Bahr al-Muhijt, Part 5, (Beirut: Dar al-Kutub al-Ilmiyyah, 1993), 299.
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and filled with exaltation.’' While the intent of the sentence:
"Oslaiy X" are, they referring to acts what their ancestors
committed (worshiping the idols) and they followed them. Both
these words have common meaning, but the use of both with a
different editorial staff due to compatibility with the previous
sentence.
¢. The Opinions of Scholars

al-Iskafi answered this problem by saying that the question in
the first verse (surah al-Anbiya’) does not require the word "Ji" in
the answer. Since the first verse is a question of the credibility of
their gods that they carved from stone or wood then make it a
revered and worshiped statues.’> Through this question, Prophet
Ibrahim underestimated their idols. Therefore, they replied: "We
found our fathers worshiping them. " While in surah al-Shu’ara’
the editorial question that contains neglecting and disclaimers, is:
"Osay gl aSigedly o s 3 WSigraws Ja JB". Therefore, they
answered with the intention to avoid the question that denouncing
their idols that obviously could not hear, could not benefit nor
harm them. As if they say: "No, but we found our fathers doing

it."

3! Al-Raghib al Isfahani
52 Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta’'wil Part II, (Mecca: Jami’ah
Umm al-Qura, 2001), 903.
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Due to their answers of the Prophet Ibrahim’s question
demanding their disclaimer for Ibrahim’s disclaimer concerning
their idols, the word "J" is used.*?

In line with al-Iskafi, about the difference between the verse in
surah al-Anbiya’dan surah al-Shu’ara’, al-Karmani said, that the
sentence "Uell Gaa 5" in surah al-Anbiya’, is the answer of o3 L"
"Jfall while in suarah al-Shu’ara’, the question "Oguad W,
followed by the answer "Wl asi". Prophet Ibrahim then
returned to ask: "Os s Sisdh ol ged 3 WSigraw Ja", this
sentence is in the question form, containing the disclaimer. The
people of Prophet Ibrahim replied: "Uas 5 J" which means: “Nay,
but we found our fathers doing it”.>* Furthermore, the reasons that
expressed by al-Karmani behind this difference is exactly similar
what al-Iskafi expressed.

The more clearly explanation revealed by Abi Hayyan.
Regarding verse 74 of surah al-Shu’ara’ he said, if the people of
Prophet Ibrahim answered the question with the statement that
their idols could hear, bring benefits harm, then it means that they
opened their own lies within themselves.”> He added that the

avoidance of answer should be an indication of the weakness of

53 Al-Khatib al-Iskafi, Durrah al-Tanzil wa Ghurrah al-Ta’wil Part II, (Mecca: Jami’ah
Umm al-Qura, 2001), 904.

4 Mahmud ibn Hamzah Al-Karmani, a/-Burhan fi Tawjihi Mutashabih al-Quran,
(Beirut: Dar al-Fadhilah, _ ), 178.

55, Abu Hayyan, al-Bahr al-Muhijt, Part 7, (Beirut: Dar al-Kutub al-Ilmiyyah, 1993), 21.
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their argument. In other words they show themselves that they did
the wrong thing.

While al-Biqa'i consider that the answer of the people of
Ibrahim in verse 74 of surah al-Shu’ara’ more brief than their
answers in verse 53 of surah al-Anbiya’. This appeared from his
interpretation concerning to the both verses above. He explained
that in verse 53 of surah al-Anbiya', their reason that they only
follow his predecessor actions.’® While in verse 74 of surah al-
Shu’ara’, their answers, besides containing disclaimers, also
contain depictions of their exaltation of his predecessors. He
interpreted the word "Osl=&" as the reason of Prophet Ibrahim’s
people in adopting the deeds of their predecessors. They reasoned
that there was no reason not to follow it, since their predecessors
were the first who existed in this world and also better in
intelligence and more experienced than them. Therefore
according to them- if their predecessors did not think any good at
it (in worshiping idols), they certainly will not do it.>’

Several explanations of the scholars above not much different.
All of scholars linked differences in the two paragraphs above
with the previous verses. Their difference is only in their

systematic discussion. al-Iskafi and al-Karmani explains it in one

%_ Al-Biqa"i, Nazhm al-Durar fi Tanasub al-Ayat wa al-Suwar. Part 10, (Kairo: Dar al-
Kitab al-Islami, ), 435. _

57 Al-Biqa"i, Nazhm al-Durar ff Tanasub al-Ayat wa al-Suwar. Part 14, (Kairo: Dar al-
Kitab al-Islami,_ ), 49.
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place. This way makes the readers easy for instantly know the
difference of the two verses. Another case with Abi Hayyan and
al-Biqaf, they put it in a separate explanation. However, through
this way they provide more space in exploring the meaning of the

verses other than the similarities and differences in editorial.

