CHAPTER 2
THE TOLERANCE OF ISLAM IN INDONESIA THE TOLERANCE OF

RELIGION BY HAMKA AND HAMKA'S LIFE PRACTICE IN THE
COMMUNITY OF RELIGIONS

1.1 The Tolerance of Islam in Indonesia

As understandable that the people of Indonesia consist of various ethnics,
linguistic and religious customs, so that the Indonesian nation is a society which is
plural society. They live on thousand of islands scattered unevenly distribution
of population on the islands. The islands are relatively small island with a very
dense population such as Java island area is approximately 6.89% on the
occupied by 59 residents, 99% and conversely the extent of the island of Irian

Jaya 21, 99% in occupied only by 0.92% of Indonesian population.

In addition to the diversity of tribes and the uneven distribution of population
of Indonesia also embraced various religions with Islam as the majority of the
spread of religious believers in Indonesia. According to Census Bureau statistics
center (BPS) in 1990 consisted of: Islam 156 318 610 (87.21%), Protestant
Christian 10,820,769 (6, 04.%) catholic 6. 411 794 (3.58%) hindu 3287. 309
(1.83%) buddha 1,840,693 (1.02%) 568 others. 608 (0.32%), the Indonesian
population in 1990 are 179,247.783 and than in 1997 on February are 200

million people ®

® Sudjangi. Bingkai Sosio — Kultural ( kerukunan Antar Umat Beragama Di Indonesia )
Departement Agama Badan Penelitian dan Pengembangan Agama : Jakarta 1997 / 1998. P. 1-2.
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Distribution of religious adherents on the islands is uneven Islamic religious
majority in island of Sumatra, Java, Madura, Kalimantan, Sulawesi, Lombok and
Sumbawa islands. in northern Maluku island of Christianity's majority in Irian

Jaya, catholic and hindu flores island, bali island.

Diversity of ethnicity, language and religious customs are a reality that must
be accepted as the wealth of the nation. But besides that in the diversity or
plurality also contains of a vulnerability which may raise conflicts specialy

religious conflicts.

In Indonesian society of religious life has its own place as a logical
consequence of the primary needs or purpose of the life of society itself both as
individual beings or as members of society who are collectively.The existence of
sorts religions in Indonesia is the fact That Indonesia based on Pancasila State.
Confronted with the fact, every person and the faithful are required to take a
stance and assert that religion has a meaning in social life. It is one of the

religious function to take care of brotherhood among religions ®

With the existence of religious pluralism is so necessary to mutual respect,
mutual tolerance among religions. This is very important because it will not
cause tension between adherents of one religion to another religion. the Interact
social enable to rise some conflicts that will damage and interfere the

development of community to avoid such conflicts in a society of tolerance

® Hendropuspito ,0.C. Sosioiogi Agama ('Y ogyakarta : kanisisus , cet VII, 1991 ) Pl . 169
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which is necessary to be able to provide a living in a society of harmony and

concord.

Tolerance is a positive attitude, even less Indonesia state based on Pancasila
that was ensure freedom for people to embrace a religion and belief that he liked
without any coercion. This has been stated in the basic of laws 1945( UUD )

Article 29: 2 that:

“ The State guarantees the independence of each - every resident for their religion

- and to worship their religion and belief 10,

State not only protect but also give freedom support and provide
assistance to religious communities to promote his religious life without a cause
conflict and harm to other religions. The existence tolerance of religion is very
important to create life harmony among religions , tolerance is the beginning of
harmony without the existence of tolerance there can be no mutual respect, love
and mutual cooperation among religious communities. but at the current tolerance
is often misunderstanding by recognizing that all religions are truth'' so that not
infrequently there are people following other religious celebration without
understanding that is usual ceremony or religious ceremony by using pretext of

tolerance.

Islam is a complete religion and the teaching is perfect in covering all

aspects of life including the relationships between people who can create harmony

1 Bp.7 pusat . undang undang dasar. Pedoman penghayatan pengamalan pancasila garis — garis
dasar haluan Negara 1993. Him 7

I Azhar basyir, Ahmad Refleksi Atas Persoalan ke Islaman Seputar Fi ilsafat Hukum Politik Dan
Ekonomi ( Bandung : Mizan , Cet 1, 1993 ) P. 240
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among them. Islam acknowledges that there is essential meeting point of different
religions, especially religions of divine that is religions namely confidence in the
Almighty God. as the foundation for life together it was explain in words allah

surat Al - Imron verse : 64
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*“ Say ( o prophet ) o people of the book come now to word common between us
and you ,that we shall worship none but Allah and that we shall not associate

anything with him and that none of us shall take others as lords besides Allah “ if

they turn back , than say : bear witness that we are Muslims”'2

So there is no misunderstanding and the expectation is we can create a
harmony that could bring prosperous in life both physically and spiritual that

blessing by Allah S.W.T.

1.2 Hamka’s view about tolerance of religion

In the Indonesian General Dictionary, tolerance comes from the word

"tolerance" which means the measuring limit for additions or reductions that are

12 Muhammad Chwala 1a’}, Verse by verse English Translation of Holy Qur'an. (Pakistan : Baitul

Qur;an ) P.
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still allowed. Etymologically, tolerance is patience, emotional resilience,. '* while
terminologically it is the character or attitude to tolerate (appreciate, let, allow) of
convictions (opinions, views, beliefs, habits, etc.) and different or contrary to the

stance. 14

As for the Arabic, the term is commonly used as equivalent. And the word
of tolerance is 4sles or @ebi, This word basically means al-Jud (glory), or
moments of al-sadr (open chest) and tasahul (friendly, loves to forgive)'®. This
meaning is further developed into his roomy chest / open (welcome) in dealing
with difference that comes from a noble personality'6. Thus, unlike the tolerance
that contain the word nuance compulsion, the word Tasamuh has primacy,
because it symbolizes the attitude that comes in the glory of the self (al-Jud wa al-
karam). Sociologically, tolerance can be understood as attitudes or ideas that
portray the various possibilities it is according to Michael Walzer at least , five
things that may be a substance or essence of tolerance first Receive a difference
to live in peace second Uniformity to make a difference third Build morale
Stoisisme: namely to accept that other people have rights in practice their rights in

spite of sympathy for others less interesting fourth Expressing opening to other

13 Hasyim. Umar. Toleransi dan Kemerdekaan Beragama Dalam Islam.Sebagai Dasar Menuju
Dialog dan Kerukunan antar Umat Beragama (Surabaya . Bina llmu , 1977) P.22
14 .

1bid
!5 Jamaludin Bin Muhammad Ibn al - Mandzur Mukram. Lisan al-'Arab. Beirut: Dar Shadir.
CET.1. Volume 7. h. 249
16 Ahmad Warson Munawwir. Dictionary al -Arab Indonesia Munawwir Complete. Surabaya:

Pustaka Progressive.1997. Cet. 14. h. 657

14



respects, listen and learn from others and the last Enthusiastic support of the

differences and to emphasize the economic aspects'”.

After knowing the meaning of tolerance now we going to know the
meaning of Religion. Religion means "a relationship between human beings with
the god. While the term by Edward Burnett Taylor ( 1832 — 1917 ) religion is
belief in the spiritual beings, Emile Durkheim was divined religion as an
interdependent whole compose of beliefs and rites ( faith and practice ) related to
sacred things unites adherents in a single communities'®. According to Prof. Taib
Thahir Abdul Mu’in religion is god regulation encourage soul the people having
brain to hold and obey their god as they want not influenced by anything and
anyone to reach a success in the world and here after'. From both of the
definition we have as conclusion that the tolerance of religion is the attitude of
religious tolerance which is patient and refrain from disturbing and not abusive

religion or belief system and worship of other religions.”

Tolerance is an essential part of religion, religion would lose its meaning if
it is not based on the tolerance of religion because the purpose of it is to bring
peace, while peace would not be possible without the existence of tolerance and
peace that is one of the main features of the Islamic religion. As we know the
Qur'an does not mention the word Tasamuh / tolerance explicitly, and we will

never find the words contained there in. However, the Qur’an explicitly explains

Y77 uhairi,Misrawi. Al-Qur an kitab Toleransi Inklusivisme, Pluralism dan multikulturalisme , :
Jakarta . Fltrah .2007 . p 181
18 Abdu. Manaf. //mu perbandingan Agama : Jakarta . Raja grafindo prasada.P. 6-7
19 qp;
Ibid .P. 5
w0 Op.cit
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concept of tolerance with all its limits clearly. Teachings of the Quran about it
only can be traced from his explanation of justice (al-'adl or al-qisth), virtue (al-
birr), peace (al-shulh or al-Salam), and others. In fact, naming the religion brought
by Prophet Muhammad was the "Al-Islam", actually it has quite a proof that the

coming of Islam is to bring the grace and peace for the universe.

The above has explained that tolerance is an open attitude in dealing with
differences. Contained there in mutual respect and respect the existence of each
religions . In a tolerant’s life, balance of life get his priorities. Diversity is not
positioned as a threat, but instead an opportunity to synergize with each other
positively. In the Islamic point of view, this attitude must be maintained as long as

no parties or group are trying to destroy it.

Verses’s Quran are often quoted when it talked about tolerance of Islam
and are Al-Qur'an QS . Al - Baqarah (2) : 256 : yunus (99 ) QS. Al-kahfi (29)

QS. Al - Baqarah ( 120 ) In Tafseer al - azhar those verses translated as follows :

[
-
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There is no compulsion in religion. Verily, the Right Path has become distinct

from the wrong path. Whoever disbelieve in Taghout (false God/authorities
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repugnant to Islam) and believe in Allah, then he has graspe the most trustworthy
handhold that will never break. And Allah is All-hearer.”’