5. The Arrival of Angels and The Dialogue.

This theme is a theme that has the most editorial differences
with the same theme. This theme is mentioned in Quran in three
surah’s. In surah Hud verse 69-73, surah al-Hijr verse 51-55 dan
surah al-Dhariyat verse 24-30. For ease in analyzing the parts of
verses that have different editors, all three surah’s earlier are
divided into several sub-themes.

Those sub-themes are; the introduction, the greeting of angels,
the answer of Prophet Ibrahim, the dishes, the Prophet Ibrahim’s
attitude, the attitude of the angel, the Sarah's attitude, the answer to
the Angels, the answer to Sarah, the Prophet Ibrahim’s answers,
and the answers of the angels.58 Those sub-themes are divided
based on the story of Prophet Ibrahim who was in surah Hud,
because this surah is the most complete version of the two other
surah’s. For more details, the sub-themes can be seen in the table

below;

%8 Syihabuddin Qalyubi, Stilistika al-Quran; Makna di Balik Kisah Ibrahim,
(Yogyakarta: LKiS, 2009), 204.
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No | Sub-Themes Surah Hud Surah al-Hijr Surah al-Dhariyat
| | Introduction FREPINER PY RN A 7 DN
' oA 1) gl | Gefdd gy
5 The Greeting of oL Je] TfeEak ,L; .u 1 a8 adle ,L“\
" | the Angels. L
The Answer of A Ju u}?,‘&gbgdu O3 K5 a8 A OB
3. | Prophet
Ibrahim.
4. | The Dishes Jam ela gl &l o33 «m SAE
The Attitude of | Ouai ¥ agail 55 GE yuu I«.Usa
5. | Prophet s 2313 bS5 43l peia (g uok
Ibrahim Ay R
6 The Attitude of Lﬁu)lb\ua‘ﬂjh Lald;y&\)\s 59 yan Caas Y 1 N6
" | the Angels. Loz ol DUy &35 :
The Attitude of | Caladaails a3l 5ay
7. | Sarah
3 The Answer of | e 35y AFg¥
" | the Angels. Caghad AL o1
The Answer of | U3 Il Al clé
9. | Sarah e i 1583 588
L 1070
The Answer of s (gig ):ul J6
10. | Prophet as h g.h.m u‘
Ibrahim RPR%-d
The Answer of y‘uawmu‘\}u GAl, A0 06 | 4 o, OB &l 1 06
1 the Angels. 45\5)-1 34 Ciad )y A wla.\h}\ RSP PJJ\ 23l 5h
‘ 4G i bl ke
Jad Nl

In the suraf’s above, not all of sub-themes mentioned in each

surah. The Version of the story in each surah complement each

other, so as for obtaining the integrity of the story of Prophet

Ibrahim. Therefore, further analysis is only focused on sub-themes

that are mentioned in two or three sarah’s at once, while the sub-

themes which only contained in one surah will not be analyzed.
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a. The Comparison and Analysis of Redactions.

The first editorial differences in this theme is when the angel
came to the Prophet Ibrahim (preliminary), in suarah Hud, the
sentence that used is: " 2y Al Gl &els B3 ) while in
sirah al-Hijr, using: " sl ) <iiia o5 26383 , and sarah al-Dhariyat
used the sentence: " Gsas&all 21 ciiia duaa &3 b

The different sentences in sub-themes above, cannot be
separated from relationships with those verses of the preceding
verses. Because each description (story) has a context and
different purposes.”® In sarah Hud, the using of phrase is adjusted
with the preceding verses that discussed the story of the Prophets.
al-Biqa'l argued that the word "-" is a continuation of the story of
Noah's in the previous verses.’® While the sentence "agis"
adjusted to the sentence in the previous verses® containing the
command to inform the God's promises (forgiveness and
punishment).? And finally, the phrase that used in the surah al-
Dhariyat is one of Quran’s way which used the question style that
aims to draw attention the audiences to realize what a great event

which will be described.®

%% M. Quraish Shihab, Tafsir al-Mishbah, Volume 6, (Jakarta: Lentera Hati, 2002), 481.