"And if the god you want, really believe in (man) is in the earth entirely then if

you are forced to humans so they were all so believers” 2
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“And say ("And say.) the truth is from your lord : so let him who will, believe and
let him who will disbelieve surely we have prepare for evildoers a fire( the canopy
of )its pavilion will encompass them . if they seek aid, they will be aided with
water like molten copper that shall scald their faces — how evil the drink and how

vile the resting place”23

2! Hamka, Tafsir al- azhar, ( Jakarta panjimas , 2007 ) juz 111, P. 20
22 Hamka Tafsir al- azhar,(Jakarta Panjimas,2007), Juz X1.P.317
BYamka Tafsir al- azhar(Jakarta Panjimas,2007), Juz XV.P. 196

17



P-4

@ s V3 Sy e B G S0 LT g, % ol 355 as Tyl CoHT

"And it is not pleased at all times against Jews and the Christians you so that you
follow their religion. instructions actually say god.'s why he is guided. and indeed

if you obey their desires after the knowledge came unto thee is not there for you in

addition to the protective gods, nor will helper "

In the verse of the Qur’an “Al-Baqgarah : 256 .Hamka says that tolerance is
the important foundation in Islam. In explaining contain of this verse , He
proposes the background of sending down this verse . he says that before
becoming Moslem , several of Madina gave their children to Jews of Bani Nadhir
to be looked after and educated. And they would be Jews when they were adult.
After Madina had become Moslem and the Jews had been thrown out, they
wanted that their children who were Jews were involved to Islam, although it was

by forcing.

In this case Muhammad( P.B.U.H) had objection the children were given
freedom to choose by them selves what they heard, they wanted to gather with
their Jews nurse or returned to their or parents as Moslem and stayed at Madina.?®
The existence of compulsion prohibition in religion it is because the religion is

the deepest structure in the internal human which is difficult to control. It is not

o Hamka,Tafsir al azhar(Jakarta Panjimas,2007), Juz 1, P. 291
2Ibid. h. 21 -21
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something artificial and easy to change “ Compulsion only can be done by class

having authority, their own deep heart does not believe that he is right sight %

So that way , based on enthusiastic of the verse ( 18 ) : 29 faith is the free
choice , on the agreement of own deep heart mind, out of compulsion. The faith
choice is truth from god and its on human?®’ . The contains of three verses above
are important guidelines of tolerance holding in high esteem of religious
proselytize activities?®. The tolerance of social society , Hamka uses verse of Al-

Mumtahina 7- 9 as guidelines for Moslem.
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“ It may be that Allah will bring about love between you and those of them with
whom you are enmity. And Allah is Powerful : and Allah is forgiving merciful.
Allah forbids you not regarding those who have fought you not an account of
religion and have not expelled your from your homes , that you show them
kindness and deal justly with them surely Allah love the equitable. Allah forbids
you only regarding those who fought you on account of religion and expelled your
from your homes and supported ( others ) in your expulsion , that you take them
for friends and whose ever takes them for friends so — those — they are the
evildoers”

2 Hamka, Tafsir al- azhar,(Jakarta Panjimas,2007) juz X1. P. 319 - 320
27 Hamka, Tafsir al- azhar,(Jakarta Panjimas,2007 juz XI h. 199 -200
28 Hamka,Tafsir al- azhar,(Jakarta Panjimas,2007).juz XI P. 320
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Moslem may associate well in Helping , being honest , And equitable to. ;- 5t

brothers religion. But it will be forbidden if another religion want to fight , war ,

and throw out Moslem®

As an hadith narrated by Abu Daud, after peace came between Rasulullah
and unbeliever’s Quraish . when hudaibiyah agreement there are people from
mecca caming to meet their family having gone to madinah some of them are
Qutailah x- wife of Abu Bakar asshidiqq in stupidity era she is mother of his
daughter namely Asma’ Binti Abu Bakar. She came to madinah because miss
with her daughter and brought her many gift but Asma’ was doubt to receive it
because her mother was jahiliyah than she came to Rasulullah and sent down this
verse that there is no forbidden to make good and justice with people who didn’t
war you and chase away from your country. Surely asma’s mother was not
including the people chasing Muhammad’s prophet and his companions . and
the next verse explain about justice * surely Allah love the equitable (8)
according to Hamka justice is not only for the case of giving punishment or
making decision but it involves social life in essential if we do well to neighbor
as same as moslem so with non moslem we do like that too. In any era we should
do well be justice and be honest to people who doesn’t war and chase away us
from our home. As the verse of 9:

“Allah forbids you only regarding those who fought you on account of religion

and expelled your from your homes ”

2 Hamka, Tafsir al- azhar(Jakarta Panjimas,2007juz XXXVIIL P. 105 - 107.
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The meaning is people who are different religion and faiths with us
clearly war and chase away us from our home. And people who help in chasing
like Abu Lahab did. Although he didn’t join in the war but he gave many
contributions to the people that would war Islam. We are forbidden to keep
Friend and hope their helping and who makes good relation with their enemy so

their faith is weak.>

The main time in interpreting Al - Baqarah : 120 Interpreted “ hard “ to
Jew and Christian. Hamka proposes that this verse contains of socio of religious
context since Islam has come from Arabic, where there is three religions taken
hard root namely Jew, Christian and Arabic tradition religion ( paganism ). In this
context there is hard Religiosentrism behavior in Jew and Christian and their
negative stereotype, to the Arabic who does not follow both of religions. Their
stereotype considers that all of Arabic’s are “ ummi ” or stupid people and they
don’t have religion , the bagger of Arabs in their brains is low but if Jew and
Christian were around Arabs. consider it the Arabs would be higher their
prestige, if they like following Jewish or Christian®' this negative view is exist
and continued when Muhammad came to proselytize Islam That view is resourced
not only from “desire , the grudge not having truth foundation” but also doctrine
itself as social elected and regarded by god. Both of claimed them that “the true
religion was only Jewish and Christian®* * Jew thought that all of suggestions

from another social , even though it was true if it was not from Israel blood , it

30 Hamka . Tafsir al azhar (Jakarta : Pustaka Panjimas .2007) juz. 28. P 105 - 106
3! Hamka,Tafsir al- azhar,(Jakarta Panjimas,2007) juz 1, P 293
32 Ibid . h . 111
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was valid “ nothing introspection” they did not want to value the truth and exam

their faith anymore™

According to Hamka this verse contains message and
guidelines for us till the end of life ( judge day ) that in this world will be
competition to get influence and plan authority of religion. This verse has
reminded us that it is not very important for Jew and Christian making Jewish and
Christianization to people not having religion but the more important things is
making Jewish and Christianization to followers of own Muhammad ( peace be
upon him ). Hamka not only interpret this verse more defensively and curiously
but also offensively toward doctrine of yahudi about peculiarity descent of Jew
and crhistian doctrine about sin of heir and divinity of Yesus to those doctrines
he says that it diverge from the truth. The measure that he use is the appropriation
with the teaching of Rasulullah. that interpretations of Hamka was influenced

with islam’s polemic in Indonesia especially between Islam and Christian at the

time.

3 Ibid .

22



1.3 Hamka’s Life Practice In The Community Of Religions

Haji malik abdul karim Amrullah more intimate by Hamka calls. Hamka is
a portrait of the charismatic cleric, a true politician and a leading poet who choose
to take part in the struggle for the formation of character a.he is a warrior scholar
who succeeded in becoming the foundation stone of the modern Islamic revival or
the community in the Capital over the icon Gedongan mosque al azhar which
eventually succeeded and also expanded as institution of education moderenis

and religious .

as politicians he should be role models,his views and conviction are
always straights. He fights for the aspirations of mankind, he alongs with other
figures Masyumi Islamic fighters who are persistent in proposing the concept of
Islamic concepts, scientific and argumentative. But, also consistent in holding fast

to the constitutional rules of the game.

Istigomah attitude becomes even though the frontline to face the iron
hand’s fist of power that has proven to put him in jail. Prisons do not even
physically imprison power of the greatness of soul of a Hamka that remains
independent, the history also notes that the end of the greatest works in prison
Buya Hamka born which makes it known to the foreign countries, Tafsir Al Azhar
is only the one Tafsir Al-Quran which was written by melayu scholars with a
unique style is easy to digest. Not Just the literary fruit of his pen was not less

terrible, some of his novels such as Under the cover of the Kaaba, Van Der Wickj

23



Sinking Ship, wander into the Deli and a lot of works but ironically in the country

itself is rarely the younger generation who know a phenomenal figure.

Hamka was born on 14 Muharram 1326 H coincides with the February 16,
1908** at Minang Ranah precisely in Kampung Beautiful, Nagari Sungai Batang
Maninjau, Tanjung Raya district, Agam regency, West Sumatra.his father name is
Karim Amrullah otherwise known as the Pilgrim Apostle ( Haji Rasul ) and his

mother Siti Binti Safiyah she is famous and have title Bagindo nan Batuah.

Hamka had elementary school to second grade next Maninjau he studied
religion and studied Arabic in Sumatra. Thawalib is founded by his father.
Hamka of young and liked to follow the teaching of religious studies from one
mosque to other mosque from that Hamka getting to know and learn from

scholars such as Sheikh Ibrahim Musa and Sheikh Rashid Ahmad.

Hamka was diligent of reading and fond of exchanging ideas about the
problems that are faced by his people in his time including themes about Islam
and nationalism, a seif-taught Hamka is always never satisfied in exploring
science in many fields such as philosophy, literature, sociology to politics. The
learning process is supported with the ability to self-taught in the language,

especially Arabic.

As an autodidact Hamka is not only able to investigate the works of great

scholars and poets in the Middle East such as Zaki Mubarak, Jurji Zaidan, Abbas

34 Nasir.Tamara , Hamka Di Mata Hati Umat . Penerbit Sinar Harapan ,Jakarta 1994 , P. 51
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al-Aqqad, Mustafa al-Manfaluti and Husain Haikal, he also examines the work of
French scholars and Germany, such as Albert Camus , William James, Sigmund
Freud, Arnold Toynbee, Jean Sartre, Karl Marx and Pierre Loti. Hamka
seriousness in learning it as a well-versed in many things and can also develop his

talents as an orator.

After completing his education in Sumatra Thawalib (1916 - 1923) in
1924 Hamka left for Java to follow the course of Islamic movements to movement
leaders such as HOS Cokroaminoto, H Fachruddin, RM. Suryopranoto, Ki Bagus
Hadikusomo and also to the AR Sutan Mansur in Pekalongan in-law is none other
than his own. Hamka returned to Padang Panjang in 1925 and authored a book
entitled "Chatibul Ummah." Furthermore Hamka joined as members in the SI
movement until finally perform the pilgrimage to the holy land in 1927. Upon
returning from the holy land of Mecca Buya Hamka worked as a writer and
reporter at several local media such as Pelita Andalas, Call of Islam and the

Islamic star.