9 Sarah Hud: 25.

$!. Surah al-Hijr: 49-50. _

62 Al-Biqa’i, Nazhm al-Durar {f Tanasub al-Ayat wa al-Suwar. Part 10, (Kairo: Dar al-
Kitab al-Islami, ), 424.

63 M. Quraish Shihab, Tafsir al-Mishbah, Volume 8, (Jakarta: Lentera Hati, 2002), 85.
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In the next sub-theme is the conveyed greetings by angels, the
phrases that used in the surah Hud shorter than the two other
sarah. The utterance of the angels in surah Hud only described
with " L 1486  while in sirah al-Hijr and sarah al-Dhariyat
each is described with " Lo i aie i85 3 v and ale 183 3
Lo,

In surah Hud the utterance of the Prophet Ibrahim that the
visitors are people who are not only known is made after seeing
them did not touch the dish. It does not contradict with the verse
in sarah al-Hijr dan sarah al-Dhariyat that impressed it was said
immediately after their arrival and before the proffered dishes.
According to Quraish Shihab, the verse in surah al-Dhariyat is not
contradict because Prophet Ibrahim uttered it inside the heart,
whereas in surah Hud, that was his word that communicated
openly to them.*

The third part of these verses followed by a return greeting of
Prophet Ibrahim to the angels. The phrase that used in the three
verses are different. In siarah Hud only mentioned "a3w J&", surah
al-Hijr using the phrase "Gsla pSie U} J&" and in surah al-Dhariyat
used the phrase "0sSk e o3 JE". The use of three different
sentences in this theme, as noted previously, because all of the

three are in different contexts. And all of them complement one

M. Quraish Shihab, Tafsir al-Mishbah,Volume 13, (Jakarta: Lentera Hati, 2002), 88.
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another. If in suarah Hud, the feelings of Prophet Ibrahim is not
portrayed other than greeting, then in sarah al-Hijr the feelings of
Prophet Ibrahim is portrayed, which is appeared in the fear of
foreign guest. While the word "03.5« #5#" which means people
who are not known, uttered by Prophet Ibrahim inside his heart
and did not express it through words.®

The next sub-theme is about the dish that presented by Prophet
Ibrahim to his guest. This section is only mentioned in saraf Hud
and sirah al-Dhariyat. Sirah Hud used the phrase e\& of &y U "
" & Jisy and in sirah al-Dhariyat used the phrase 4Bl Y §154 "
" Cnela Jaay elad,

The story of Prophet Ibrahim who serve food to guests in
surah al-Hijr is not displayed. It caused by the fact that the story is
displayed in a climate of fear. Therefore the verses about the
greeting is not displayed as in surah Hud and surah al-Dhariyat.5
While the using of the word "uis" which means burned, and the
word "Ou" which means fat in the two several places, present the
understanding that Prophet Ibrahim served the fat burned beef.”’
The word "§!,2" which means "walking with a nimble while

avoiding from view %8 could assumed as a explanatory of the word

% Al-Biqa’i, Nazhm al-Durar ff Tanasub al-Ayat wa al-Suwar. Part 18, (Kairo: Dar al-
Kitab al-Islami,_), 462.

8  Syihabuddin Qalyubi, Stilistika al-Quran; Makna di Balik Kisah Ibrahim,
(Yogyakarta: LKiS, 2009), 205.

%7 M. Quraish Shihab, Tafsir al-Mishbah, Volume 13, (Jakarta: Lentera Hati, 2002), 89.

8 M. Quraish Shihab, Tafsir al-Mishbah, Volume 13, (Jakarta: Lentera Hati, 2002), 89.
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"eul Li" that means "then, not long after". The sentence explained
the going of Prophet Ibrahim from his guests to take food.