When developing the Muhammadiyah Movement in West Sumatra and
popular with the tajdid movement and the movement of charitable Hamka then
became one of his followers, Buya Hamka fascination with due movement Islam
Modern Muhammadiyah, founded by KH Achmad Dahlan was in line with the
ideals - his dream is to fight superstition, heresy and false mysticism which still
hold back the community. At that time actively writing in the voice Hamka

Muhammadiyah in Yogyakarta tabligh interest until the year 1928 Buya Hamka
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Muhammadiyah trusted to lead the management of Padang Panjang. Buya Hamka
true was a preacher, in 1929 he founded, "Kulliyatul Muballighin" as Da'wah
Training Centre in Padang Panjang to print muballigh cadres. Sentences are often
taught Buya Hamka to the cadres and the congregation is: "Worship we have to
clean it, just do what is exemplified by the apostle, tells us, not less, do not plus-

plus, and do not authored"”

In 1931 Hamka won the trust as a consul in the Makassar Muhammadiyah
and since then the figure of Buya Hamka is stronger and reckoned among
Muhammadiyah. At 1946 Hamka was selected as chairman of Muhammadiyah
Majlis leaders in West Sumatra in Muhammadiyah conference replacing SY
Sutan Mangkuto, Buya Hamka was increasingly popular figure as a charismatic
cleric in the period of 1950s and in 1953,he was chosen as an adviser of
Muhammadiyah. Buya Hamka was known as a background Muhammadiyah but
he was not Muhammadiyah oriented. Buya Hamka interwoven interactions quite
well with many people outside of the Muhammadiyah, as it also figures as
scholars began to receive recognition from the wider community. Besides actively
preaching in the country, Hamka was also active on the forums at the
international level cleric. In 1950 he visited Saudi Arabia, Egypt, Syria, Iraq and
Lebanon to discuss matters connected with the religion of Islam. In 1952 a visit to
the United States for four months, In the Year 1954 Hamka visited Burma as the

representative of Indonesia in celebration of 2000 years of Buddha.
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Hamka was a scholar warrior, he always followed every movement to
uphold the interests of race and nation. Like Mohammad Natsir and Kasman
Singodimedjo, Hamka including a scholar that intend to make an example of
politics as the path of worship and devotion to realize the aspirations of the people
and oppose all forms of oppression and dictator .while Islamic movement that

occurred following developments

21 September 1937 stood A'la Indonesian Islamic Council (MIAI), which
was a federation of Islamic social organizations throughout Indonesia. People of
the Islamic movement is the vanguard of KH Mas Mansur of Muhammadiyah,
KH Wahab Mohammed Dahlan and liquefaction of the NU and Wondoamiseno
from SI. The main purpose of this organization was as a place of deliberation and
know each other that was expected to realize the Islamic movement was born as
well as the mind, strengthen the unity of the Muslims in the world and especially

in Indonesia.

The creating of MIAI was welcomed by Muslim organizations in
Indonesia. The number of members had increased, from seven organizations in
1937 to 21 organizations in 1941. Al-Islam congress organized by MIAI first held
in Singapore on February 26 until March 1, 1938. In October 1943, MIAI

renamed the Consultative Council of Indonesian Muslims (Masyumi).

8 November 1945 The First Congress of Muslims in Yogyakarta Suro
Assembly leaders Muslimin Indonesia (Masyumi) agreed to establish a party that

embody all the power of Islam, called the Party of Indonesia Masyumi. next

27



Islam politic was popular with the Party of Masyumi .This party uses the
symbol as a symbol of the Crescent Star with the first party chairman Dr
Sukiman. In a clearly written statutes aim of this party:

"Implementation of the teachings and Islamic law in public life and state of the
Republic of Indonesia, to the Divine good pleasure."

In the year 1945, Buya Hamka battled against efforts to return the Dutch
colonizers of Indonesia through the speeches and participated in guerrilla
activities in the forest in Medan. In 1947, Hamka appointed as chairman of the
vanguard National Defense, Indonesia. At 1950, Buya Hamka migrated to the
capital Jakarta, Buya Hamka subsequented career as a politician more brilliant, he
was appointed as a member of the Constituent Assembly and became the Savior
Masyumi President in the Election Campaign in 1955. By the election year in
1955 precisely at Nahdhatul Ulama Congress in Kilkenny in April 1952 NU
transformed himself from religious social movements into political parties that

stand on their own and automatically structurally NU out and leave Masyumi.

29 September 1955 as many as 39 million people of Indonesia came to the
polls to elect members of parliament in the first multiparty general elections in
Indonesia. Followed on December 15, 1955 conducted elections to select
members of the Constituent Assembly (Constitution-making institutions). When
Elections was hold, it won four major parties PNI (20%), Masyumi (20.9%), NU's
Party (18.4% ) and PKI (16.4%). Although Masyumi won elections but overall,
the Islamic parties received less than 45% of the vote. The inauguration of the

Parliament took place on March 20, 1956 while the inaugural members of the

28



Constituent Assembly on November 10, 1956. Proceedings in the Constituent
Assembly was running very slow, primarily related to the basic state. From some
time in the voting session of the Constituent Assembly wants 52% of Pancasila
state basis and 48% want an Islamic state. Because the two sides could not reach
the two thirds. Vote was not successful the trial reached an end to Sukarno

announced a presidential decree three years later (July 5, 1959).

February 15, 1958 Lieutenant Colonel Ahmad Husein announced the
founding of the Revolutionary Government of the Republic of Indonesia (PRRI)
and the formation of his cabinet with Sjafruddin Prawiranegara as prime minister.
The new government received support from the charismatic figure Masyumi
Mohammad Burhanuddin Natsir and Harahap and PSI figures Sumitro
Djojohadikusumo. The establishment of a rival government was driven by issues
of autonomy and and financial balance between central and regional governments
are judged unfairly. Two days later the commander of Military Region of North
and Central Sulawesi, Lieutenant-Colonel DJ Somba states broke relations with
the Central Government and fully supported PRRI. This movement was known as

Universal Struggle Charter (Permesta).

July 5, 1959 at the urging of the Armed Forces Commander General AH
Nasution, President Soekarno sparked the Presidential Decree. The contents of the
decree is dissolved the Constituent Assembly, back to the 1945 Constitution and
the establishment of the Consultative Assembly. The decree accepted among

Muslims, because the Sukarno government was back to the 1945 Constitution
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states that used the spirit of the Jakarta Charter. August 17, 1960 Masyumi forced
to dissolve itself after coming under pressure from the government of Sukarno,
Sukarno then issued Presidential Decree No 200/1960 which formalize the
dissolution of it. This dissolution of the party's background rejection of the
concept of four-legged cabinet (PNI, Masyumi, NU and PKI) and opposed
teaching about Nasakom Sukarno. Conflicts were also honed by rejection figures
Masyumi against political policies of Sukarno's Guided Democracy imposes a Pro
PKI and Sukarno's dislike of a number of leaders involved Masyumi PRRI.
Following the dissolution of Masyumi many Muslim leaders who were arrested
and imprisoned by the Sukarno regime. Among them were M Natsir, Syafruddin
Prawiranegara, Burhanuddin Harahap, As'at, PrawotoMangkusasmito,
Mohammad Roem, Isa Anshary, EZ Muttagien, Junan Nasution, Kasman
Hamka.some of Buya Singodimedjo and also thrown into prison for defamation

of the PKI.

As a true politician, Buya Hamka was strict and always ready with a
critical risk to bear, Buya Hamka who was appointed as Acting High Religion by
the Minister of Religious Affairs (1951 - 1960) had to be willing to resign it when
Soekarno told him to choose between being active in the civil service or Shura
politikMajlis activities Muslimin Indonesia (Masyumi), not merely that Buya
Hamka even be languishing in detention regime of the old order of the years

1964-1966 as a consequence of the his movement and struggle.
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When the Movement struggles through a political party lines is blocked,
Buya Hamka and the figures are not necessarily kept silence in Masyumi but they
choosed to migrate mission seeked in the community, mosques, Islamic schools,
and universities. Because the real preaching is like flowing water, should not be

stopped, and can not be dammed.

Great Mosque of Al-Azhar is one of the Da'wah Center in the heart of this
capital of Jakarta. This mosque stands in a strategic area in Kebayoran Baru, the
area originally designed as a "satellite city" in southern Jakarta. The greatness
and regardless of this mosque is not getting loose buffetings the legend of
Hamka. In this mosque since its establishment, for over 20 years Buya Hamka
with his special typically gave a good spiritual of ceremony. It is very cool and
making clever . through the early days of the mosque was established in late 50s
in Jakarta it has already stood the old mosques built much earlier, and the design
of the religious activities is still traditional, the congregation is mostly native
Betawi people who live around these mosques. meanwhile, the urbanization of
Muslims who flocked to the capital from different parts of the ground water
continues to flow, especially since independence. They generally consist of people

who seek fortune fate of nomads and settled as citizens of the new Jakarta.

Providence of God has determined that Buya Hamka and their families
residing just inside the Great Mosque. Coolie with some mosques, Buya family
began building in congregational prayers in the mosque which was still

unfinished. So it went until at some point this Kebayoran Grand Mosque for
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Friday prayers used. Sermon-preaching and teaching-study submitted by Buya
Hamka was interested in many people of congregation until his congregation

develop quickly.

Beside that on "Wednesday night" usually deals with problems in the
Great Mosque Mysticism time was very interested in congregation. They came
from various areas in the capital a lot of them is from "Muslim Gedongan."
Likewise with down prayer it was cheer a mosque because it is completed with "

Fajr Lecture" by Buya Hamka.

Many people agree that Hamka is a very influential figure who laid the
early foundation for the growing development of the metropolitan or society that
was known as the "Muslim community Gedongan". Buya Hamka success
managed to build the Great Mosque of Al-Azhar and all at once color it with
uphold the Sunna and cleaning it from heresy. Buya Hamka is also known as the
author of a productive, especially in the field of Islamic magazine Panji
keislaman through Society led apparently able to answer the spiritual needs of

urban communities in Jakarta in those days.