The next sub-theme is about the attitude of Prophet Ibrahim to
his guest's behavior who are reluctant to touch the food. This is
illustrated by the sentence: (sa3ls ab S5 4l) Sl ¥ il (gl W
" 4 3¢ in sirah Hud. On the other hand, the phrase that used in
sirah al-Dhariyat is: " s gls 03l 0,RE Y1 06 2l 4038
Both these sentences have the same meaning, but in surah Hud
when Prophet Ibrahim saw his guest did not touch the food, he
was afraid. The word "a2_Si" which means "do not know, do not
feel familiar and not sympathetic” leaves the impression of fear
and suspicion, because the habits of the society at that time, if the
guest touches (eat) the meal then it means that was security, if it
does not, it means hostility.69

While the word "aell 428" is tradition of a host that he brings
the place of dishes nearer to his guest, which means is intended
for the guests to eat it. Another case with a meal served without
bringing it nearer (offered), and then the guest will feel confused
about whether the food is offered or a sign to do not eat it.™

The response of the angels toward Prophet Ibrahim who is
afraid, described in the three surah’s. the sentence G cadsy i

" 1 a3 I Gl in sizrah Hud, and " ple o &5 0 Ja 8 Y 1506,

% Abi Hayyan, a/-Bahr al-Muhjt, Part 7, (Beirut: Dar al-Kutub al-Ilmiyyah, 1993), 305.
7 Abi Hayyan, al-Bahr al-Muhit, Part 8, (Beirut: Dar Al-Kutub al-Iimiyyah, 1993), 137.
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in sirah al-Hijr and also e a3y 855305 i3 Y 106 " " in sirah al-
Dhariyat.

The using of the word "d>s5 ¥" in surah al-Hijr is the answer
of the angels concerning the fear of Prophet Ibrahim when they
just met. While in the two other surah’s, those are the expression
of the angels on fear of Prophet Ibrahim when the dishes did not
touch by them. Therefore it is reasonable if the redactions are
different.

The last two sub-themes that are both contained in two
surak’s, are the attitude of Sarah in facing the news of the birth of
Isaac and also the answers of the angels to the astonishment of
Prophet Ibrahim and Sarah concerning the news.

Sarah's reaction is described by the sentence: A Ay
w &&aind in siarah Hud. And by the sentence: 35 8 48153t cilidla »
" 2e 5ghs Gl ey C&Lad in sarah al-Dhariyat.

Both verses above, complement one another. The word "4il5"
explaining the position of Sarah when the angels are informing
the Birth of Ishaq. The scholars have different opinions regarding
this verses. Some of them interpreted it as standing behind the
curtain, but there is also the scholars who interpreted that Prophet
Ibrahim’s wife is standing to serve the guests.”' While the word

"cSani"  which means she laughed also complement the

M. Quraish Shihab, Tafsir al-Mishbah, Volume 5, (Jakarta: Lentera Hati, 2002), 686.
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explanation of Sarah’s condition whe she heard the news of the
birth of Ishaq that mentioned in surah al-Dhariyat. In this surah,
The wife of Prophet Ibrahim described with “came with a shriek
and hit his face" caused a sense of wonder and joy for the news of
Ishaq’s birth.

The news of Ishaq’s birth in surah al-Hijr and in surah al-
Dhariyat delivered to Prophet Ibrahim, while in surah Hud, that
news delivered to his wife, Sarah. Quraish Shihab reveals two
possibilities that the delivery of news occurred twice, the first it
delivered to Prophet Ibrahim and the second -no longer after- to
his wife.”

The last sub-theme that became the closing conversation
between Prophet Ibrahim and Sarah with the angels, was revealed
by three different sentences in each surah. Surah Hud described it
with the sentence: Ol Jile K& A1 &iady B yal (e Gyl 6
" 3ad 3ud &) el sirah al-Hijr with the sentence: &5l 86
w Gkl G5 & 96 3aly and the last sirah al-Dhariyat with the
sentence: " &l 2Sal 5h &) ol 06 AR 1 G,

The closing of the coming of angels to Prophet Ibrahim was
closed with a greeting of the angels who described the power of

God in creating things that are beyond common and the assertion

™2 M. Quraish Shihab, Tafsir al-Mishbah, Volume 6, (Jakarta: Lentera Hati, 2002), 482.
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that the news which brought to them from God is something that
definitely will happen.

The exposing the story of Prophet Ibrahim above that have the
same theme, but presented with different styles, according to al-
Biqa’i, is the style of Quran in delivering the story. Sometimes
the story is mentioned in detail in one hand, but on the contrary in
another place. Sometimes in one chance, a word is included, and
on other occasions it did not include the word. This pattern is
come from Allah.” Other scholars are in line with al-Biqa’i, that
story in Qur'an cannot be seen in one section only, but must be

viewed as a whole to get the full version of the story.

. Al-Biqa’i, Nazhm al-Durar fi Tanasub al-Ayat wa al-Suwar. Part 11, (Kairo: Dar al-
Kitab al-Islami,_ ), 66.