After filling lecture, Buya Hamka dawn usually take the opportunity to
exchange ideas with the congregation to discuss about the board of carpet
problems that must be added, the addition of electrical power problems, the issue
of honoraria responsible sound system, until the questions that need huge funds
into topics to look for a solution. The various topics that he chat it by drinking

coffee, it seems the problem of education of children get more attention. Not at
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least of the people educated their children in private schools such as Catholic
and Christian Tarakanita, PL Luhur, PSKD, and so forth, with reason to considere
more qualified academically and more discipline in the mental construct. But
there are obstacles for them, religious education for children in fact threatened.
From this problem, among others, the emergence of the idea to establish the
Institute of Islamic Education in quality, at least able to shift their children to
Christian and Catholic schools. initially held religious education programs, such
Diniyah afternoon lessons focus on reading and writing the Qur’an. The children

return home from school to go back to the Grand Mosque to attend this program.

The instructors are recruited selectively. Later weights developed consists
of teaching theology, worship and study of laws pertaining to ritual
obligations(figh). Here the children were taught how to worship as suit with
sunnah Apostles. Meanwhile, the idea of establishing Islamic schools continue to
be developed that is based on a lofty ideals, namely "Scoring a noble future
Muslim generations and, more important, besides pious, their worship as suit with
sunnah Apostles, in other words" clean "of heresy. So late 70s stood TK Islam Al-
Azhar as an initial stage of establishment of the formal Institute education in this
mosque. Greeting people is increasing from year to year along and building
Islamic Primary School until the level of Al-Azhar Senior high school . Even in
its development until now, other than in the complex environment of Al-Azhar
Grand Mosque, has also established schools of Al-Azhar in various places, both in
the Greater Jakarta area, also in various cities in the land air. on the basis of this

fact it is not excessive if Buya Hamka referred to as the "main character” the
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pioneer of Islamic da'wah and the renewal of the Modern Islamic Education in the

capital Jakarta.

Buya Hamka Da'wah activities had been halted when he was forced to be
unjust to leave the family and the congregation who loved him. Regime then
imprisoned him for more two years .Syafruddin Prawiranegara, a character who
had founded the Masyumi Emergency Government of the Republic of Indonesia
(PDRI) in West Sumatra has stated that "While in prison, Natsir, Prawoto,
Sjahrir, Mochtar Lubis and Buya Hamka in-Strom so do not confess - no." For
any person, is in jail certainly is an unpleasant experience but it says loudly Buya
Hamka’: " Prisons are not just places of detention but it is second of university "
Buya Hamka statement is not too much because he was not physically able to be
proved Prison greatness even if the power of imprisoning the soul of a Hamka
that remain independent, the end of history also notes that the birth of the greatest
works in prison Buya Hamka is Tafsir Al Azhar, which made him know to all
countries . Indeed some large and prominent world figures also do the same thing
during the prison, you named it Adolf Hitler who authored a book called "Mein
Kamf" in 1924 which later became the spirit of the Nazi movement in mainland
Europe, while in Egypt, Sayyid Quthub produce fi Tafsir Dzhilalil Qur'an in
custody during the government of Gamal Abdel Nasser in 1966. While in our
homeland Proclaimers Bung Karno and Bung Hatta was also active as a writer in
prison, as well as with leaders of Pramoedya Ananta Toer Lekra which produces
the famous tetralogy of short stories (This Earth of Mankind, Child of All

Nations, Footsteps and House of Glass) when discharged into the island of Buru.
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Tafsir Al Azhar is proof of the quality of intellect Buya Hamka is as a scholar of
the archipelago. Moreover, using wither and systematic writing style that is easy
to digest, making the work of this great country so popular in southeast Asia
Serantau especially Malaysia, Singapore and Brunei Darussalam in the three
countries even figure Buya Hamka neighbor seemed more widely known than in
his own homeland . Al Azhar Tafsir written by Buya Hamka during the "second
university" now evolved as "Open University" because of this commentary
weighty enough to be read, reviewed, in accordance quotation and also used as
reference material for anyone who studies the Quran. For the Muslim community
of the archipelago which is the largest Muslim community in the World, Tafsir Al
Azhar became a learning resource in the study, explore and understand the Qur'an

correctly.

When the old regime collapsed and the new order in power Buya Hamka
freed without trial. After being released from prison Buya Hamka popularity even
more widespread. He was asked by the Ministry of Information of Indonesia to fill
in the RRI Morning Lecture and received positive response from the community.
Then followed also with his appearance in TVRI program that always awaited the
audience. July 26, 1975 Indonesian Ulema Council (MUI) was established in
Jakarta by 53 scholars and activists from various Islamic organizations, such as,
among others, the Muhammadiyah, NU, Al Ershad Al and Al-Ittihadiyah
Washilyah. Elected as the first chairman Prof HAMKA. One of the important
functions carried this organization is to give fatwas and advice on religious and

social issues to the government and the Islamic Ummah as a amar ma'ruf nahi
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munkar . At its inception, when it is led by the charismatic cleric Buya Hamka,
MUI can put myself as an independent, authoritative and become a tool in
effective control of the government, at that MUI has succeeded in carrying out its

role as an institution guards creeds religious communities.

At that time Buya HAMKA strongly opposed the flow of trust /
psychotherapy to be regulated (included) to the State Policy Guidelines (Outlines
of State Policy). Although in 1978 finally they made it into GBHN cult, but in
fact the spirit of Buya Hamka was still firmly planted in people's chest, so that in
the 2000s after the fall of President Suhatto, the flow of the trust that was deleted
from the Guidelines by the Special Session of the Assembly. Still in a period of
leadership Buya Hamka, MUI also issued a fatwa on Muslims following the illicit
and unlawful Christmas celebration also congratulated Christmas. This fatwa got a
reaction from the Ministry of Religious Ratu Alamsyah Perwiranegara , and he
represented the government asked the fatwa was lifted. Buya Hamka choosed
resign from office the Chairman of the MUI instead of having to revoke the

fatwa>

Hamka’s important events in life that shows the contiguity and his
association with the reality of religious plurality, both internal and external (inter-
religious plurality) The first important event is to be noted here when his
introduce of organizations in dealing with penetration Muhamadiyah zending

Christian missions and when he visited to yogyakarta and pekalongan (1924-

%Badrut Tamam. Jalan Istigomah Sang Legenda "Buya Hamka" Fath e-Media Gaffas
http://gaffasjr.blog.com/
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1925). For Hamka, his introducing provides new insight into the reality of Islam

differences and challenges in the face it he pointed observations and commentary

" traditional Islamic society was fulfill in Meninjau there is no contradiction with
other religions or other beliefs. Therefore, traditional people are not driven
primarily ulamanya created to deepen the religious order to strengthen zendig java
Christianity or religion known by the name of heresy.. Islam just looked around
the village where Kauman only .the Ulama’ traditional side dish at that time only
he was as he struggled to speak of among laws of jurisprudence that is not
important »*

The above excerpt shows the emergence of a new sensitivity on the
problematics of self Hamka plurality (in the area of origin) and external religion

(which he see in Yogyakarta).

When he was residence on the Medan for 11 years (1935-1945) and has
been known his existence, he often made in place to solve any problems that
arise because of problems of internal and external religious plurality. One event
that illustrates this is the occurrence of a mass brawl in the netherlands between
the army barracks which were Christian and Islamic. The Dutch officer who could
no longer cope memintai him assistance. Dignityi as a scholar well known
dimedan reality can reduce the fluctuation of the soldiers of Islam. A fight that
was triggered by mixing use of kitchen tools in the one place.’’ solutions that
draw a mindset that strongly supports diversity and uniqueness of each religion
but also trying to find a way so that all can live peacefully side by side with this

mindset is a reflection attitudes and views about the plurality of religious pluralist.

% Hamka. Kenang — kenangan Hidup ( Jakarta : Bulan Bintang,1979) Cet.4j 1. P .102
*"Hamka. Kenang — kenangan Hidup (Jakarta : Bulan Bintang,1979) Cet.3J.111. P. 23- 24
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At the beginning of Japanese occupation in Indonesia is very offensive
events that religious feelings of Muslims, including in the field. that event is the
release of the Japanese command that everyone gathered in the field to do keirei
%% on 29 April 1942 as a celebration of the birthday of tenco setsu mighty king of
Japanese, Tenno heika. Hamka with some friends view that it is compulsion to
worship besides god. but at the same time he also realized the powerlessness of
Muslims reject the colonizer's command . Eventually he and his friends held talks
with Japan and the result is that keirei was not include to syirik because it didn’t
the way to prayer. Hamka himself at the appointed time had not come to the
ground field to do keirei * attempts in it also shows the coupling of maintain the
uniqueness of each religion in order to enforce and protect each other Muslims in
his area who were currently facing a power of oppressors. Therefore, religion can
be a potential factor in conflicts like the above events Hamka propose to the
Governor of Japan to establish a religious adviser to the center like that already
exist in Java. The body was formed with the composition of members
representing the religious elements in the field of Islam, Protestant and Catholic.
Although in this room is more of this institution to work for and discuss the
political interests of Japan opened the war and religious purposes, but the institute
is a record of itself for Hamka association context with and the problematic reality

of religious plurality

38 Keirei is the worship of the body down toward the northeast, to the imperial palace on the set
* Ibid, P. 47-54
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After independence, for the first time that Indonesia hold elections in
1955. At the election was elected to the Constituent Assembly Hamka of
Masyumi through electoral districts central java Masyumi a party that unites all
the political power of the Islamic ummah. But it was not last long because in
1960 Masyumi disperse by President Sukarno.. Hamka keept away from politics
and concentrated on the activities of Islamic da'wah. precisely at this period the
intensity of the struggle with the reality of religious plurality Hamka higher.
House where he lived was frequently visited by people who want to solve the
problem - or a life of religious issues in the face. There has been events in 1977,
when a woman to musilm origin betawi who was married with men of Christian
origin Batak came to him and ask for protection because her husband forced her
to convert her religion as like her husband . he protected the women even though
he got threat from her husband. As we know that Experience the reality of
contiguity Hamka with religious prulality experienced a peak when he became
chairman of the MUI in the inauguration date of 26 july 1975 and resigned 18
May 1981.less than two months after taking office, exactly 17 september 1975 he
delivered his thought about religious tolerance to the president Suharto to review
the content of the letter Al - Mumtahina Quran verses 7-9 reviews were motivated
by the expense and deep thoughts about the Christianization of the threat of
Islamic ummah in Indonesia. ironically five years and eight months after the
incident.. Precisely dated 18 May 1981, he put his function because of tolerance
issues, namely the controversy regarding illicit discharge MUI’s fatwa to prohibit

join celebrate a Christmas.
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